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ABSTRACT 
 
 
Transforming Leadership at Madeira Church Through an 
Understanding that “The Kingdom of God is at Hand” 
Thomas Payne Sweets 
Doctor of Ministry 
School of Theology, Fuller Theological Seminary 
2015 
 
The purpose of this doctoral project is to build vital leaders at the Madeira-
Silverwood Presbyterian Church through a dynamic understanding of the power and 
authority of the Kingdom of God revealed during a forty day study involving sermons, 
small groups, and service. 
The Madeira-Silverwood Presbyterian Church is located in first generation suburb 
of Cincinnati, Ohio. During its 130 year history Madeira has been transformed from a 
small village into a town of nine thousand. This middle/upper-middle class community is 
known for its safety, tight-knit relationships, and excellence in education. With its own 
school system, police, fire and library it feels like a small town, but it is just one mile 
from the finest mall in the region and ten miles from downtown Cincinnati. Madeira is 
going through a revival as young professionals move in. The busy lifestyles of the 
upwardly mobile do not leave much time for spiritual development.  
This project is designed to immerse the congregation into a forty day study of the 
Kingdom of God in such a way that the power of God’s reign comes alive in the hearts of 
the members and transforms the church. This project should introduce a new 
understanding of the “Kingdom of the Heavens” (Matthew 5-7) in four ways. First, a 
seven week sermon series will introduce the Kingdom of God to the whole congregation. 
Second, daily devotions will allow personal growth. Third, small groups will give 
perspective and support to the theological insights. Fourth, service will give a missional 
emphasis to the new theological understanding. 
Part One will explore the history of the community and its development into a 
major suburb of Cincinnati. For more than 120 years, this community has lived in a 
tension between the priorities of secular education and those of the Kingdom of God and 
the church. Madeira has a desire to produce high achieving students, athletes, musicians 
and artists. This culture of success appears to have surpassed the desire for parents to 
produce disciples of an eternal kingdom. This project will gather leaders to develop a 
kingdom vision for the community. 
Part Two will look at the gospel message of Jesus as he said, “The time is 
fulfilled, and the kingdom of God is at hand; repent, and believe in the gospel” (Mark 
	
	
 
 
1:15, RSV). The theological implications of living in the Kingdom will be explored in 
Scripture, the historical context of the early church, and in the contemporary context. 
This will provide the foundation for the congregation to enter into forty days of growth. 
Part Three will focus on creating a pilot project to train leaders in a new and 
dynamic understanding of the kingdom of God. This phase will create a seven week 
study program for leaders who will then lead the congregation into a deeper 
understanding of the Kingdom. Participants will be taught new theological truths, led into 
deeper relationships with one another, and encouraged to seek avenues of service, as they 
come to understand the power and authority of God’s Kingdom. 
 
Content Reader: Randy Rowland, DMin 
Word Count: 499 
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PART ONE 
THE MINISTRY CONTEXT
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INTRODUCTION 
 
 Jesus’ earthly ministry was centered in the proclamation of the Kingdom of God. 
This project will seek to restore our understanding and focus on the Kingdom of God for 
the benefit of the leadership at Madeira-Silverwood Presbyterian Church. The Kingdom 
of God existed in heaven before the earth was formed, and it will continue to exist in 
heaven even after the history of humankind has reached its conclusion. God’s Kingdom is 
the realm of God’s rule and the territory of his reign. A believer can enter the Kingdom of 
God through faith in the Triune God and a personal repentance from sin. At the moment 
of true repentance a person receives forgiveness of their sins, direction in this life, and 
salvation for their eternal life. Repentance, direction and salvation is ordained by the 
Father, obtained through the work of the Son, and empowered by the Holy Spirit. While 
the effects are immediate, believers continue to work out their salvation on a daily basis 
as they live in the Kingdom with their friends, their church, and their society. They will 
receive blessing from God during this time, but also will experience times of persecution, 
danger, and even death because of their faith. After entering the Kingdom of God the 
believer has already gained victory over sin and death, but she or he has not yet 
experienced the Kingdom in its fullness; this will come in their eternal life. In the 
temporal life the Kingdom is experienced through word and sacrament of the Church, and 
it is interpreted to the believer in the friendship and companionship of other believers. 
The Kingdom works through a culture like yeast working its way into the dough, so the 
Kingdom is expressed in culture and history.  
A true understanding of the Kingdom of God will transform the life of a believer, 
a congregation, and a denomination. Through this transformation nations can be renewed 
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and the course of history changed. The disciple who truly follows the example of Jesus 
will understand the Kingdom, live in the Kingdom, and proclaim the Kingdom of God. 
The early church grew under the faithful teaching of the Kingdom. In Luke 10 there is an 
account of Jesus sending out seventy-two disciples in the authority of the Kingdom. They 
undertook their mission in the power of the Kingdom, for the purpose of the Kingdom, 
and they were filled with the life changing courage of the Kingdom. The spirit of the 
disciples was transformed by joy as they witnessed the Kingdom of God come into the 
lives of people, restoring these people to a right relationship with God, bringing healing 
into their bodies and freeing their spirits from the oppression of the evil one. 
 When the church maintains a Kingdom focus it touches the world with the power 
of God, it grows in numbers, and it renews the created order. When the Church shifts its 
focus from the Kingdom of God to managing a human institution the Church declines. 
The Church is vital when it proclaims, “the Kingdom of God is at hand” (Mark 1:15). 
The Bible is filled with stories of people who are transformed by entering the Kingdom. 
Even today as people come to know the Kingdom and understand how it works they are 
renovated in body and soul. The Kingdom lasts beyond this life. In Psalm 37 David 
teaches about the Kingdom and says, “The blameless spend their days under the LORD’s 
care, and their inheritance will endure forever” (Psalm 37:18). 	
As ministers understand their authority and position in the Kingdom they are no 
longer discouraged. They trust in the decisive power of the Kingdom that comes from 
heaven and have the confidence that God’s will is being established throughout the 
world. They live in the exhilaration of the vision of the ever-expanding government of 
the Messiah (Isaiah 9:7). They believe with Paul that in the Kingdom the church can 
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accomplish “immeasurably more than all we ask or imagine” (Ephesians 3:20). The 
Kingdom of God, which is from Heaven, comes alive in the hearts of people, is nurtured 
and proclaimed in the church and then transforms the culture. 
 Defining the Kingdom of God requires speaking to a number of aspects of the 
Kingdom. The Kingdom of God existed before creation (Genesis 1:1-5). The Kingdom of 
God is eternal in heaven (Revelation 21-22). The ultimate Kingdom of God is also called 
eternity (Psalm 93:2).1 One day the earth will be no more and the Kingdom will be 
Heaven (Revelation 21:1-2).2 Those who know God will dwell in heaven. Heaven is also 
referred to as paradise (Luke 23:43 and Revelation 2:7).3 When the Kingdom of God has 
come to a person they are said to have eternal life (John 3:16-17).4 We are told that 
eternity lives in the hearts of people (Ecclesiastes 3:11),5 and eternal life can be lost by 
not believing in Jesus (John 3:18).6 The Kingdom of God exists from the beginning of 
time in heaven, it comes to us from heaven, mediated to humankind by the work of Jesus 
Christ, given to a person by the grace of God, and is entered into by faith.  
																																																													
1 Psalm 93:2 “Your throne was established long ago; you are from all eternity.” 
 
2 Revelation 21:1-2 “Then I saw “a new heaven and a new earth, for the first heaven and the first 
earth had passed away, and there was no longer any sea. I saw the Holy City, the new Jerusalem, coming 
down out of heaven from God, prepared as a bride beautifully dressed for her husband.”	
 
3 Luke 23:43 “Jesus answered him, “Truly I tell you, today you will be with me in paradise.” 
Revelation 2:7 “Whoever has ears, let them hear what the Spirit says to the churches. To the one who is 
victorious, I will give the right to eat from the tree of life, which is in the paradise of God.” 
 
4 John 3:16-17, “For God so loved the world that he gave his one and only Son, that whoever 
believes in him shall not perish but have eternal life. 17 For God did not send his Son into the world to 
condemn the world, but to save the world through him.	
 
5 Ecclesiastes 3:11 “He has made everything beautiful in its time. He has also set eternity in the 
human heart; yet no one can fathom what God has done from beginning to end. 
 
6 John 3:18 “Whoever believes in him is not condemned, but whoever does not believe stands 
condemned already because they have not believed in the name of God’s one and only Son.” 
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The Kingdom comes to us in a moment, but it is worked out in our lives over a 
lifetime. As Jesus pronounced to Zacchaeus, “Today salvation has come to this house” 
(Luke 19:9), and the Kingdom is available instantaneously to those who believe. Yet the 
Kingdom is a work in progress. It has already broken into our world, it is already 
triumphant, and it is not yet fulfilled. So Paul admonishes the church to, “work out your 
salvation in fear and trembling” (Philippians 2:12). 
Through the years the Kingdom of God has been revealed to humankind. 
Abraham believed and it was credited to him as righteousness (Genesis 15:6, Romans 
4:3). God gave the law to Moses (Exodus 20:1-21ff). David understood the intimacy 
offered in the Kingdom in a personal relationship with God (Psalm 23). Jesus gave the 
most complete revelation of the Kingdom. Jesus preached the Kingdom (Mark 1:14) and 
he announced that the Kingdom of God had come near (Mark 1:15). The Kingdom had 
come in the person and ministry of Jesus Christ, it was at hand, but it also was unfolding 
over history as shall be demonstrated in parts of this project. In Christ the Kingdom was 
already here, it had happened, but it is also unfolding, and growing, a government and 
peace there shall be no end (Isaiah 9:7).  
The Church is God’s chosen instrument for the establishment of the Kingdom of 
God on the earth. Jesus called Peter to be the rock upon which he would build the Church 
(Matthew 16:18). The Kingdom of God is in the Church. It is founded upon the principles 
of the Kingdom, is essential to the Kingdom, and its theology interprets the Kingdom to 
the world. The Church is made up of believers who have become citizens of the Kingdom 
of God. The church is the essential institution in the Kingdom of God. The Kingdom of 
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God is broader than the Church, but those who enter the Kingdom by faith enter through 
the Church, by profession, baptism, and Holy Communion.  
God’s Kingdom involves all of God’s authority, rule, and realm. The Church has 
access to this authority, rule, and realm. The Church militant (temporal in service and 
power) and the Church triumphant (exultant in the heavens and eternal) is the true 
representation of the Kingdom. When the church is taking authority over demons, healing 
the sick, and proclaiming the good news of the Kingdom it is about the work that Jesus 
appointed the church to do (Luke 9:1-2). In the church believers have a mission which 
has been given to them by Christ: to make disciples of Jesus Christ (Matthew 28:16-20). 
The church advances in the grace and love of Christ, not by force, thus, one of the chief 
missional characteristics of the Church is love. The church, formed by those who have 
entered the Kingdom of God, is tasked to take the good news of the Kingdom to the 
whole world.  
When the Church is true to its mission it touches and transforms other kingdoms. 
This kingdom might be as small as the kingdom of one person’s thoughts or possessions. 
It might be as grand as a great empire. A kingdom involves authority, rule, and reign. 
Dallas Willard describes God’s Kingdom as the “range of his effective will, where what 
he wants done is done.”7 It was within God’s effective will that Simon Peter would be the 
rock upon which the Church would be established (Matthew 16:18). God called Stephen 
to be a witness, even unto death (Acts 7). It was also under the rule of God that Paul 
																																																													
7 Dallas Willard, The Divine Conspiracy: Rediscovering our Hidden Life in God, (New York: 
Harper One, 1997), 25. 
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would be establish the church among the gentiles, all the way to Caesars household (Acts 
13-28). The Church ministers and administrates the Kingdom of God to humankind. 
Central to this project will be a matrix for understanding the Kingdom of God. It 
is the proposal of this project that the Kingdom is known to us in six stages. First, the 
Kingdom is entered into by a personal faith. Second, the Kingdom is nurtured in a 
community of love. Third, the Kingdom is built on the church. Fourth, after entering the 
Kingdom, knowing the community of love, and being a disciple in the church, the 
Kingdom becomes a witness to culture. Fifth, the Kingdom of God proclaims an end of 
history which is known as the end times. Sixth, the Kingdom of God is eternal in the 
heavens; when earth and history has passed there will be an eternal paradise which is the 
Kingdom of God. It is the proposal of this project that true Kingdom proclamation 
involves all six areas of the Kingdom and the renewal of both the Church and the culture 
demands such an understanding. 
At times the church has been so effective in its mission and work that a whole 
nation reflects the values of the Kingdom of God. This project will explore some of these 
historic manifestations of the Kingdom which will help the leadership of a particular 
congregation find their place in the Kingdom. Many of those who founded the American 
culture were rooted in the Kingdom of God, and many who came to America saw an 
opportunity to have a nation provide freedom for worship and agreement upon Biblical 
standards of freedom and morality. In that sense America became a living experiment in 
the establishment of a nation upon Kingdom principles. The foundation of this concept 
will be explored throughout this project as it explores the theology and the history of the 
Kingdom of God.  
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This project has at its core and desire to understand the Kingdom elements which 
have led to the renewal of the Church and culture in the past and may lead to the renewal 
of Church and culture in the future. The bond between the two is still robust, however, 
today there is a decline in the vitality of the American church and the loss of faith in the 
culture. A recent ABC News polls states that 83 percent of Americans claim religious 
affiliation, with 13 percent claiming no affiliation and 4 percent from other religions.8 
However, polls show the loss of influence by the church in twenty-first century American 
culture. In May of 2015 the Pew Research Center for Religion and the Public Life 
demonstrated that in seven years, from 2007 to 2014, those who are eighteen and over in 
America who described themselves as Christians fell as a percent of the population from 
78.4 percent to 70.6 percent.9 
The decline of Mainline Denominations has been well documented for the last 
forty years and it now appears that a broad rejection of the Christian faith is taking place 
among the youth and young adults in America. While it is lamentable that ecclesiastical 
institutions, educational institutions, political institutions and the business culture are 
losing the power and the influence of the Kingdom, the solution will not be found in 
mourning alone, but rather for the Church to rediscover the Kingdom of God. 
The truth is that sacred institutions of the Church and secular institutions of 
governments go through periods of growth and decline. The Kingdom of God has the 
power to save, to convert, and to repurpose life for individuals, churches, and nations. 
																																																													
8 Gary Langer. Poll:  Most Americans Say They’re Christian. ABC News. July 18, 2015.   
http://abcnews.go.com/US/story?id=90356  (Accessed March 15, 2016).  
 
9 Pew Research Center. “America’s Changing Religious Landscape.” May 12, 2015. 
http://www.pewforum.org/2015/05/12/americas-changing-religious-landscape/ (Accessed April 10,, 2016). 
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Throughout the history of the church, great leaders like Augustine, Luther, Calvin, 
Wesley, and Edwards have ushered in a new, fresh, and powerful movement of the Holy 
Spirit. The personal faith in God has allowed political leaders to transform nations. In the 
Old Testament leaders such as David, Solomon, and Josiah led their countries into the 
prosperity of the Kingdom of God. In England, Elizabeth I, Victoria, and Churchill 
breathed vital life into political structures that were floundering. In the United States, 
Washington, Jefferson, Lincoln, and Reagan inherited weakening and desperate political 
bodies and yet they managed to renew their nations. Robert Bellah says, “The idea of 
reform is far older than the Reformation and is, in fact, central to Christianity itself. It is 
related to the idea of conversion, the turning from evil to good, from self to God, which is 
close to the heart of the biblical message in both testaments.”10 In his book The Broken 
Covenant Bellah shows that the United States of America is always at its best when she 
keeps her original covenants. Formal covenants such as the Mayflower Compact, the 
Declaration of Independence, and the Constitution offer key foundational principles to 
guide us. He demonstrates that as the U.S. returns to the original purpose in these 
documents it is led into renewal. Informal covenants such as facilitating the establishment 
of freedom and democracy also fulfills America’s purpose. When America is about her 
original purpose she is doing well. When she strays from her core principles and 
covenants she flounders.   
The same is true for the institution of the Church. Spiritual renewal can bring life 
to declining or dormant congregations, seminaries, and denominations. Jonathan Edwards 
																																																													
10 Robert N. Bellah, The Broken Covenant: American Civil Religion in Time of Trial, 2nd ed. 
(Chicago: University of Chicago Press, 1992), 10. 
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and George Whitefield were examples of men who led a great renewal of the church that 
transformed America. In what became known as the First Great Awakening they 
proclaimed the Scripture with boldness, built a foundation of faith on the original 
orthodoxy of the Church, and set the destiny of the human life in the context of the 
Kingdom of God. In this example the clear proclamation of the truth of the Kingdom 
produced conviction, the conviction built Godly character, and the Godly character 
reformed the church and renewed the nation.  
The faith of the Church has been the foundation and guide for the American 
society, leaders, institutions, and government for three hundred years. Today it appears 
that faith has been diminished, however, if individuals and congregations can be true and 
faithful to the Kingdom Jesus introduced then there will be an impact far beyond the 
walls of the congregation. Renewed congregations will impact their communities making 
society more fair, just, and safe. Together these communities can build a nation which 
will provide freedom for its law abiding citizens, prosperity for the virtuous, and justice 
for all. The Church as the Kingdom of God is a vital component in establishing a just, 
good, and virtuous political kingdom. 
 In 1984 the PCUSA was a denomination of 3.1 million members in a nation of 
235 million people (1.3 percent). Today it has 1.6 million members and the U.S. 
population is 317 million (0.5 percent). By simple objective standards the influence of the 
Presbyterian Church has declined by more than half in the last thirty years. However, a 
new understanding of the Kingdom of God, the message of Christ, can lead to a renewal 
of faith in the Presbyterian Church and the Church universal. At the same time the body 
politic seems to have lost its discipline, energy, and vigor. A decline in the vitality of 
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both Church and nation should create a desire to return to the understanding of the 
Kingdom of God that Jesus introduced to the world. As Jesus preached the Kingdom of 
God the Temple as an institution was in trouble and the nation of Israel was facing 
destruction in less than four decades. The message of his ministry was the Kingdom of 
God. This message was prophetic, it was healing, it was restorative, and it started a 
government that was ever increasing.  
Jesus had no interest in preserving the status quo. He was interested in 
introducing a new Kingdom. This informs the ministry of those in the PCUSA and other 
mainline denominations. Finding the focus on the Kingdom of God should re-center and 
revive the mission focus of the Church. A knowledge of the Kingdom and a focus on 
Kingdom ministry is required if the disciple is to achieve the peacefulness and certitude 
in ministry that Jesus achieved. The confident Christian in the postmodern era will center 
their message in the same Kingdom of God which Jesus announced 2,000 years ago.   
Jesus’ reward and recompense in this world for preaching the Kingdom was a 
cross. And his disciples, like Peter, faced similar punishment. Luther was 
excommunicated. Calvin faced constant challenges to his leadership. Wesley was 
estranged from his home church, the Anglican Communion, as he led the ordination of 
the leaders of a new church, the Methodists. He felt he could not leave the church of his 
youth, nor could he help but preach for the repentance of sin and the salvation of souls. 
Ecclesiastically he was torn between two worlds. A study of church history reveals that 
there is a cross to bear for anyone who brings the true message of the Kingdom of God. 
With this in mind we must take a second look at the concept of the Kingdom of God in 
the Scripture, theology, and history.  
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Even as the church in the West and in America has declined, the church has 
grown in many other regions. China is one example. For sixty-eight years the Church in 
China has been persecuted, but despite the persecution by a Communist government, the 
church in China today is flourishing. The first Christian missionary efforts to reach China 
in the modern era began in about 1850. In 1949 the Communist leadership which came to 
power began its persecution of the Church. At this time there were close to four million 
believers in China.11  Pastors were jailed, believers were given low wage jobs, church 
buildings were destroyed, and the preaching of the gospel was forbidden. However, the 
church grew dramatically under such conditions. Today there is both a state approved 
church and a house church movement. In 2016 tens of millions worship Jesus Christ in 
China. The Kingdom of God and the Church in China were strengthened despite efforts 
to diminish or destroy the Church.   
In Africa the church is growing at an explosive rate. Sixty-five years ago there 
were fewer than 30,000 Presbyterians in Kenya. Today there are 4,000,000 Presbyterians 
in Kenya, nearly double the total of all the adherents in all Presbyterian denominations in 
the United States.12 In South America the church is growing dramatically. According to 
Pew research in 1910, 65 percent of the Roman Catholic Church or 188,960,000 
members lived in Europe and 24 percent or 70,650,000 members lived in Latin America. 
One hundred years later, in 2010, 24 percent of Catholics live in Europe (257,160,000), 
																																																													
11 Kenneth Scott Latourette, A History of Christianity: From the Reformation to the Present, 
Revised Ed., Vol. 2. (New York: Harper and Row 1975), 1447.  
 
12 Wikipedia. https://en.wikipedia.org/wiki/Presbyterian_Church_of_East_Africa (Accessed 
March 29, 2016) 
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while 39 percent of Catholics live in Latin America (425,490,000 communicants).13 This 
is a 600 percent increase in one hundred years. In this same time frame Sub-Saharan 
Roman Catholics grew from less than 1 percent of the Catholic Church or 1,220,000 
members in 1910, to 16 percent of the church (171,480,000 confirmands) in 2010. This is 
not a six-fold increase as was seen in Latin America, but a 141-fold increase. Jesus said, 
“Still other seed fell on good soil. It came up, grew and produced a crop, some 
multiplying thirty, some sixty, some a hundred times” (Mark 4:8). The Kingdom is alive 
and well, yet it is still valid to ask if the Western World, built for 2,000 years on the 
Gospel of the Kingdom, can be restored to its spiritual foundation.   
Mark records that Jesus went to Galilee, proclaiming the good news, saying, “the 
time has come. The Kingdom of God is near. Repent and believe the good news” (Mark 
1:14-15). The emphasis was on the imminent arrival of the rule and reign of God over the 
earth. The defeat of the evil one was at hand, and the establishment of the Kingdom was 
here. Matthew teaches us the prayer of the Kingdom: “This is how you should pray: Our 
Father in heaven, hallowed be your name, your kingdom come, your will be done on 
earth as it is in heaven” (Matthew 6:9-10). First we are to honor God. Second, we are to 
seek the establishment of God’s Kingdom on earth. Third, we are to seek to establish and 
live in the will of God, the very perfect will that God has established in heaven is to be 
established on earth. The goals of the Kingdom are audacious.  
The Kingdom of God is the major theme of the New Testament. Mark is divided 
into sixteen chapters and refers to the “Kingdom of God” sixteen times. Matthew speaks 
																																																													
13 Pew Research Center. “The Global Catholic Population.” February 13, 2013. 
http://www.pewforum.org/2013/02/13/the-global-catholic-population/ (Accessed February 15, 2016).  
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to the “Kingdom of the Heavens” thirty-six times in twenty eight chapters. In twenty four 
chapters Luke refers to the Kingdom of God thirty-four times. Luke, who authored 30 
percent of the New Testament, concludes the book of Acts by telling us that Paul lived in 
Rome for two years and, “Boldly and without hindrance he preached the Kingdom of 
God and taught about the Lord Jesus Christ” (Acts 28:31). So, according to Luke, 
preaching the Kingdom of God was the central focus of Paul’s ministry.  
Paul taught that the Kingdom must be demonstrated in the lives of believers by 
righteousness, peace, and joy (Romans 14:17). Paul taught that the Kingdom is not just 
talk, but rather it is about power to change lives and to change the world (1 Corinthians 
4:20). He clearly teaches that the behavior of someone who claims to be a believer 
indicates whether he or she is truly a member of the Kingdom. If he or she exhibits 
Kingdom behavior, that person will have every assurance of entering the eternal 
Kingdom. However, some will be excluded from the Kingdom. Paul lists the type of 
wrongdoing that indicates a person will be excluded from the kingdom: every form of 
sexual immorality, idolatry, thievery, drunkenness, slander, fraud, selfish ambition, fits of 
rage, and dissention (1 Corinthians 6:9-10; Galatians 5:21). Behavior that demonstrates a 
believer is living in the Kingdom includes: love, joy, peace, patience, kindness, goodness, 
faithfulness, gentleness, and self-control (Galatians 5:22-23). Paul also explains that 
when the Kingdom of God comes in power, at the end of time, Jesus will judge the living 
and the dead (2 Timothy 4:1). In Paul’s writings the Kingdom of God is “where we live 
and move and have our being” (Acts 17:28). The Church, founded by preaching of the 
Kingdom of God, can be renewed as the modern day minister creates a focus on the 
Kingdom of God in preaching and teaching.  
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This project will explore the teaching of the Kingdom of God by Jesus, the 
apostles, church leaders, and theologians. Ministry changes when the minister 
understands she or he is a subject of a King who rules over his Kingdom. Denominational 
mission changes when the leaders understand that the Kingdom teaching of Jesus where 
he said, “All authority in heaven and on earth has been given to me. Therefore go and 
make disciples of all nations, baptizing them in the name of the Father and of the Son and 
of the Holy Spirit, and teaching them to obey everything I have commanded you. And 
surely I am with you always, to the very end of the age” (Matthew 28:18b-20). God’s 
realm stretches far beyond a local congregation, a denomination, even a nation. A 
deliberate focus on the Kingdom will change the way a church worships, fellowships, 
serves, and shares its faith.  
Jesus continually demonstrated that the goal of the Kingdom is to be fruitful. In 
one instance, in Mark 11, Jesus entered Jerusalem and encountered a fig tree with no figs 
on it. This tree became a metaphor for the religious leadership in Jerusalem in his day. He 
condemned the tree for it fruitlessness. The next day, as the disciples walked past the tree, 
they noticed the tree had become withered. Kingdom life is nothing if it is not fruitful. If 
it is not bearing fruit then it is dead. The Kingdom of God is life, not death, if it is dying 
or fruitless it is not the Kingdom. So too, the disciples were to be fruitful. This is why 
their lives were to demonstrate the kingdom through changed behavior, no longer 
reflecting the base desires of this world, but rather the qualities of heaven. They were to 
be changed from a common and worldly behavior to a holy and Godly behavior. They 
were to be productive. They were to use the gifts given to them by the Holy Spirit. The 
Kingdom of God is always advancing. If a particular church is not advancing then it 
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might not be a part of the Kingdom. The Kingdom leads to good works and the good 
works to a good harvest. The harvest is measured in souls who find a home in the 
Kingdom. Ultimately the Kingdom is about the harvest. 
Entering the Kingdom changes the destination of life from a temporal end to an 
eternal end. It also changes the goal of life from mere survival to fruitfulness. Once the 
eternal destination has changed the earthly nature takes on a new meaning. In the 
Kingdom we are no longer individuals but joined together in the family of God. We no 
longer live for ourselves (2 Corinthians 5:15, Galatians 2:20). This concept challenges the 
image of individualism that is so firmly entrenched in contemporary western society. In 
this image the tough and isolated individual conquers the world by their own strength, 
wit, and wisdom. The Kingdom is just the opposite. The Christian has life in Christ. That 
life is discovered and nurtured in community, a community we call the church. 
Spiritually the disciples are cleansed and brought into the presence of God by the 
sacrifice of Christ on the cross. It is by Christ’s sacrifice that the disciple has life. As 
Christ gives himself for the disciple, so too, the disciple gives himself to others (John 
13:34-35). As the believer humbly receives the gift (Ephesians 2:5-11), he or she 
becomes a servant leader, following the example of Christ who was a servant to all. This 
is a product of the Kingdom.  
The Kingdom cannot be established by force or law. While it is possible to 
enforce some Christian values through the external motivation of the law, Christ sought 
to teach his followers to be empowered internally so that they might choose what is right 
from the heart and so the Kingdom would flow from the heart. Since the Kingdom cannot 
enter the heart by an external influence it must be accepted as an invitation. Jesus said 
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that entering the Kingdom was like responding to the invitation to a great banquet (Luke 
14:15-24). Jesus invited the woman at the well the Kingdom to experience a new life, 
“like a spring of water welling up to eternal life” (John 4:14). The Kingdom comes to us 
as an invitation.  
Once the invitation to the Kingdom is accepted the love and joy and peace and 
patience of the Kingdom flows like a river from the heart. It brings the cool refreshment 
of God’s blessing to many. When the Kingdom flows from the heart it changes family, 
community, and society. Thus, believers who have accepted the invitation and enter into 
the Kingdom have changed lives and the goodness of those lives which mimic the 
behavior of God flow out to the world and transform the body politic. This type of 
Kingdom could never be established by external force or a governing authority. While 
governmental authority can create “good soil” where people can grow and prosper, 
governments cannot force a person to accept an invitation to the Kingdom. Jesus knows 
that people are changed from the inside out. Conservative political movements can 
sometimes hope to change the morality of the body politic by legal fiat regulating 
individual behavior. By the same token, liberal political movements might seek to ignore 
the moral behavior of individuals in order to address what they consider the greater 
wrong, corporate or structural sin. Jesus taught that the heart must be changed. 
Answering the invitation to the Kingdom is a foundational principle of the Kingdom. 
The Church cannot compel someone to believe, but the Church can call a person 
into the Kingdom. Jesus did not seek to create a kingdom by external pressure, but by 
internal conviction. Dallas Willard was concerned the modern church had become 
obsessed with “sin management” rather than focusing on transformed lives: 
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To the right, being a Christian is a matter of having your sins forgiven…To the 
left, you are a Christian if you have a significant commitment to the elimination 
of social evils…What the right and left have in common is that neither group lays 
down a coherent framework of knowledge and practical direction adequate to a 
personal transformation towards the abundance and obedience emphasized in the 
New Testament, with a corresponding redemption of ordinary life.14  
 
The Kingdom produces new lives by the power of God changing a person from the inside 
out. The power of the Kingdom is the power to change lives, the lives of believers.   
Kingdom life infiltrates the general population. Jesus said, “The kingdom of 
heaven is like yeast that a woman took and mixed into about sixty pounds of flour until it 
worked all through the dough” (Matthew 13:33). The children of God, transformed in the 
inner person, become that yeast which brings the dough (society) alive. People with 
changed hearts bring God’s grace to the social and political structure of the culture. 
Many people touched by God and gathered together in society will create a 
common good. As Thomas Hobbes says in Leviathan, it is a “common-wealth” whereby 
people experience the grace of God through receiving revelation from God, they restrain 
their natural passions, they live a contented life, and they create a peaceful society; this 
results in a “commonwealth of good” that flows from the hearts of the citizens to 
transform a nation.15 We observe this in history through the lives of exceptional 
Christians. First an individual is changed, then a congregation, next a nation, and then the 
course of history. In such a manner the world has been changed by the Kingdom of God 
																																																													
14 Willard, The Divine Conspiracy, 41. 
 
15 Thomas Hobbes, Leviathan, see Part II. Of Common-Wealth, “The Generation of a Common 
Wealth” and “Sovereign Power Cannot Be Forfeited.”. 
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under the proclamation of the twelve Disciples, Augustine, Francis, Aquinas, Luther, 
Calvin, Wesley, and a host of others.  
At times the proclamation of the Kingdom is obscured by the institutional church. 
This is what happened under the administration of penance directed by Johann Tetzel 
(1465-1519). In an effort to raise money for the building of the Vatican he sold 
indulgences. These indulgences allowed the Pope to draw on the treasury of the saints to 
forgive the penalty of sin of the living and for those in purgatory. Tetzel declared as soon 
the money fell into a coffer, a soul was released from Purgatory.”16 He became the object 
of Martin Luther’s preaching and his motivation to author The Ninety-Five Theses on the 
Power and Efficacy of Indulgences. The correction of Tetzel offered by Luther became 
like a lightning bolt of renewal. Renewal came through a new understanding of the grace 
of God, grace which was not the result of external political pressure, but of the renewal of 
the inner being. Luther and the reformers built on a foundation of five principles:  By 
Christ Alone, by Faith Alone, by Scripture Alone, by Grace Alone, and, to God Alone be 
the Glory. Upon the principles the Church was renewed and the world was changed.  
Short cuts to the Kingdom do not work. Evangelicals have emphasized making a 
decision for Christ. They could be accused of reducing the Kingdom of God to a quick 
commitment, a prayer that covers their sin for all eternity. The Kingdom rightly 
proclaimed, however, teaches us that we enter into a new life and we undergo a lifelong 
transformation in behavior and beliefs. It is a choice for a whole new life and lifestyle. A 
sinner’s prayer should not become a modern day indulgence. Instead, the goal should be 
																																																													
16 Kenneth Scott Latourette, A History of Christianity, Vol.2, (New York: Harper and Row, 1975), 
707-708. 
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discipleship. This takes an investment in the life of one who enters the Kingdom by one 
who has lived in the Kingdom. The tutelage of a mature believer guides the new believer 
into a changed life. 
The liberal church movement today may offer salvation by association with a 
group or a movement. Those who are involved with a right cause are promised 
justification and sanctification. With a minimal understanding of the Kingdom and low 
personal commitment an indulgence can be offered because of the importance of the 
cause to which the individual is committed. In one case a minister was known his whole 
life as “one who marched with Dr. Martin Luther King.”17 In The Gospel of John 
chapters 3 and 4 Jesus makes it clear that entry into the kingdom for Nicodemus and the 
woman at the well had nothing to do with group affiliation but rather was dependent upon 
their own personal faith response. Entering into the Kingdom is not about marching with 
a good man or standing by a good man. Entering the Kingdom requires more than waving 
a palm branch for Jesus as he marched into Jerusalem. People of the Kingdom are not 
saved by an allegiance to a cause, but by repentance and faith.  
As we study the Kingdom of God, the question remains:  “Are we preaching the 
same good news that Jesus preached?” Matthew shares Jesus’s instructions to his 
disciples on their first mission trip:  
These twelve Jesus sent out with the following instructions: ‘Do not go among the 
Gentiles or enter any town of the Samaritans. Go rather to the lost sheep of Israel. 
As you go, proclaim this message: “The kingdom of heaven has come near.” Heal 
the sick, raise the dead, cleanse those who have leprosy, drive out demons. Freely 
you have received; freely give. (Matthew 10:5-8)	
	
																																																													
17 A pastor who served the Indian Hill Congregation (Episcopal-Presbyterian) from 1967 to 1996 
was known for his participation in the civil rights marches in the late 1960s. 
	
	
21 
 
Preaching the Kingdom of God was accompanied by real power to heal, to cast out the 
evil spirits, to restore humankind to created order, and to share the riches of the Kingdom 
with the world.	
 At one point as Jesus was on a journey with his disciples a Canaanite woman 
from the region of Tyre and Sidon approached Jesus and asked him to heal her daughter 
who was demon possessed. Jesus did not answer. One disciple petitioned Jesus to send 
her away, and He replied, “I was sent only to the lost sheep of Israel” (Matthew 15:24). 
The woman sought his help again, saying, “Lord, help me!” Jesus replied that it was not 
right for him to take the children’s bread and feed it to the dogs. She petitioned him a 
third time, saying, “Even dogs eat the crumbs that fall from their master’s table.” Jesus 
then pronounced that this woman had great faith and that her daughter would be healed. 
From this exchange we see that Jesus had in his earthly ministry what could only be 
described as a limited mission. His mission was to the “lost sheep of Israel.” In this we 
find hope. Jesus’s ministry in the Kingdom was to a specific audience and his ministry 
was limited. His ministry was not about building grand cathedrals, influencing political 
institutions, or gathering great numbers of people for a meeting. His ministry was “to the 
lost sheep of Israel.”  
Over thirty years after Jesus’ death, Peter and Paul were put to death under Nero. 
They left a few letters and some house churches scattered across Asia Minor and Greece. 
By AD 70 as Vespasian ruled in Rome, the best soldiers of the Kingdom of Israel died at 
Masada. The Temple was destroyed. For all outward appearance the stated mission of 
Jesus to the “lost sheep of Israel” was a failure. But his message was the Kingdom of 
God. We remember the words of Mark: as Jesus was leaving the temple, one of his 
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disciples said to him, “Look, Teacher! What massive stones! What magnificent 
buildings!” “Do you see all these great buildings?” replied Jesus. “Not one stone here 
will be left on another; everyone will be thrown down” (Mark 13:1-2). Jesus correctly 
predicted the destruction of the temple. But he also said it would be rebuilt in three days 
(John 2:19), an obvious reference to the Resurrection. As the Kingdom around him was 
being destroyed he had complete confidence in a new Kingdom.	
 God’s kingdom grows and flourishes despite the destruction of the temple and the 
fall of Israel. The Kingdom has outlasted the Roman Empire. The Kingdom has outlasted 
every king and empire. Jesus promised that the Kingdom of God is “always advancing” 
(Matthew 11:12). Isaiah said, “of the increase of his government there shall be no end” 
(Isaiah 9:7). The Kingdom begins in the heart of the disciple and flows out to all of 
society. Jesus entered a world that was almost completely pagan, secular, materialistic, 
yet Jesus was not discouraged. The Kingdom of God had come. Jesus understood that the 
Kingdom is like a seed planted which grows into a great tree. He introduced many to this 
new kingdom. He trained a few in the secrets of the Kingdom so that they could tell 
others. He proclaimed and explained the Kingdom for three years. He invested his life in 
twelve men, choosing three of the twelve as his most valued students. With this group the 
Kingdom of God was unleashed and the world was forever changed.  
This study of the Kingdom of God in Scripture, history, and in the present day 
will demonstrate how a new understanding of the Kingdom of God can bring about the 
renewal of the Church. This new knowledge will interpret the history of Madeira-
Silverwood Presbyterian Church, guide the ministry, and direct the future of the church.
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CHAPTER 1 
THE HISTORY AND THE PEOPLE OF MADEIRA-SILVERWOOD 
PRESBYTERIAN CHURCH 
 
 
Judge John Symmes, a prominent judge from New Jersey, purchased land 
between the Great Miami River and the little Miami River in 1788 and headed west to 
settle the land.1 He sold tracts of land to friends and business associates. Parcels were set 
aside for schools, churches and universities. The Northwest Ordinance of 1787 made 
possible Symmes’ purchase of the property in 1788. In 1794 his request for a patent was 
approved by the President George Washington and Congress. After treaty of Greenville 
was signed in 1975 warfare ended between the Indians and the settlers. Families began to 
arrive in significant numbers. There were still large numbers of Native Americans in the 
area. Lewis Woodruff, also from New Jersey, purchased land in what is now Northwest 
Madeira. He sold ten-acre tracts to farmers on the condition they would clear the land and 
plant orchards. The Woodruff project did not produce large tracts of fruit growing trees, 
but it was effective in attracting rugged and adventurous settlers to the area which would 
become Madeira, Ohio.  
																																																													
1 Symmestownship.org, http://www.symmestownship.org/about/history/history-heritage.aspx  
(Accessed January 20, 2016). 
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For the first half of the nineteenth century farmers took stewardship over the land 
that was defined by a ridge to the east called “Indian Hill” and a ravine to the west. John 
Hosbrook, who settled in 1795, cleared some farmland that was nourished by a spring of 
exceptionally clear water. Pure and clean water was much sought after. It promoted 
health in the community, which began to grow family by family. In the early 1800s it was 
still a wild land, with an extremely difficult climate in the winter, and wild animals such 
as bears, panthers, and wolves roamed the area. The settlers built cabins that were 
connected by dirt paths. Streets in the area still bear the names of some of the first settlers 
including Fowler, DeMar, Hosbrook, and Dones.  
A railroad connecting Marietta to Cincinnati was completed in 1866. It was 
known as the Marietta and Cincinnati Railroad (M & C). The village which is now 
Madeira was named after an executive with this railroad named John Madeira. He was 
from Chillicothe, Ohio and served as the treasurer of the new railroad.  
In the first forty years of the community, church meetings would take place in 
cabins. These house church meeting were laity led and included Scripture readings and 
prayer. The first church meeting to be reported outside of a home was organized in 1838 
by Methodists and took place in a building on Shawnee Run Road in 1838. 
Two years later a small log school house was built at what is now the corner of 
Miami and Euclid Avenues, where the town hall is located today. Some of the pioneer 
women decided they needed a larger place for worship, and decided they would meet in 
the school. A pamphlet of the history of the Madeira Presbyterian Church tells the story: 
The Madeira School Board Chairman of the day found out that the women of the 
congregation planned to use the school for church services, and was anything but 
pleased. The Chairman preceded the ladies to the school, entered and locked the 
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doors from within. Undismayed the female congregation knelt in the snow outside 
the school, and prayed for the Chairman’s conversion. The good Lord heard them, 
and the school soon became the regular meeting place for the little church. The 
School Board Chairman, incidentally, became one of the church’s staunchest 
supporters.2 
 
Four years later the log school burned to the ground and the congregation moved back to 
Shawnee Run Road for worship. In 1868 a Union Sunday School was organized with 
Methodist and Presbyterian members. They became known as the Union Church and 
hosted members of many denominations. By 1873 the Methodists erected a building for 
worship, and the Presbyterians along with the other Union Church members began to 
meet in a local building, known as Muchmore Hall, which was built above the general 
store. Mr. Muchmore rented the hall to the Presbyterians for seventy-five cents a meeting. 
Members were asked to contribute one dollar a year to cover the cost of the meeting 
place. The Reverend Thomas Cortelyou served the Montgomery Presbyterian Church 
about three miles from Madeira. He was hired to preach for the congregation once a 
month, but soon that was increased to twice a month. The First Presbyterian Church of 
Madeira was organized at the corner of Laurel and Miami Avenues in 1882. The building 
was completed five years later for a cost of $3,000, of which $500 was borrowed. The 
women organized a strawberry festival every spring and raised half of the money needed 
for the building. Their group became known as the Presbyterian Women’s Building 
Society, then the Ladies Presbyterian Society, then Ladies Aid Society, then the 
Women’s Association, and finally, The Women of the Church. The church was 
incorporated on May 7, 1887. 
																																																													
2 Elizabeth Neel, et.al. Madeira Presbyterian Church (Madeira Presbyterian Church, Madeira, 
Ohio, 1992), 3. 
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 The finances of the church were often strained. Rev. Cortelyou dedicated the first 
building on June 5, 1887, but died suddenly on January 8, 1888. On January 23, 1888 it 
was recorded in the church minutes that the church could not pay for the pastor’s salary 
of $100 from the year of service that he had just completed. By November the funds were 
borrowed from a church member to finish the payments to the pastor’s family. Eight 
years later, in 1896, when Rev. Cortelyou’s widow passed away, she left the 
congregation an endowment. Her legacy of $300 was to create a trust fund to pay the 
pastor’s salary in the years to come. For the next nineteen years the church could only 
afford supply pastors, but in 1907 the First Presbyterian Church of Madeira, a community 
of 500 people, called their first full-time pastor. Over the next 108 years the church 
would be served by fourteen solo pastors. The church increased in numbers with the 
growing population of the community. Madeira developed from a rugged pioneer 
community into a village, a small town, and eventually became a first generation suburb 
of a major American metropolitan city.3  
The residential population of Madeira following World War II was a mix between 
hourly workers and professional/managerial households. Many homeowners worked for 
well-known companies such as General Electric, Ford, General Motors, Cincinnati 
Milacron, Proctor and Gamble, Federated Department Stores, and Kroger. Such 
companies remain the backbone of commerce in Cincinnati. In 2016, Cincinnati is a 
leading city worldwide for marketing, branding, and merchandising. Cincinnati, which is 
																																																													
3 Wikipedia, “Madeira, Ohio,” Madeira Growth:  1910, population = 500; 1920, population = 600; 
1930, population = 1165; 1940, population = 2700; 1950, population = 3500; 1960, population = 6500; 
1970, population = 6713; 1980, population = 9341; 1990, population = 9141; 2000, population = 8923; 
2010, population 8726. Accessed February 7, 2016.  https://en.wikipedia.org/wiki/Madeira,_Ohio. 
(Accessed January 20, 2016).  
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ten miles from Madeira, has numerous corporate headquarters, an NFL stadium that is 
home to the Bengals, and the Great American Ball Park, which is home to America’s first 
professional baseball team, the Cincinnati Reds. In many ways Madeira is a typical of a 
small town in Ohio with 9,000 people, but another look will reveal a sophisticated suburb 
of a major American city. 
 Cincinnati, which was founded in 1788, grew to become one of the great 
American cities of the nineteenth century. By 1840 it was the sixth largest city in 
America. Four of the five larger cities were east coast cities, and the fifth was New 
Orleans. All were major port cities. Cincinnati was called by some the first purely 
American city, as European influence was greater on the eastern seaboard and New 
Orleans.  
Before the development of railroads, access to the interior of the country was 
provided through rivers and waterways. On the banks of the Ohio River, Cincinnati was 
well positioned to be the first gateway to the west. The Erie Canal connected Albany, 
New York, to Buffalo and was completed in 1825. The Miami and Erie Canal system was 
completed in 1827 from Lake Erie to its terminal point in Cincinnati. This created a 
trading route via canals from the heart of America to New York City. The final segment 
of the Erie Canal system transected downtown Cincinnati before connecting to the Ohio 
River. The east-west section in downtown Cincinnati was named The Rhine. Those of 
English and Scottish descent lived south of the canal and those of German descent lived 
north of the canal in the historic neighborhood that is still known as Over the Rhine.  
A great number of German immigrants found their way to Cincinnati in the 
nineteenth century, a trend that continued through the early twentieth century. Today 
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Cincinnati has the third largest concentration of German-Americans in the country, 
following Milwaukee and St. Louis. This heritage contributed to Cincinnati’s reputation 
as the center for precision manufacturing. During World War II and for thirty years after 
the war, Cincinnati led the world in the production of machine tools. 
The Old World influences on the culture cannot be missed. One of the highest 
values in the community is to be on time. Productivity was highly valued. Homes were 
practical and did not have to be fancy or large, but they were to be kept neat and tidy. 
Yards did not have to be big, but they would be well maintained. This was a population 
that became careful to understand and follow the rules, to be punctual, and to raise a 
family focused on fulfilling the important tasks first. Unlike the Southern culture which 
placed a value on fellowship, lingering, and chatting, the Cincinnati culture valued 
independent responsibility, efficiency, and productivity. 
Such cultural traits have an effect on nature of local congregations. For instance, 
in the South the culture encourages a casual approach to appointments and invitations. In 
the South it might be rude to show up at the exact hour of an invitation. In some cases 
Southerners are taught that it is polite to arrive at a party fifteen or twenty minutes after 
the time you were invited to allow the host or hostess an appropriate grace-period. The 
point of the evening was to be in fellowship, to linger, to enjoy the evening, thus, no one 
needed to be in a hurry. The night would be dedicated to relaxing conversation, laughter, 
and enjoyable entertainment. This is not the culture in Cincinnati or Madeira. To be on 
time or even early is the standard expectation.  
The Cincinnati culture was more influenced by its German heritage than its 
southern proximity. It was a culture more defined by efficiency and productivity than its 
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social and relational nature. This is illustrated by the Pastor who had just moved to 
Cincinnati. He greeted the Session members in the hallway outside of the meeting room 
seeking to call each one by name and to chat for a minute before the meeting. He stood in 
the hallway enjoying the conversation, and then entered the meeting room about five 
minutes after the slated starting time. As he walked in the room an elder who was seated 
and waiting for the meeting to start made a comment intended for all to hear. He leaned 
over to the man sitting next to him and said, “Here he comes now.”4 Then he looked at 
his watch and said to the newly installed pastor, “I thought the meeting had been 
canceled.” In the Cincinnati culture punctual, starting on time and ending on time is 
valued over informality and social engagement. It is not the culture of the south. The 
slower-paced culture, which values sharing news about the family, swapping tales about 
an adventure, or comparing notes about the weather, before daring to bring up business.  
The culture in the South is referred to as Southern Hospitality, a culture of 
deference where being on time is less important than family matters. The culture of 
Cincinnati might be characterized as Midwestern matter-of-fact. In a congregation this 
might express itself in a neat building. In worship the Midwestern culture is somewhat 
formal, cordial greeting in the public spaces, but cautious about passing of the peace of 
Christ during the service. Well managed board meetings with concise reports keep 
moving the business forward “decently and in order” (1 Corinthians 14:40). This would 
please the Apostle Paul and fit with the Presbyterian heritage. 
																																																													
4 This was the first regularly called Session meeting moderated by the Rev. Thomas Sweets at the 
Madeira Presbyterian Church. This meeting was held on May 20, 2996, one day after the election of Rev. 
Sweets as the Pastor of that congregation. 
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The gospel of the Kingdom can be translated into every culture. Many religions 
are culturally bound, but not so the Christian faith. The gospel translated into the culture 
of twenty-first century Madeira, Ohio would have to understand the past history, know 
the current demographics, and translate the Scripture into good news for the people of the 
community.  
The Madeira community has always valued its school system and churches have 
been crucial spiritual and social centers for the population. Madeira High School is 
consistently counted among the top ten high schools in the state. With the forty-fourth 
highest tax millage in the state of Ohio, Madeira has a well-funded school system.5 In 
2014, U.S. News and World Report rated Madeira High School as the fourth best district 
in the state of Ohio out of 832 high schools.6  
In the 1960s the community was populated by a mix of middle managers and blue 
collar workers. Today it is being settled by young successful business professionals, 
teachers, lawyers, doctors, and the like, most with young children, seeking one of the best 
school systems in Ohio. Madeira has about 110 students per grade. This small student 
population gives the parents the feel of a private school. Madeira has many of the benefits 
of a small town with all the advantages of a large city. Cincinnati has a population of 2.33 
million in the Metropolitan Statistical Area (MSA) which makes it the twenty-fourth 
																																																													
5 “Find Ohio School District Property Tax Rates Statewide,” Cleveland.com, 
http://www.cleveland.com/datacentral/index.ssf/2010/03/find_ohio_school_district_prop.html?appSession=
721517501320398 (Accessed February 15, 2016). 
 
6 Usnews.com, “The Best High Schools in Ohio,” U.S News and World Report, 
http://www.usnews.com/education/best-high-schools/ohio?int=9abb08  (Accessed February 15, 2016).  
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largest metro area in the United States.7 This population has remained the same over the 
past eight years. Madeira which was a small country town of a little over one thousand in 
1930, doubled in size by 1940, and doubled again by 1960. Today it has nearly nine-
thousand people living in 3,500 housing units.8  
There have been significant economic changes in the Madeira in the last fifteen 
years. The estimated median household income in 2000 was $59,626 and by 2012 it had 
risen to $83,205.9 The average increase in household income for the whole state of Ohio 
in this same period was $7,021. Home values increased by 25 percent in the same period, 
while in many other communities they declined. In 2012 the median home price was 
$255,693, compared with $98,000 as the Cincinnati median home price. The median age 
in Madeira is 42.9 years, slightly higher than Ohio’s median age which is 40.5 years. 
 The population is 92 percent white, 3 percent Hispanic, 2.5 percent Asian, and 
1.5 percent black. Foreign-born residents account for 6.9 percent of the population, while 
the Ohio is 3.9 percent foreign born. Unemployment is 1.8 percent. Crime is almost non-
																																																													
7 Wikipedia, “List of Metropolitan Statistical Areas,” The top 30 MSA populations in the United 
States by estimate of the U.S. Census Bureau in 2010 were in order (with population in millions):  New 
York City (19.5); Los Angeles (12.8); Chicago (9.4); Dallas (6.4); Philadelphia (5.9); Houston (5.9); 
Washington (5.6); Miami (5.5); Atlanta (5.2); Boston (4.5); San Francisco (4.3); Phoenix (4.2); 
Riverside/San Bernardino (4.2); Detroit, (4.2); Seattle (3.4); Minneapolis (3.3); San Diego (3.0); St. Louis 
(2.7); Tampa (2.7); Baltimore (2.7); Denver (2.5); Pittsburgh (2.3); Charlotte (2.2); Portland (2.2); San 
Antonio (2.1); Orlando (2.0); Sacramento (2.0); Cincinnati (2.1); Cleveland (2.0); and Kansas City (1.9). 
Statistics reported by the U.S. Census Bureau.  
http://en.wikipedia.org/wiki/List_of_Metropolitan_Statistical_Areas (Accessed February 3, 2016) 
 
8 City of Madeira, “The city of Madeira, Ohio, the Friendly Town,” 
http://www.madeiracity.com/index.aspx?NID=6  (Accessed February 4, 2016). 
 
9 City of Madeira, “The City of Madeira, Ohio, the Friendly Town, http://www.city-
data.com/city/Madeira-Ohio.html (Accessed February 4, 2016). 
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existent.10 The level of education is very high, 80.2 percent of those over 25 years old 
have a college or graduate degree. Marriage is strong in this community, 64 percent of 
the population over 15 years of age are married with only 11 percent of the population 
divorced. It may be no surprise that in 2007 Business Week ranked Madeira as “One of 
the best places to raise kids—for less”11 Businessinsider.com rated Madeira as the third 
best suburb in America in 2014.12 Forbes magazine recognized Madeira Schools as one 
of the twenty best school district values in the country based on home prices.13  
For the past fifty years Madeira has worked to establish a culture of high 
achievement, and it has succeeded. Parents expect their children to work hard. They also 
expect the school system and community to provide an excellent preparation for college. 
The parent’s high expectations for their children can lead to pressure and anxiety at 
home. Students might have to bear parental expectations that outstrip their skill set. This 
can add more stress to an already competitive environment. Extracurricular activities are 
often encouraged as resume enhancers that may result in a better college admission. 
Excellence is expected in sports, band, theatre, arts, and even the Latin Club. The 
																																																													
10 City-data.com, “Madeira, Ohio,” Crime is well below the U.S. Average. The City-data.com 
crime rate puts Madeira at 25.9 in 2013. The National Average Crime rate is 301.8. In the past 11 years 
Madeira saw 2 arsons, 3 rapes, 21 auto thefts, 14 assaults, and 10 robberies. About 10 burglaries are 
reported each year. The Police force in Madeira has 12 full time officers to cover it 3.4 square miles.  
http://www.city-data.com/city/Madeira-Ohio.html (Accessed February 15, 2016).  
 
11 Wikipedia, “Madeira, Ohio,” http://en.wikipedia.org/wiki/Madeira,_Ohio (Accessed February 
12, 2016).  
 
12 Businessinsider.com, http://www.businessinsider.com/best-suburbs-in-america-2014-9#3-
madeira-ohio-48, Accessed (February 12, 2016). 
 
13 Daniel Fisher, Forbes.com “Midwest Dominates 2013 Best Schools for Your Housing Buck,” 
http://www.forbes.com/sites/danielfisher/2013/09/26/midwest-dominates-2013-best-schools-for-your-
housing-buck/  (Accessed February 12, 2016).  
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opportunity for spiritual reflection, discipleship, and even the space to just be a teenager 
can be squeezed out in such an environment. There is barely time for church.  
Madeira has a large Roman Catholic parish. For Protestants spiritual development 
is offered by three established mega churches each within six miles of the community. 
These each offer a well-programmed hour on Saturday evening or Sunday morning. The 
most popular concept of church in this community is one hour of worship on Sunday 
morning. Parents seek inspiration in the form of messages directed to meet felt needs, 
such as marriage, family, or finances. Children and youth are in an educational class 
while their parents are in worship. Madeira has five Protestant churches: Episcopal, 
Baptist, Christian, Methodist, and Presbyterian.   
A focus on God and His Kingdom provides a ministry that can lessen the anxiety 
built around personal achievement, break the slavery of individualism, and end the cycle 
of materialism. If the church can demonstrate how to obtain the peace of Christ, or if a 
fellowship can communicate acceptance, it should be able to break through the cultural 
norms and minister to the community. Life in the Kingdom should offer a balance to 
those who have unreasonable expectations for their children’s achievement. Parents who 
are putting too much pressure on their children can learn from the balance we 
demonstrate in the Kingdom. Parents who press their children to overachieve may very 
well be trying to make up for perceived insufficiencies in their own lives or childhoods. 
Kingdom teaching would speak directly to the parents warning of the excess pressure 
they are putting on their youth, but the Kingdom should also model a balanced life for the 
parents. Jesus said, “Come to me, all you who are weary and burdened, and I will give 
you rest. Take my yoke upon you and learn from me, for I am gentle and humble in heart, 
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and you will find rest for your souls.  For my yoke is easy and my burden is light” 
(Matthew 11:28-30). The Kingdom of God should be able to create a place of spiritual 
retreat from an oppressive and demanding world. Ministry in Madeira will need to focus 
the peace of the Kingdom.  
Any ministry in Madeira will have to address the lure of individualism which is a 
common trait among the blessed and the successful. Individualism appeals to a false 
sense of self, making us feel better about ourselves than we really should. It leads to 
loneliness and isolation. In the end, it leads us into insignificance and confusion. Jesus 
invites us to enter the Kingdom. We enter the Kingdom with our individual traits, habits 
and idiosyncrasies, but we receive a family and we gain a responsibility to that family, 
which might take work, and might be out of our comfort zones. However, it saves us 
from a self-centered isolated lifestyle. This is where a Kingdom focus shapes our ministry 
to our community.  
Materialism says, “I am what I own; I am what I do; I am who others think me to 
be; and I am the source and the goal of all my desires.” This too is an unrealistic 
philosophy of life. The drive of success can place us under the shackles of the opinion of 
others. Paul instructs the Galatians saying, “It is for freedom that Christ has set you free” 
(Galatians 5:1). The ideals fostered by materialism can create a financial slavery as we 
become indentured to the service of a mortgage or car or credit card. Entry into the 
Kingdom of God frees us from the opinion of others and calls us to a financial freedom.  
The spiritual reality is that in heaven we have a home that is greater than any home we 
could possess now. In the Kingdom we know that our home is in the heavens. “For we 
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know that if the earthly tent we live in is destroyed, we have a building from God, an 
eternal house in heaven, not built by human hands” (2 Corinthians 5:1).    
In the Kingdom we are called to be a living witness in the midst of a dark world. 
Jesus told a parable, saying, “The Kingdom of heaven is like yeast that a woman took and 
mixed into about sixty pounds of flour until it worked all through the dough” (Matthew 
13:33). Jesus shifts the focus from his disciples trying to change the world to an 
exhortation to change themselves. Jesus called us to be people of true faith and action, to 
be like yeast in rising dough. A little bit of authentic faith goes a long way to help those 
who live around us. In God’s economy the witness of each believer is crucial to the 
expansion of the Kingdom. Each member of the Kingdom is vital in reaching the world 
she or he lives in. The disciple gives a verbal witness to those he or she encounters. The 
disciple also enters into the world to serve. Working in a mission—whether in the inner 
city, in the suburbs, in a neighboring state or a foreign country—breaks the cycle of a 
self-oriented life and immediately lowers the pressure for over achievement. Looking 
with sharp eyes for the least, the lost and the last (Matthew 25) take the focus off 
ourselves and helps us to see as God sees. 
 In summary, Madeira’s foundation is set in the rugged individualism of the 
pioneer, which was a requirement of those who settled the wilderness and establish this 
community. As the community was first formed there was a struggle between secular 
achievement represented by the school board and spiritual development represented by 
the needs of those who wanted a place to worship. The prayer of the women of the church 
won the first major battle in that battle, but the conflict was not over. In the Presbyterian 
Church, the minister’s salary was an area of contention even in the earliest stages of the 
	
	
36 
 
church. The widow of the first minister left the first endowment for the church, but the 
church struggled financially. Stewardship has been a struggle for over one hundred years 
at the Presbyterian Church. The hard-working culture, heavily influenced by the German 
culture of Cincinnati, established a community of excellence. This desire for excellence 
has produced many achievers. In the process spiritual needs might be neglected. The 
Kingdom of God can minister freedom to those who have become enslaved to material 
goals. An invitation to the Kingdom of God will minister to those who have been 
deprived of a rich spiritual life. Anxiety, individualism and materialism are poor 
substitutes for the joy of the Kingdom. Those who are living in the Kingdom of God 
should demonstrate the fruits of the spirit, and, thus, bring peace and joy to the over-
stressed suburban world of Madeira, Ohio.
	
	
 
 
 
 
 
 
 
PART TWO 
THEOLOGICAL REFLECTION
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CHAPTER 2 
A REVIEW OF THE LITERATURE 
The goal of this project is to set the leadership of a local congregation on a firm 
foundation to understand the core message preached by Jesus Christ, “The time has 
come, the Kingdom of God is at hand, repent and believe the good news” (Mark 1:15). 
While many authors and publications have been consulted this chapter will consider the 
writings of seven authors who have made significant contributions to understanding the 
Kingdom of God and interpreting that understanding to the Church. This section will 
highlight unique contributions by each author as they seek to define the application of 
Kingdom Theology to the Church and identify particular aspects of the Kingdom. 
Contributions will be examined and weaknesses will also be illuminated. This will guide 
the understanding and proclamation of the Kingdom for the twenty-first century.  
 
The City of God, Augustine of Hippo 
 Augustine, Bishop of Hippo, followed the writing of The Confessions (397-400) 
with the composition of The City of God (403-426). The first work was a testimony to 
Augustine’s life. It is a witness to his sinfulness and God’s grace. The second work was 
begun in 403 and completed in 426 when Augustine was 72. It was on August 24, 410 
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that Alaric the Goth pillaged Rome for a period of three days, leaving behind dead 
bodies, ravished women, and carrying off a vast amounts of wealth.1 Rome, the Eternal 
City, was considered impregnable. There was good reason for this pride among its 
citizens, because Rome had ruled the world for 500 years. But, by the fourth century the 
old order was dying and a new order emerging. The new order flowed from those who 
believed in Jesus Christ and the institution which arose to support the believers, the 
Church. Augustine wrote to counter the claim by the pagans that the fall of the Eternal 
City had been “due by the growing body of Christians of the gods who had made Rome 
great.”2 The Christian faith offered an eternal city, the City of God, eternal in the 
heavens.  
At the time of Augustine’s writing, Rome was populated and governed by 
Christians and Pagans. There was an uneasy peace between the two subsets of the Roman 
Kingdom. After the sacking of Rome by Alaric the Goth, Christians were accused by the 
Pagans of “sapping the strength” of their kingdom and causing its collapse of the empire.3 
Augustine was asked to write a rebuttal to the charges, and the first ten books are his 
refutation of those charges. He was uniquely prepared for this task. He could answer the 
contemporary indictments because he was one of the towering intellects of his era. Also, 
Augustine was raised by a pagan father and a devoted Christian mother. He received a 
pagan education, but the example of his Christian mother was always before him. At the 
																																																													
1 Augustine, The City of God, ed. Vernon J. Bourke, Trans. Gerald G. Walsh, Demetrius B. Zema, 
and Grace Monahan, (Garden City, NY: Image, 1958), 16.  
  
2 Kenneth Scott Latourette, A History of Christianity, Vol. I, (New York: Harper and Row, 1975), 
175. 
 
3 Augustine, The City of God, 8.  
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age of thirty-one Augustine answered the call of God and became a convert to the 
Christian faith. It was a strong and certain conversion, thus, he was able to speak the 
pagans’ language while following the disciplines of the Kingdom of God.   
 One of the pagan charges against Christians which Augustine had to refute was 
that Christian doctrine taught renouncement of the world and that Christian citizens had 
turned away from their duty in service to the state. Augustine begins by stating he is 
defending “the glorious city of God against those who prefer their own gods to its 
Founder.”4 He declares that the Roman gods were “pathetic illusions” and he quotes from 
Virgil, who describes the gods of Rome as “vanquished.”5 He points out that Alaric, who 
plundered Rome and was known as a Christian, had allowed basilicas to be used as places 
of sanctuary where no one was attacked or ravished. He stated that Christians can serve 
their Lord and their country, as children are to obey parents and workers their master, 
Christians are to fulfill their duty to their country. He pointed out that those who 
professed the Christian faith were exemplary in suffering and even imprisonment, “For, 
while these martyrs looked forward with certain faith to a heavenly home, they still knew 
that they were pilgrims even in their own country.”6 Augustine even reminded the Pagans 
who survived the sacking of Rome, saying,  
Yet, you owe your survival to that God who, in sparing you, warned you to amend 
your lives by penance. Despite your ingratitude, He made it possible for you to 
																																																													
4 Ibid., Book I, Preface, 39. 
5 Ibid., Book I, Chapter 3, 42. 
 
6 Ibid., Book I, Chapter 15, 52. 
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escape from the hands of the enemy—either by professing to be His followers or 
by taking refuge in the churches of the martyrs.7 
 
He states that in his accounts he will show how the true God, who holds all kingdoms in 
his hand, helped to spread the empire, while the “fictions” which they call “gods,” have 
done nothing to establish the empire.8 
A second charge was that the Romans had always faithfully worshiped her gods, 
and the prophets of the Roman gods prophesied that their gods would visit destruction on 
the empire if their gods were betrayed. The claim was that the spread of Christianity was, 
in fact, the betrayal of the Roman gods and that the sacking of Rome should be blamed 
on the Christians. Christians had been free of persecution in Rome since Constantine was 
touched by a vision of Christ at the Battle of Milvian Bridge (October 28, 312) and the 
Edict of Milan (February 313) allowed for tolerance of Christians and ended their 
persecution. Augustine said the charges were baseless since Christians had experienced 
freedom in the society for one hundred years. But, Rome still had a large pagan 
population, and with the action of the Goths the charges against the Christians raged.   
Augustine was plain and direct as he addressed each issue. In Book 2 he 
demonstrates that pagan gods did nothing for the souls of the Romans who served them. 
He recounted the charge of the pagans that Rome had lost its peace and prominence 
because of Christ and Christians. Augustine declares the pagans never had a peaceful life, 
but only a life of undisturbed wickedness, which satisfied no one. 
You took civic rights away from performers of the Olympian scandals. Now, 
beseech the true God to take away from you those gods who delight in 
																																																													
7 Ibid., Book I, Chapter 36, 64.  
 
8 Ibid., Book I, Chapter 38, 64.  
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immoralities—in lust, if the sins are facts, in lying, if they are feigned…Glorious 
beyond compare is the heavenly city. There, victory is truth, dignity is holiness, 
peace is happiness, life is eternity…Wherefore, if you long to reach that blessed 
country, shun the company of demons. Gods who are propitiated by infamous 
rites are unworthy of the worship of decent men.9 
 
He says that the pagans can blame their own gods for all their woes, and reminds the 
pagans that the Romans shed their own blood on their altars, and that there was no place 
of refuge during crisis. He asked, “How were the Romans saved by their gods from the 
eruptions of Mount Etna or the destruction of Utica?”10 
 In Books 3 and 4 Augustine demonstrates that a godly life is a good thing and that 
each person is responsible for his or her own actions. “Thus, a good man, though a slave, 
is free; but a wicked man, though a king, is a slave.”11 If Romans had forsaken their 
panoply of gods and worshipped the one true God, they would have been better off. He 
quotes Seneca: “Lead where thou wilt, Father and Lord of the world…Fate leads or drags 
men—willy nilly—on,”12 and demonstrates that it is not fate that leads humankind, but 
the hand of God. He quotes Varro, the Roman scholar and writer from the century before 
Christ, who says that first the city is formed and then divine things arrive, because cities 
existed before religious rites: “but, the fact is that true religion owed its foundation to no 
city; it was itself the foundation of a wholly celestial city. True religion, is the revelation 
and teaching of the true God who is the giver of eternal life.”13 
																																																													
9 Ibid., Book II, Chapter 29, 77.  
 
10 Ibid., Book III, Chapter 31, 83. 
 
11 Ibid., Book IV, Chapter 3, 88.  
 
12 Ibid., Book V, Chapter 8, 103.  
 
13 Ibid., Book VI, Chapter 4, 126. 
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 Augustine seeks to reason with the pagans over their multiple gods. He asks if 
there can be good gods and evil gods and whether offerings need only be brought to those 
gods deemed good. The Egyptians even had two categories of gods, some made by the 
supreme god and others by men.14 So Augustine consistently appeals to the logic and 
reason of the pagan mind. There is religion that is inconsistent and deceitful, and there is 
one true religion that does not deceive. Augustine is careful to explain that the martyrs 
who are honored in the church are not gods, and that while they are honored, sometimes 
with shrines, there is one true God who is worshipped.15 He is careful to explain the 
difference between the one true God and angels.16 His attention to the details that might 
concern the pagan mind is instructive to the twenty-first century Christian apologist. 
Matters of faith that are obvious to us in building the city of God are, most likely, not 
clear at all to the mind that has not been reflecting on God or His kingdom. 
 Augustine takes his theme, the city of God, from the Psalms (87:3; 47:8-9; 48:1) 
where he demonstrates that God created us for such a city and causes our hearts to long 
for this place. For the foundation of this city is laid in the heart of Adam at creation and 
was gifted to him in Eden. The original sin was so great because it raised an alternate 
city. The blessedness and happiness in Eden was eternal, but sin interrupted this blessing. 
And, even today: 
we rightly regard people as happy who are leading a good and holy life in hope of 
future immortality…these saints, although certain of their reward if they 
persevere, can never be sure of their perseverance…Consequently, as regards the 
																																																																																																																																																																																					
 
14 Ibid., Book VIII, Chapter 23, 166.  
 
15 Ibid., Book VIII, Chapter 27, 169. 
 
16 Ibid., Book IX, Chapter 23, 182-183  
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enjoyment of present happiness, the first man in Paradise was more fortunate than 
any saint now subject to weakness and mortality…But, as regards the hope of a 
future reward, any man who does not merely suppose but who knows, on the 
authority of infallible Truth, that he will enjoy, beyond the reach of evil and in the 
company of angels and in union with the most high God is far happier in whatever 
state of physical sufferings he may be than the man who, even in the great delight 
of Paradise, was uncertain about his fall.17 
 
With such logic Augustine beckons the pagan and the believer alike to enter the city of 
God. There are good spirits, angels who help us in our heavenly aspirations, and there are 
evil spirits, the Devil and the like, who would lead us astray.  
In Book 14 (“Two Loves Originate Two Different Cities”) Augustine continues to 
define the city of God. It was not Adam’s flesh that corrupted him, but the corruption of 
the soul that led to the corruption of the flesh.18 Bad deeds arise from a bad will. One city 
worships the creature, the other the creator. One city honors humans, the other city 
worships the one true God in spirit and in truth as God should be worshipped. So 
Augustine in Books 15-18 details the scriptural account of the city of God and the city of 
man in scripture from Adam to Christ. 
In Books 19 to 22 Augustine explains in more detail the benefit of the city of God 
and the misery of alternatives. He appeals “not only to Revelation but to such natural 
reasoning as will appeal to those who do not share our faith.”19 He gives great details of 
the struggle of Varro to develop a holistic philosophy of life, of Cicero to define good 
and evil, of Terence to define a happy life, and of Platonists to speak of a cosmic society. 
																																																													
17 Ibid., Book XI, Chapter 12, 221. 
 
18 Ibid., Book XIV, Chapter 3, 299.  
 
19 Ibid., Book XIX, Chapter 1, 427. 
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He compares this to the Psalmist, to the Gospels, to Paul, and he demonstrates a greater 
logic, consistency and hope from Scripture. He then examines the type of city that is 
made from the different philosophies, reminding us of the words of Paul, “Anyone who 
does not provide for their relatives, and especially for their own household, has denied 
the faith and is worse than an unbeliever” (1 Timothy 5:8).20 The foundation of society is 
to have peace in your soul, a unity with your will, a Godly foundation in your personal 
and family life, and from this emerges a society and fellowship that provides happiness 
and comfort for all. Even those in corrupt or difficult circumstances, such as slaves, can 
serve with love and, thus, enter into a freedom that is greater than manumission. It 
becomes the duty of the blameless person not only to do no wrong but to prevent others 
from doing wrong so that society is preserved.21 Those who live for the earthly city use 
the possessions of life to create peace and comfort for the body in their earthly existence. 
The one who seeks the city of God prepares for a heavenly city and recognize that this 
mortal life is only a pilgrimage.  
It is the city of God that brings true peace to the world. This city is obtained by 
faith, the soul which is chosen by God, brings the will into conformity to a heavenly 
calling. This is encouraged and nurtured by the church. In the church lives are given the 
confidence of an eternal city, the city of God. 
The City of God…has a peace of its own, namely peace with God in this world by 
faith and in the world to come by vision…God will hold sway over man [sic], he 
should over the body; and the happiness in eternal life and law will make 
obedience sweet and easy. And in each and all of us this condition will be 
																																																													
20 Ibid., Book XIX, Chapter 14, 460. 
 
21 Ibid., Book XIX, Chapter 16, 463. 
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everlasting, and we shall know it to be so. That is why the peace of such 
blessedness and the blessedness of such peace is to be our supreme good.”22 
 
We enter into the Kingdom of God, the city of God as Augustine calls it, by being born 
twice. We are born once of the flesh and a second time of the spirit. The Christian dies 
only once, for his or her inheritance is the eternal city. Those without God will face a 
second death, and this death is so “hard to bear” because there will be no death to end it.23 
Augustine understands from Scripture that there is a last day of history and after that a 
judgment between those of the city of God and those of the earthly city. Knowing this is 
coming we seek the good, and, at all cost, avoid the evil. Our good and perfect God will 
judge justly. He speaks in a straightforward way about the Devil and his demons and the 
judgment they will face. All this requires faith. This belief Augustine describes as a great 
miracle. There are two miracles: one is the Resurrection, and the second is that we come 
to believe in this incredible truth.24 This brings us to the happiness of heaven where no 
evil can reach us and where our happiness is complete and eternal. 
 Augustine began as a premillennialist. He joined with most of the early church 
fathers in the understanding that there would be a one thousand-year reign of Christ after 
six thousand years of history. He later became an amillennialist, rejecting the idea of the 
one thousand-year reign of Christ and instead proposed that the church age would, with 
the second coming, move into the heavenly age. This was consistent with the city of God 
being formed in the church but not to be perfected until Christ returns.  
																																																													
22 Ibid., Book XIX, Chapter 27, 480-481. 
 
23 Ibid., Book XIX, Chapter 28, 482. 
 
24 Ibid., Book XXII, Chapter 1, 509. 
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 The false accusation by the pagans against the Christians brought an invitation for 
Augustine to respond. His training in both pagan and Christian philosophy and theology, 
equipped him for the twenty-three year process of answering the questions and objections 
of the pagan world. Augustine clearly expects that those who have received the grace to 
believe are already in the Kingdom in Christ, but the Kingdom is not yet fully realized. 
He expects Christ to return and for us then to face judgment, a true and lasting judgment. 
Those who have entered the city of God will enter into eternal happiness. His clarity and 
conviction bring alive the Word of God and the truth of God. He is not philosophically or 
intellectually accountable to anyone but God, and he explains to the philosophers of the 
world why this is so. 
 If there would be one critique of Augustine’s City of God it would be that to enjoy 
the text one should have a strong background in philosophy, rhetoric, theology, and 
classics. The length and detail to each argument could obscure the text. However, his 
work was thorough. His logic was definite. One thought clearly builds upon another. His 
scholarly pagan background prepared him for his witness. His dedication to Christ was 
unwavering. This brings his witness alive from generation to generation.   
 
Institutes of the Christian Religion, John Calvin 
 In his magnum opus, Institutes of the Christian Religion, John Calvin (1509-
1564) is methodological and relentless in pursuing every detail of thought that lies under 
the providential hand of God. The idea of the Kingdom of God is reflected throughout 
Calvin’s writing. One of his most prominent theological contributions is the sovereignty 
of God. Sovereignty is, of course, a term that refers to a king, a sovereign, who has 
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absolute rule and authority over his realm. All of Calvin’s theology is seen through the 
eyes of the Sovereignty of God. In Calvinism it is a theological concept through which all 
others are weighed and it is central to understanding the Kingdom of God. 
 His treatise, The Institutes, which became the theological foundation of the 
Reformation, is presented in four books.25 Book 1 is “The Knowledge of God the 
Creator.” Calvin systematically unveils the true nature and character of God, founding 
this knowledge primarily in Scripture, and using his vast knowledge of history and 
philosophy to set this in context. In Book 1, Chapter V, Section 11, Calvin demonstrates 
that despite the evidence for God we find in creation, humans continue to ignore the 
evidence and fall into superstition and confusion. In this section entitled “The Evidence 
of God in Creation does not Profit Us,” he reminds the student that all of creation is a 
reflection of the nature and character of God and “such is our stupidity that we grow 
increasingly dull toward so manifest testimonies.”26 Rather than meditating on the 
amazing witness that creation is to a designer of the universe and marveling at His deeds, 
many people reckon that we are “twisted about by blindly indiscriminate fortune” rather 
than seeing that we are governed by God’s providence.27 Following this same thought, 
Calvin says we sometimes are caught up in the inspiration of God by observing his works 
																																																													
25 Calvin’s Institutes are divided into four books. Book One:  “The Knowledge of God the 
Creator.” Book Two:  “The Knowledge of God the Redeemer in Christ, First Disclosed to the Fathers 
Under the Law and Then to Us in the Gospels”; Book Three:  “The Way in Which We Receive the Grace 
of Christ: What Benefits Come to Us From It and What Effects Follow”; Book Four:  “The External Means 
or Aids by Which God Invites Us Into the Society of Christ and Holds Us Therein.” 
 
26 John Calvin, Institutes of the Christian Religion, ed. John Baillie, John McNiell, and Henry Van 
Dusen, trans. Ford Lewis Battles The Library of Christian Classics (Louisville, KY: Westminster John 
Knox Press, 1960), Book 1, Chapter V, Section 11, 63. 
 
27 Ibid., Book 1, Chapter V, Section 11, 63 
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in creation, then, “We forsake the one true God for prodigious trifles,”28 and this can be 
the case with those of common thinking and those of the highest learning. So the 
Kingdom of God is clearly revealed in nature, but the message is ignored, or overlooked, 
by many. 
 Calvin reminds us that the Kingdom of God is not obtained without a struggle. 
The devil is the adversary of God, and if our hearts are turned towards the glory of God, 
we must do battle with the one who seeks to extinguish the light of God’s revelation. The 
devil has an empire whose forces are opposed to the “Kingdom of Righteousness” (1, 
XIV, 14). Our task is not to simply affirm a truth in our heart, but, “If we are minded to 
affirm Christ’s Kingdom as we ought, we must wage irreconcilable war with him who 
plots its ruin.”29 Here Calvin echoes Paul teaching from Ephesians 6:1230 saying there is 
never any peace with the enemy of God. The tenor and tone of Calvin is not one of a 
casual observer of religious thought, rather, he changed the world through a belief that 
knowing and serving God was a life and death struggle. Salvation was not to be taken for 
granted. This gift of grace is not obtained easily, nor will it be held onto without a battle. 
 Calvin understands that in Creation humankind was given the Kingdom of God, 
but, by sin, the natural gifts of the kingdom were corrupted and the supernatural spiritual 
gifts were stripped from mankind. “From this it follows that he is so banished from the 
Kingdom of God that all qualities belonging to the blessed life of the soul have been 
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extinguished in him until he recovers them through the grace of regeneration.”31 In Christ 
we are restored to faith in God, love of neighbor, and a desire for holiness and 
righteousness. While we withdrew from the blessing of fellowship with God and while it 
can be restored in Christ, there remains in every person a flame, or maybe a flicker, of the 
light of the Kingdom that was originally in us before we withdrew from the blessings of 
that Kingdom by sin. Calvin calls it a residue of the natural gift that was lost with original 
sin (2, II, 12). “For we see implanted in human nature some sort of desire to search out 
the truth to which man would not at all aspire if he had not already savored it.”32 Calvin 
gives the believer reason to share the gospel with all, for all humankind has tasted the 
Kingdom and, thus, have in their hearts a desire to return to it.  
 Calvin demonstrates how one enters into the Kingdom. It is through repentance 
and forgiveness (3, III, 19). We are justified by Christ so that we may return to the 
righteousness we were created for. Apart from Christ this cannot be accomplished. So 
Christ invites us to repentance when he preaches, “Repent for the Kingdom of Heaven is 
at hand” (Matthew 3:2, 4:17). The invitation to repentance reminds the listener that they 
are sinners. The proclamation of the Kingdom of God calls them to repentance.  
By inviting them to repentance, he admonished them to recognize that they were 
sinners, and their all was condemned before the Lord, that they might with all 
their hearts desire the mortification of their flesh, and a new rebirth in the Spirit. 
By proclaiming the Kingdom of God he was calling them to faith, for by the 
Kingdom of God which he taught was at hand, he meant the forgiveness of sins, 
salvation, life, and utterly everything that we obtain in Christ…So, also, Christ 
has entered upon his preaching, ‘The Kingdom of God has come near, repent and 
believe in the gospel.’ (Mark 1:15) First, he declares that the treasures of God’s 
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mercies have been opened in himself; then he requires repentance; finally trust in 
God’s promises. Therefore, when he meant to summarize the whole gospel in 
brief, he said that he ‘should suffer…rise from the dead, and that repentance and 
forgiveness of sins should be preached in his name’” (Luke 24:26, 46-47).33 
 
According to Calvin, repentance happens when people understand it as the teaching of 
the good news of Jesus Christ. When persons realize that their thoughts, inclinations, and 
efforts are corrupt, they can be reborn into a new life. “Those who cannot be forgiven are 
those who cannot repent;” they must be reborn to a new life.34 Forgiveness is preached 
when people are shown that Christ is their “redemption, righteousness, salvation, and 
life” (1 Corinthians 1:30) and by His name they are accounted before God as right and 
innocent. Both repentance and forgiveness are obtained by faith and this faith comes by 
the right proclamation of the good news. He illuminates the second petition of the Lord’s 
Prayer (“thy kingdom come”) saying: 
God reigns where men [sic], both by denial of themselves and by contempt of the 
world and of earthly life, pledge themselves to his righteousness in order to aspire 
to a heavenly life. Thus there are two parts to this Kingdom:  first, that God by the 
power of his Spirit correct all the desires of the flesh which by squadrons war 
against him; second, that he shape all our thoughts in obedience to his rule.”35 
(Book 3, Chapter XX) 
 
Here we receive the instruction of our Lord to bring the hearts and minds of all persons to 
a voluntary obedience to God’s word and God’s law. Holy lives are lives that have been 
humbled before God. It is God who by His Spirit tames our lust and checks our pride. 
God establishes churches and breaks down the enemy of the gospel by the right preaching 
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of the Word. It is God who does these things. The fullness of the Kingdom is not realized 
until Jesus comes back again, that is when “God will be all in all” (1 Corinthians 15:28). 
It is prayer that calls us to separate ourselves from the world. It is by bearing our cross 
that God achieves the spreading of His Kingdom. When we submit to His righteousness, 
we share in His Kingdom and Satan’s darkness passes away. Through these descriptive 
words Calvin leads us to understand that the Kingdom of God is established by God, and 
the best way for us to achieve this Kingdom is to seek it in prayer and let the hand of God 
move.  
 The sacraments are also a sign of the Kingdom, baptism representing and showing 
that we have been “cleansed and washed.”36 The Lord’s Supper testifies to the 
redemption of the believer. The grace of the Spirit reveals the glory of Christ’s 
kingdom.37 These sacraments magnify the gift that has been given to us in Christ. The 
sacraments demonstrate that the ceremonies of the law are no longer necessary. 
 In The Institutes, Calvin demonstrates that even the ones of faith in the Old 
Covenant were born of the imperishable seed that was referenced in 1 Peter 1:23. Adam, 
Abel, Noah, Abraham, and the other patriarchs cleaved to God. “Therefore I say that 
without any doubt they entered into God’s immortal Kingdom. For theirs was a real 
participation in God, which cannot be without the blessing of eternal life”38 (II, X, 7). 
Calvin relies upon his commentary of the Apostles Creed (II, XVI, 14-16) to remind us 
that Christ was carried into heaven and sits at the right hand of God. He reminds us that 
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Christ is seated in the heavens and is “transfusing us with his power, that he may quicken 
us to spiritual life, adorn his church with diverse gifts of his grace, keep it safe from all 
harm…until he shall lay low his enemies.”39 Calvin spoke against the chiliasts (those who 
promoted a one thousand year reign of Christ, suggesting that they “limited the reign of 
Christ to one thousand years.”40 He only mentions Revelation 20:1-6 one time and is not 
caught up in speculation on the rapture, tribulation, or the one thousand year reign. 
Instead, Calvin emphasizes that we have come to God: the elect will return to God, and 
speculation about how all this happens at the end of time is not helpful.  
 The logic of thought in John Calvin is easy to follow. In The Institutes one 
concept builds upon another. His voluminous work is easily accessed because of its 
organization into books, chapters and sections. He constantly teaches reliance upon the 
sovereignty of God. He continually points to the providence of the Creator. He shows a 
complete trust of Scripture. He demonstrates gratitude towards the Creator and 
encourages a willful battle against the evil one. He is the staunchest defender of the 
Christian faith of his era. His bravery bred courage among all saints who studied under 
him.  
His teaching is that the Kingdom of God is entered into by the right proclamation 
of the good news, which is to call for repentance and forgiveness. This Kingdom is 
ultimately our eternal home. Calvin’s word is strong and clear and his reasoned approach 
is unmatched. He continues to build on the foundation laid by Augustine and guides his 
student towards the primary arguments for the faith. Some criticize Calvin for his 
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constant and consistent emphasis on the sovereignty of God. Other theologians have 
centered their theology on themes, such as the love of God, devotion to God, service of 
God, or a heart strangely warmed. Calvin could be criticized by relying too much on 
logic, reason, and intellect. He was devout, but is not known for his devotional life:  
rather, he is known for his logical defense of the faith. 
  
The Parables of the Kingdom, C. H. Dodd 
 
 In 1935 as C. H. Dodd (1884-1973) began his tenure as a professor at Cambridge 
University, he also gave the Shaffer Lectures at Yale University. The focus of his lectures 
was the Kingdom of God. The text was published as a book entitled The Parables of the 
Kingdom. Dodd states that his work was in response to Albert Schweitzer’s Quest for the 
Historical Jesus (1906).41  
In this work Schweitzer (1875-1965) declared that the clear teaching of Jesus was 
a dramatic conclusion to history. Schweitzer said that Jesus’ Kingdom eschatology taught 
a rapid end of the world and judgment of humankind.42 He believed that the radical 
eschatology of Jesus was not fulfilled, the world did not end, and judgment was not 
faced. He concluded that Jesus must have been mistaken. Schweitzer replaced what he 
perceived to be the misguided belief of Jesus that the world would end soon after his 
death, and adapted an ethic which reflected a reverence of life. 43 Schweitzer was 
determined to live his life as an example of God’s grace, deciding to do medical 
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missions. He took three years to earn his doctorate in medicine then served in Gabon, 
Africa, traveling 200 miles inland by raft to reach the lost souls he felt called to serve. He 
and his wife spent four years providing medical care to these previously unreached 
peoples. 
Schweitzer was intellectually influenced by the leading church historian of his 
day, Adolph von Harnack (1851-1930). Von Harnack, a child of the Enlightenment, 
helped to establish the historical-critical method as an academic standard for interpreting 
Scripture. Through historical analysis he sought to separate the original intent of the 
gospel from the doctrine of the church.44 The enlightenment ushered in an age of 
philosophical skepticism that challenged the authority of the church and sought to replace 
revelation (Scripture) with reason. Von Harnack attempted to clarify the message and the 
meaning of the life of Jesus by empirical historical research alone. Von Harnack worked 
through a careful analysis of the primary historic sources to determine the true doctrine of 
Christ, “stressing the moral side of Christianity, especially the claims of human 
brotherhood, to the exclusion of all that was doctrinal.”45 He examined Hellenistic 
influences on the early church. He sought to replace or correct Church dogma through 
historical analysis alone. An intellectual examination of history, with scientific accuracy, 
would reveal the essence of truth. 
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Von Harnack taught theology and church history, but was never ordained to an 
ecclesiastical position. His views represented classical liberal theology. He was rejected 
by the Evangelical Church of Prussia; however, he was supported by the new chancellor 
of Germany, Otto von Bismarck. Von Harnack, while a skeptic, moved his generation to 
consider more carefully the historical context and source of Scripture.  
It was in this culture of the historic criticism of the Bible that Albert Schweitzer 
sought to understand the belief of an imminent return of Christ that was spoken by Jesus 
(Mark 13:30) and taught by his disciples (1 Thessalonians 4). Schweitzer wanted to be 
faithful to history and at the same time find the urgency of the gospel in the original text.  
C. H. Dodd (1884-1973) sought to bring balance to Schweitzer’s worldview. He 
affirmed that Christianity is historical and affirmed by the careful historical analysis of 
Scripture. He questioned a literal creation and the literal end of time with a final 
judgment. For Dodd creation and judgment were spiritual realities: “the view taken in this 
book is that in the few explicit (not parabolic) statements which Jesus made about the 
coming of the Kingdom, it is neither an evolutionary process nor yeast a catastrophic 
event in the near future, but a present crisis.”46 He affirmed the historical truth of the 
crucifixion,47 which he said represented a crisis point in history which reshaped the 
world. Christ’s death on the cross for Dodd was not a penal offering,48 but rather an 
example of a martyr’s dedication and an act of love. Realized eschatology would mean 
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that the end time teachings of Jesus were not pointing to a real point in history, but rather 
an encouragement for the disciples to “do” and “be” what Jesus lead them to “do” and 
“be.” As Dodd says, “To accept His Kingdom and to enter in bring blessedness, because 
the best conceivable thing is that we should be in obedience to the will of God.”49 
As many parables focused on judgment and the eschaton, Dodd sought to add to 
the historical understanding of his predecessors an in-depth study of the parables. Dodd 
begins by rejecting the allegorical method of interpreting the parables.50 Instead, he looks 
at the parables of Jesus as a primary source to interpret Jesus’ understanding of 
eschatology and his motives. From this Dodd develops his theory of realized eschatology. 
This theory states that the Kingdom of God does not deal with the end of the world and 
the final judgment as much as it does with Jesus’s new teaching and introducing a whole 
new way of life.51 He notes that Jesus did not come as a religious reformer, but he came 
after the strayed sheep, he sought the lost, “and this is how the Kingdom of God came.”52 
As Dodd says in his concluding chapter:  
Could this be the coming of the Kingdom of God, when all the moral safeguards 
laboriously built up by the teachers of the Law were cast aside, and the lawless 
were welcomed into fellowship? To those who raised such objections Jesus 
appealed in parables with an ironic point. If invited guests do not come to a feast, 
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something must be done to fill the vacant seats…if he bestows his gifts upon men 
who have done nothing to deserve them, He is like a magnificently generous 
employer who pays a full day’s wage for an hour’s work. The kingdom of God is 
like that. Yet the Kingdom of God does not come with judgment.53 
 
Greater than the theories of the end times, and the harsh judgment that accompanies the 
end times is the task of the disciple to live as Jesus lived and do as Jesus did. Dodd would 
say the gospel is more about what we are becoming than about the destruction of the 
world. The eschatological kingdom is to be proclaimed as a present fact and persons must 
recognize it, and by their actions accept it or reject it.54  
How did Jesus declare the kingdom to be present among us? Dodd quotes Jesus’ 
message to John the Baptist: “the blind receive sight, the lame walk, those who have 
leprosy are cleansed, the deaf hear, the dead are raised and the good news is proclaimed 
to the poor” (Matthew 11:5). “In the ministry of Jesus Himself the divine power is 
released in effective conflict with evil.”55 Thus, in realized eschatology Jesus has 
impacted this world and the world to come, despite the fact that the world was not 
destroyed and history had not found its culmination. 
Dodd refers to events of historical significance.56 Dodd notes that Jesus predicted 
the destruction of the temple, but the destruction happened forty years after he died.57 
According to Dodd, this was later than Jesus expected, and beyond “this generation” 
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which Jesus said would not pass away before the destruction of the temple which he had 
predicted in Matthew 23:35-36. Thus as Dodd says the Kingdom of God means that God 
is “exercising his kingly rule among men. In particular it implies that the divine power is 
effectively at issue with the evil in the world, making an end of the kingdom of the 
enemy.”58 The course of human events is not just a series of disasters, but it “holds within 
it a revelation of the glory of God.”59 This, says Dodd, is the mystery of the Kingdom. 
Dodd says that history became the field where “God confronted men [sic] in a decisive 
way, and placed before them a moral challenge that could not be evaded.”60 The 
Kingdom of God is the ultimate good and the final power of the universe which is 
available to us in the crisis points of history. Dodd says we do not need to believe in a 
millennial coming of the Kingdom, “but we have warrant for affirming that God comes to 
meet us in history, and sets before us the open, but narrow door into his Kingdom. To 
accept His Kingdom and to enter in bring blessedness, because the best conceivable thing 
is that we should be in obedience to the will of God.”61 
Dodd’s work is helpful by grouping the parables in five categories and dedicates a 
chapter of his book to each: The Kingdom of God, The Day of the Son of Man, The 
“Setting in Life,” The parables of Crisis, and The parables of Growth. He demonstrates 
through the parables of the Strong Man Despoiled (Mark 3:27 and Luke 11:21-22) that 
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the Kingdom of God has come in Christ as Satan was bound.62 In the parables of crisis, 
Dodd demonstrates that Christian character is demonstrated in a sober and wakeful 
approach to life. His exegesis is helpful as he points out sin is associated with sleep and 
to be alive is Christ is to be awake.63 Faithfulness is wakefulness and unfaithfulness is 
sleep, leading the contemporary reader to consider their present day. Dodd’s organization 
of parables is instructive.  
In discussing the parable of the Ten Virgins (Matthew 25:1-12) he says, “It is 
clear that for the evangelist the parable is a warning to be prepared for the future advent 
of the Son of Man, and this is for him the coming of the Kingdom of God.”64 He then 
goes on to say that this teaching on preparedness and unpreparedness is applicable to “the 
situation in ministry of Jesus.”65 The application is that we should be prepared. Here we 
see the interpretative shift. The realized eschatology changes the focus from a dramatic 
teaching that an end time is coming and all persons should be warned and ready for the 
God of heaven will judge everyone as to their eternal preparedness into a lesson that we 
should all be prepared. Dodd’s weakness is that he removes the power of final judgment 
from a number of parables. In the preceding parable the five virgins who were not ready 
for the bridegroom are cut off! They are left in darkness. There is no hope. It is frightful.  
If there is a true eschaton we should be motivated to consider our life, its destiny, 
and our relationship to the God of creation and judgment. The Christian is called to be 
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vigilant, not simply as a practical lifestyle, but as a defining characteristic of who we are 
in relationship with God. In the end Dodd’s concern with the historical critical method, 
promoted by von Harnack and Schweitzer, drained the energy from the text. If his 
predecessors were correct in suggesting Jesus was mistaken about the end times, and if 
Jesus expected an immediate final judgment, then Jesus’ teaching becomes a moral 
example with saving power. The dedication to the historical critical method, has removed 
from his gospel the powerful call for all mankind to be ready for the final judgment. This 
awareness stands us in good stead with the Father in any era of history. 
 
The Gospel of the Kingdom, George Eldon Ladd 
Unlike Dodd who sought to address the academic echoes of the two preceding 
generations and whose work was careful to address historical and textual issues, Ladd 
(1911-1982) declares that his consideration of the Kingdom of God has a devotional end. 
His work is not technical in nature, but a proclamation, with a simple and direct style 
appealing to the heart and the will. One of Ladd’s lasting insights is that the Kingdom of 
God is already here as a “present reality” and not yet fully realized as a “future 
blessing.”66 He begins by noting the amazing leap forward that society was taking with 
its technology which enabled humankind to fly, to put electricity to work, and to rid the 
world of disease.67 At the same time the human race had developed tools of destruction 
that could end life as we know it. Thus, the advances in technology caused humans to 
ask, “Where we are going” or “Where is history taking us?” Today we ask “What is the 
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goal of human history?”68 Whereas some would dream of a great golden age and Plato 
longed for an ideal state he knew would never be achieved, Ladd says:  
The Hebrew-Christian faith expresses its hope in the kingdom of God. The 
Biblical hope is not in the same category as the dreams of the Greek poets, but is 
at the very heart of revealed religion. The Biblical idea of the Kingdom of God is 
deeply in the Old Testament and is grounded in the confidence that there is one 
eternal living God who has revealed Himself to men and who has a purpose for 
the human race which he has chosen to accomplish through Israel.69 
 
So the prophets proclaimed that there would be a day of the Lord, a day of peace, a day 
when the lion and the lamb would lay down together (Isaiah 11:6-9). Jesus said the 
Kingdom of God is at hand and He encouraged His followers to pray that the Kingdom 
would come. As he was preparing to leave his disciples he said they would share 
fellowship in His Kingdom which was to come.  
 Ladd says that von Harnack reduced the Kingdom of God to a subjective 
experience of the human spirit relating to God.70 Schweitzer saw it as an apocalyptic 
event that was yet to come.71 C.H. Dodd calls it the “wholly other”72 which entered time 
and space in the person of Jesus Christ. Augustine identified the Kingdom of God with 
the church. The Kingdom will permeate the world like a little leaven put in the bowl full 
of dough. Eventually it will transform all the dough. Albert Schweitzer says the Kingdom 
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of God is about a new heavenly order.73 Augustine identifies the Kingdom of God with 
the Church, and some have carried that teaching to the point that the Kingdom rules over 
the whole world transforming the world into the Kingdom of God.74  Some say the 
Kingdom is not only about individual salvation, but “has the power to save the social, 
economic and political orders.”75 Ladd points out that if a student looked for every 
instance of “Kingdom” in the New Testament he or she would be more confused about its 
definition when we ended than when we began. We would find a spiritual reality, an 
inheritance, a future realm, a kingdom in our hearts, a future glory, or a tiny seed that 
becomes a great tree.76 
 Ladd sought to simplify and understand what a kingdom is: in its most simple 
sense it is a realm which a king rules over.77 It is also the people who belong to that 
realm. However, Ladd points out that the Biblical concept of Kingdom is always about 
God’s reign, God’s rule, and God’s sovereignty, which is eternal, and rules over all.78 We 
are told to “seek first his Kingdom” (Matthew 6:33). We are to receive the Kingdom like 
little children (Mark 10:15). In the Lord’s Prayer we pray for God to reign: “Thy 
Kingdom come, Thy will be done.” Ladd says we are faced with the fact that some 
passages refer the kingdom as God’s reign, others refer to God’s realm, and still others 
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refer to the kingdom as a future realm that begins when Jesus returns.79 This final realm 
is easily identified as heaven. When we pray “Thy kingdom come, Thy will be done,” we 
are asking God to transform our own lives, but also that our church might be a little 
heaven on earth and we might have a taste in our fellowship of God’s realm and God’s 
reign.  
In the second chapter entitled “The Kingdom is Tomorrow” Ladd introduces a 
key understanding the New Testament concept of the Kingdom. It is clear, he says, that 
God’s rule is not fully realized in this age, but it is perfectly realized in the age to come.80 
Here he identifies with Schweitzer that the “other worldly aspect of the kingdom is not an 
extraneous appendage… The Bible conceives of the entire sweep of human history as 
resting in the hand of God, but it looks for the final realization of God’s Kingdom in a 
realm ‘beyond history,’ i.e. in a new and different order of existence.”81 Christ has 
already manifested his reign in his first coming, the incarnation, but in the second 
coming, the Parousia, he will be fully revealed. So the Kingdom of God is both future 
and present. This, says Ladd, helps us to understand that God’s redemptive purpose is 
seen in two ages, “this age and the age to come” (Matthew 12:32). Paul speaks of Jesus’ 
reign which is “far above all rule and authority, power and dominion, and every title that 
can be given, not only in the present age but also in the one to come” (Ephesians 1:21). 
So Ladd clearly lays out the structure of this belief. First, there is creation, then the 
second coming, and finally the age to come. Satan is the God of this age (2 Corinthians 
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4:4). The root of sin is a failure to acknowledge, with grateful dependence, the gifts and 
goodness of God (Romans 1:21). “The primary manifestation of satanic influence and of 
the evil of this age is religious; it is blindness with reference to the Gospel of Jesus 
Christ.”82 Thus, says Ladd our current age is the age of darkness. In the story of the 
young rich ruler in Matthew 19 it is clearly shown that a miracle is required for a person 
to give up their love of life and possessions now to look forward to the kingdom which is 
to come, however, those who do will inherit eternal life. In this age we have blessings but 
also persecutions, but in the age to come we have eternal life (Mark 10:30). The great 
dividing line between the two ages is the Second Coming of Christ. 
Ladd encourages the believer with this emphasis. Believers must remember that 
they will never fully experience God’s kingdom in this age. Those who seek to create a 
warless world are looking for something that will only occur in the age to come. 
Christians should not be disillusioned by wars, rumors of wars, and hostility to the 
Gospel. These events are going to happen. “And when God’s people are called upon to 
pass through severe sufferings and tribulation, they should remember that God has not 
abandoned them, but that their sufferings are due to the fact that they no longer belong to 
This Age and therefore are the object of its hostility.”83 We might not experience the full 
kingdom now, but one day our prayers will be answered that the Kingdom of God will 
come, and it will be fully introduced with the coming of Jesus, so Ladd encourages the 
reader saying, “Yea, come quickly, Lord Jesus!”84 
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While the Kingdom is to come, the Kingdom is also today. We can taste and see 
that the Lord is good (Hebrews 6:5). Believers can celebrate that Christ gave Himself for 
our sins (Galatians 1:4). We can live with minds that are renewed and transformed 
(Romans 12:1-2). Ladd declares that the resurrection is the beginning of the church age, 
and is bringing us into the Kingdom of God, even if the Kingdom is not fully realized. 
God’s Kingdom means the divine conquest over His enemies, a conquest which is 
to be accomplished in three stages; and the first victory has already occurred. The 
power of the Kingdom of God has invaded the realm of Satan—this present evil 
Age. The activity of this power to deliver men from satanic rule was evidence in 
the exorcism of demons. Thereby, Satan was bound; he was cast down from his 
position of power; his power was ‘destroyed.’85 
 
So while the Christian might not fully experience His Kingdom, God’s Kingdom has 
come to those who believe. They are preparing to enter the eternal Kingdom, they do 
experience His blessing, and they celebrate that God has accomplished the first great step 
of redemption.  
 Mark introduces a number of parables of the Kingdom by saying they are a 
“Mystery” (Mark 4:11). The parable of the sower, the lamp on a stand, the growing seed 
and the mustard seed are all parables which reveal the mystery. The Kingdom of God is 
like a seed, the farmer did not make the seed, he cannot make it grow, but he can sow it. 
The responsibility of the one who has entered into the Kingdom of God is to share, to 
spread the good news, and God will give the growth. The supernatural power of the 
kingdom is at work in the seeds that are sown.  
Ladd’s Gospel of the Kingdom has become one of the leading works on 
eschatology because of the helpful phrase “already, not yet.” The Kingdom is already 
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here, there was a victory at the cross, a new life with the resurrection and the gift of the 
Holy Spirit, but the Kingdom has not yet been realized. Here he gave the Church an 
alternative to the leading evangelical eschatology of his day, dispensational eschatology. 
By the mid-twentieth century the literal interpretation of Revelation 20:1-6 by the 
dispensationalist school of theology emphasized the rapture, the tribulation, the second 
coming, the one thousand year reign of Christ, and the final judgment. The 
dispensationalist emphasized a visible reign of Christ with the risen saints for one 
thousand years before the general resurrection and the final judgment. 
Dispensational premillennialists had the most widely held eschatology of 
evangelicals in the middle of the twentieth century. The pre-tribulation rapture was 
emphasized and popularized by Darby, Scofield, and Lindsey. This emphasized a seven-
year period of persecution followed by the return of Christ and his reign from Jerusalem 
for one thousand years. Ladd offered an alternative of historic premillennialism, that the 
second coming of Christ will usher in the one thousand year reign. With the publication 
of The Gospel of the Kingdom in 1959 he continued and popularized the Augustinian 
position that the Kingdom has come, but it is not yet fulfilled. He also connected with the 
premillennialists who suggest a one thousand-year reign before judgment, and tempered 
the debate over the mechanics of a pre-tribulation rapture. He brought balance to an 
understanding of the Kingdom. 
 The Form Critics and those who follow the historical critical method of Biblical 
interpretation would say that Ladd’s devotional approach to the parables and the 
Kingdom was not as rigorous academically as they would like. Ladd was not driven by a 
need to engage in depth nineteenth century intellectual thought. His position as a 
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premillennialist sets him apart from Augustine and Calvin, yet his clear emphasis on the 
Kingdom within, the Kingdom at work here and now, and the Kingdom to come was a 
helpful correction to the mid-twentieth century dispensationalist doctrine. 
 
The Divine Conspiracy, Dallas Willard 
 In his master work, The Divine Conspiracy: Rediscovering Our Hidden Life in 
God, Dallas Willard (1935-2013) hopes to gain “a fresh hearing for Jesus, especially 
among those who believe they already understand him.”86 Willard takes a new look at the 
text and gives an ingenious translation that uses fresh words to describe well-known 
concepts, such as “apprentice” to replace “disciple.” He points out that “the Kingdom of 
heaven” in Matthew is more accurately translated as “Kingdom of the heavens.”87 This 
present-day translation of the text brings new life to our perception of the Kingdom. 
Willard is the philosophical peer of his fellow Missourian, Mark Twain, who captured a 
new American vocabulary in his novels. He translates Matthew 28:19: “Go therefore to 
every ethnic group and help them to become my students.”88 
Willard says that we are all the disciple of somebody or several “somebodies”89 
and he says that the intent of the gospel is that we become like Jesus and teach others to 
do the same.  
The assumption of Jesus’ program for his people on earth was that they would 
live their lives as his students and co-laborers. They would find him so admirable 
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in every respect—wise, beautiful, powerful, and good—that they would 
constantly seek to be in his presence and be guided, instructed, and helped by him 
in every aspect of their lives. For he is indeed the living head of the community of 
prayerful love across all time and space.90 
 
Willard attempts to awaken his students from spiritual lethargy. Is there any good reason 
not to do what Jesus said we should do, asks Willard?91 How should we rethink our life in 
light of the fact that the “kingdom of the heavens” is open to all persons?92 And, what is 
the narrow gate Jesus talked about in Matthew 7? “The narrow gate is not, as so often 
assumed, doctrinal correctness. The narrow gate is obedience—the confidence in Jesus 
necessary to it…the broad gate, by contrast is simply doing whatever I want to do.”93 So, 
he teaches that being a disciple is a simple task, but it requires the apprentice’s daily 
attention to focus on his or her mission.  
The kingdom of God is revealed in life of the apprentice. One recent survey 
showed that 83 percent of American identified themselves as Christian, 13 percent said 
they had no religion, and 4 percent were of other religions.94 Why then is the Christian 
faith in the public square not more prominent?  
Non-discipleship is the elephant in the church. It is not the much-discussed moral 
failures, financial abuses, or the amazing general similarity between Christians 
and non-Christians. These are only effects of the underlying problem. The 
fundamental negative reality among Christian believers now is their failure to be 
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constantly learning how to live their lives in The Kingdom Among Us. And it is 
an accepted reality. The division of professing Christians into those who maintain 
a consumer, or client, relationship to the church has now been an accepted reality 
for over fifteen hundred years.”95 
 
This analysis has the effect of grabbing the heart of a minister or a church board to 
demand a new focus on mission and ministry. Such is the effect of Dallas Willard’s 
perspective. When we gain his perspective we can never look at God, the church, and 
humankind in the same way as we did before we were exposed to his thought. 
 Willard is interested in his reader discovering that Jesus is not about training in 
dogma or law. His life was not about teaching rules, but rather about bringing people to 
life, a vital, and joyful way of living, simply because a person knows Him and follows 
Him. He does not wrestle with the Bible as an historic document, but assumes that it is 
God’s gift to the world, preserved by scholars, and brought to us by those who were 
willing and competent to be used by God. The Bible is a practical book, not designed for 
the academy but public consumption. 
 Willard wants his reader to understand that ideas have power, and it is important 
for the ideas to support a movement. “The killing fields of Cambodia come from 
philosophical discussions in Paris,” he says as he points out that the outcomes of life are 
dictated by the ideas we start with.96 We live in a world filled with cute and clever ideas. 
Some are expressed on bumper stickers, such as, “Practice random acts of kindness and 
senseless acts of beauty.” Others say it in book titles, All I Ever Needed to Know I 
Learned in Kindergarten. But, it is real ideas that truly move our lives forward and it is 
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action upon those ideas that make a life. God makes his kingdom available to many. His 
Word, His invitation, and His realm is easily within reach. “I think we finally have to say 
that Jesus’ enduring relevance is based on his historically proven ability to speak to, to 
heal and empower the individual human condition.”97 Jesus matters for what he brings to 
ordinary people. Jesus opened a “beachhead of divine life in an ordinary human 
existence,”98 says Willard. 
 Willard explains what God’s Kingdom is. It is a realm that is unique, where truth 
reaches into a person. “Our ‘kingdom’ is simply the range of our effective will.”99 When 
we trust God we come to harmony with God, and we can live within the range of His 
effective will. The Psalmist teaches us that God is a stronghold and a fortress (Psalm 
18:2). Jesus teaches us to pray that His Kingdom would come, and that His will would be 
done. We are told to seek first His Kingdom. When we do we find that we can reign with 
God. Jesus said, “The kingdom of God is at hand” (Mark 1:15). So God’s rule was 
breaking into life on earth in Jesus Christ. Just like a rural farmhouse receiving 
electricity, a whole new way of life has been introduced to us through Jesus with the 
Kingdom of God among us.  
 Willard critiques the effort to spread the gospel through the preaching of “sin 
management”100 rather than preaching the Kingdom of God. For a number of generations 
Christianity has been sold as a belief that will get you into heaven, cover your sins, take 
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care of those pesky problems like your behavior not matching your faith. So there is a 
prayer that can be prayed that can manage your sin. If you pray it you are off the hook, 
you get to go to heaven, and there might not be too much of a need to reform your life or 
worship God. “We may not have done or become anything positive to speak of. But, 
when we come to heaven’s gate, God will not be able to find a reason to keep us out. The 
mere record of a magical moment of mental assent will open the door.”101  
He even demonstrates how the premillennialists seek to turn the kingdom into the 
millennial reign of Christ. Anything that takes away from a kingdom we enter into, a 
kingdom which allows us to be a part of God’s realm, a kingdom that demands action and 
a life-changing faith should be suspect. The gospel of the left can be seen as “group sin 
management.”102 Political and social ideals form the matrix which replaces the 
knowledge of Jesus Christ. “The disappearance of Jesus as teacher explains why today in 
Christian churches—of whatever learning—little effort is made to teach people to do 
what he did and taught.”103 Sin management is easy, whether it is designed for an 
individual or a group. Some say a prayer, or march for justice, and they believe that they 
are “covered,” but, the “real” Kingdom of God requires a deeper understanding.  
 Willard says that the spiritual world is more real than the physical world. As we 
enter into spiritual realities we enter into his kingdom, and our life “increasingly takes on 
the substance of the eternal.”104 Dietrich Bonhoeffer as he was led to the gallows said to a 
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friend, “This is the end, but for me it is the beginning of a life.”105 There is the visible and 
the invisible, but the invisible is the most real. The whole discovery of the spiritual life 
comes from the life of Jesus. He is the smartest and most competent man the world has 
ever known. “And today we think people are smart who make light bulbs and computer 
chips and rockets out of ‘stuff’ already provided! He made ‘the stuff”!”106 He held within 
himself “all the treasures of wisdom and knowledge” (Colossians 2:3). 
 The impact of Willard is a legacy of fresh expressions that replace weary, 
fatigued, or exhausted expressions of the gospel. Willard creates phrases which help us to 
see God in a new way. He (Jesus) is the smartest man who ever lived.107  The Kingdom 
of the heavens comes right down to our toes (it is not just a scene from the ceiling of the 
Sistine Chapel).108 He shifts our thinking from making a decision for Christ to entering 
into the kingdom life.109 We enter it here and now and find its completion when we cross 
over into eternity. This is thinking at a different level than simply praying a sinner’s 
prayer. A prayer might be mistaken with a momentary thought which changes our eternal 
destination by some sort of magical power. A lifestyle begins with determination and 
continues until we die, as we work out our salvation with fear and trembling, discipline 
and love.110  
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 Willard has been criticized for the innovative language he used that might allow 
for types of interpretation leading to accusations that Willard is too broad and accepting; 
some would claim his as an open theist.111 A full reading of his books and understanding 
of his teaching denies this. Second, Willard receives the same criticism that George 
Eldon Ladd received, that he did not sufficiently deal with the academic challenges of the 
enlightenment.112 Finally, Willard might be criticized by conservative and evangelicals 
for ridiculing their tradition of the “sinner’s prayer”.113 However, no one can argue that 
he is misguided when he insists that the true Kingdom of God is more than a one-time 
decision, but, rather, a life-long commitment. 
 
The Gospel in a Pluralist Society, Lesslie Newbigin 
 Lesslie Newbigin (1909-1998) attended Cambridge University, was ordained by 
the Church of Scotland, and undertook a calling to be a missionary in Madras, India. 
There he took leadership in an ecumenical church formed by the unity of a number of 
denominations into one new denomination, the Church of South India. He retired as the 
Bishop of Madras in 1974 and returned to England only to discover that the Christian 
nation which he had been sent out from in 1936 had now become a mission field. Great 
Britain was as secular as the non-Christian nation he went to serve some forty years 
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earlier. London was as multicultural as many cities in India. Churches were poorly 
attended and continuing their decline. In response, he observed, wrote, lectured, and in 
1989, published The Gospel in a Pluralistic Society.  
In his preface Newbigin apologizes that he will not write as clearly as a scholar. 
He says he is only a “pastor and a preacher.”114 His hope is to share a few thoughts from 
his years of missionary outreach to a non-Christian society the Church and in doing so to 
strengthen the church in modern Britain. His experience in effectively sharing the gospel 
in India, a culture that developed with little influence from the Bible or Christ, might be 
beneficial. Quickly his readers realize that Newbigin is anything but simple. Within a few 
years every serious missiologist, church growth consultant, and church leader seeking to 
reach the post-modern world would be guided by Newbigin. The breadth of his 
knowledge of philosophy, society, and the Christian faith became the basis for what 
became known as the Missional Church Movement.   
 With an in depth systematic analysis of late twentieth century Western culture and 
Church, Newbigin strips away the rubble to expose the foundations of thought from 
which the next Christian church will be built. He begins with “Dogma and Doubt in a 
Pluralistic Culture,” and addresses one of the great hallmarks of culture today, pluralism.   
Pluralism is conceived to be a proper characteristic of the secular society, a 
society in which there is no officially approved pattern of belief or conduct. It is 
therefore also conceived to be a free society, a society not controlled by accepted 
dogma, but characterized rather by the critical spirit which is ready to subject all 
dogmas to critical (and even skeptical) examination.115  
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Methodically Newbigin moves into the issue of pluralism, acknowledging the undeniable 
fact that we live in a pluralistic age. He reveals two forms of pluralism. First, he declares 
there is the “the fact of pluralism.”116 The fact is that people of different cultures, 
traditions, beliefs and religions live in close proximity to one another. This is quite 
different from two generations ago when people of different beliefs and religions lived in 
geographically different places. The second form of pluralism is the “ideology of 
pluralism.”117 This is the philosophy or creed which makes a virtue of mixing many 
cultures and in the process granting that each cultures philosophy, traditions, and 
religious beliefs are acceptable. This means that a religious belief is only a close held idea 
or feeling, but, in pluralistic ideology, it could not possibly be “true” if it were exclusive 
or declared another belief to be untrue. Thus, Newbigin concludes, “…it is vital for clear 
thinking to recognize the severe limits of pluralism. There is a very large area in which 
pluralism does not run: The area of what we call ‘facts.’”118  
The authoritative teachings in the church are truths we call dogma. Until the 
enlightenment the dogma of the church was accepted as true, factual and the foundation 
upon which social and cultural institutions were build. Newbigin demonstrates that there 
are authoritative teachings in every belief system; even those who criticized the dogma of 
the church had canons, creeds, and doctrines which formed the basis of their criticism.119 
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So, he reminds his reader, the criticism of traditional church dogma does not arise from a 
blank slate. It too has a basis in belief or myth. Many today believe that the dominance of 
Christian thought was overturned by modern science. Newbigin notes the irony that 
during the enlightenment many in the church accepted the assumptions of their critics. 
They submitted the truth claims of the Christian gospel to rationalism and sought to prove 
their faith by rational means. He calls this a tactical retreat, pointing to Rene Descartes is 
a prime example.120 He warns the post-modern church of the same mistake.  
In spreading the gospel we attempt to find a common ground of acceptance in our 
audience. Newbigin draws on Peter Berger’s phrase “plausibility structure”121 to explain 
what we are looking for. Christianity in the first century introduced a completely new 
plausibility structure to the ancient world. It came by the story of Jesus Christ. The 
Christian plausibility structure replaced the myths and religions of a pluralistic age. A 
completely new pattern of belief, acceptable to all emerged, Jesus Christ, the way the 
truth and the life. This is the dogma which is commonly rejected and seemingly replaced 
by more rationalist or scientific thinking. 
 The successful demise of the truth of the church, according to Newbigin, involves 
four turns. First, he says we reject dogma because the history of coercion and political 
force which limited freedom. Second, it was accomplished by the merging of faith into 
cultural practice which dilutes and changes the Gospel until it becomes 
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unrecognizable.122 It is an effort to create parallel tracts of truth so religious dogma is 
melded into cultural dogma. Third, he says, we must acknowledge that a lack of humility 
contributed to the loss of the tradition and teaching of the church in culture.  
…it is essential to the integrity of our witness to this new reality that we recognize 
that to be its witness does not mean to be the possessors of all truth. It means to be 
placed on the path by following which we are led to the truth. There is indeed a 
proper place for agnosticism in the Christian life. There is a true sense in which 
we are—with others—seekers after the truth…no human image or concept can 
grasp the full reality of God.123 
 
Finally, he attempts to show that dogma is not so much a set of universal truths that must 
be defended as it is a part of the story of human history set in the backdrop of natural 
history. To pay attention to these four areas helps the Christian faith become a plausible 
structure in society.124 In the end our plausibility structures are the philosophical 
equivalent of putting on a pair of glasses. After a few moments we do not even know that 
we have them on, yet, they interpret everything we see. 
 In a pluralistic culture one is allowed to hold beliefs, but beliefs are personal, they 
can be fiction, and “facts” are those things about which we are all to agree.125 In the 
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Christian faith the Shorter Catechism presents a fact saying, “Man’s chief end is to 
glorify God and enjoy him forever.”126 This was taught as fact in schools and society 
even eighty years ago. If it is viewed as a personal belief then it simply becomes one of 
many ideas which may or may not receive a hearing by those who live under the 
pluralistic ideology. Facts change society and history. For instance, we can ask the 
question:  “Is there a designer of the world and of the universe?” If there is a designer 
then the designer knows what the nature and the purpose of the world. The nature and the 
purpose revealed by the designer would tell us how the world is to work and how we are 
to live in the world and operate the world. If there is no designer, if the world happened 
by chance, and has slowly been evolving to its present condition, then all concepts and 
beliefs are fair. To speak confidently about a belief is to speak against a pluralistic 
ideology. Newbigin says, “…modern science rests upon “faith-commitments which 
cannot themselves be demonstrated by methods of science.”127 The faith commitment of 
science is that the universe is rational and contingent. These two propositions cannot be 
addressed by science. In the end all facts are interpreted facts. So, if honest doubt can 
overcome all the creeds of faith, the person who doubts has a great deal of confidence in 
the foundation of their doubt.  
If what matters about religious beliefs is not the factual truth…if religious belief 
is a matter of personal inward experience rather than an account of what is 
objectively the case, then there are certainly no grounds for thinking that 
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Christians have any right—much less any duty—to seek the conversion of these 
neighbors to the Christian faith.128 
 
If a pluralistic philosophy directs society, then it is not fact which matters, but any 
sincerely held belief will have as much credibility as the next. 
 Newbigin builds the case for the credibility of the Christian faith, even in a 
pluralistic society. He discusses how we truly acquire knowledge, such as observing 
significant facts, proposing a hypothesis and testing the hypothesis. The modern world 
has created a plausibility structure which says that scientific facts are true facts, but 
religious truths are relative. He responds saying “a true hypothesis will prove itself true in 
all kind of unexpected ways…”129 Newbigin explores the various ways we come to 
knowledge, and revealing that if our knowledge is limited to physics and chemistry we 
are still left to wonder about the cause and intent of the material world that surrounds 
us.130 By pointing out the limits of scientific analysis he open the door for true knowledge 
to comes to us through authority and tradition. Newbigin questions the contemporary 
effort to contextualize the gospel by preaching on current issues or moralizing 
sermons.131 Instead he proposes that the church has made pluralism, in effect, the 
contemporary orthodoxy, abandoning its claim to be the possessor of the truth.132 Many 
claim the need for this position in light of the great plural pressures in our world today, 
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but Newbigin reminds us that the early church carried the gospel into a religiously plural 
world. “The first three centuries of church history were a time of intense life-and-death 
struggle against the seductive power of syncretism.”133 The power of the church is in 
reclaiming the position of the early church. “Salvation is found in no one else, for there is 
no other name under heaven, given to mankind by which we must be saved” (Acts 4:12).  
 Newbigin acknowledges some of the difficulties in addressing an unbelieving and 
plural society. He recounts the situation faced by missionaries in Africa where men 
wanted to join the church but could not give up their multiple wives. If they accepted 
monogamy and were permitted to join the church they were condemning numerous wives 
to poverty and prostitution. If they did not give up polygamy they could not be full 
members in the church.134 He demonstrates a broad and thoughtful exposition of the 
issues caused by declaring the gospel in a diverse society. He calls the Christian to be a 
citizen of the Kingdom of God. There might be many things to give up in this world to 
take ahold of that Kingdom, but with the cross comes a resurrection to a new life.135 He 
adds: 
It is only by being faithful participants in a supranational, multicultural family of 
churches we find the resources to be at the same time faithful sustainers and 
cherishers of our respective cultures and also faithful critics of them. The gospel 
endorses an immensely wide diversity among human cultures, but it does not 
endorse a total relativism.136 
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As Newbigin brings his thesis to a close he reminds us that the church must fight against 
principalities and power of this dark world (Ephesians 6:12) and the church must 
confront the myths of our secular society.137 The secular society is also a pagan society, 
for there are gods worshipped and dogmas adhered to. The church has outlasted many 
states and nations, and will outlast those of our age too.138 The church is the movement 
launched by the Lord into a pluralistic world. God’s Kingdom is always expanding, and it 
will be increasing until He returns in glory. It is proven by history that the church is 
greater and longer lasting than empires and civilizations, so the church can never be 
relegated to a private organization which only considers domestic affairs. Nor can the 
church exist only for a discipleship which wins individuals in a private way and addresses 
only domestic affairs. 
There is no such thing as an ideological vacuum. Public truth, as it is taught in 
schools and universities, as it is assumed in the public debate about political and 
economic goals, is either in conformity with the truth as it is given in Jesus Christ, 
or it is not. Where it is not, the church is bound to challenge it.139 
 
Newbigin calls the congregation and its pastor out of apathy, compromise, lethargy, and 
heterodoxy into a living and vital faith that goes beyond its walls to the very foundations 
of society. He will be criticized for rocking the foundations of pluralistic ideology, but he 
will in the process bring the church alive to its appointed destiny. Newbigin inspires 
many to face the world of multicultural and pluralistic dogma. He gives confidence, 
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composure, assurance and faith by which the great commission of Jesus Christ can be 
fulfilled in our diverse culture. 
 
A Failure of Nerve, Edwin H. Friedman 
 In A Failure of Nerve, Edwin Friedman (1932-1996) brings a new focus to the 
understanding of leadership. Friedman served as an ordained Jewish rabbi, a 
communications specialist for the White House under the Johnson Administration, a 
family therapist, a leadership consultant, and was the author of Generation to 
Generation: Family Process in Church and Synagogue. In simple terms Friedman says 
that the point of a leader is to influence people to reach a goal. The most important trait a 
leader can have is to be self-differentiated. The leader must know who he or she truly is 
and be comfortable with who he or she is. The leader must understand what he or she 
wants to accomplish in life and what the organization wants to accomplish. This way they 
avoid being enmeshed in the organizational system and are able to provide leadership.  
Friedman teaches that a good leader is a non-anxious presence within the 
organization that he or she leads, whether it is a family, a platoon, a business or a 
congregation. Many who teach on leadership will speak to traits such as intelligence, 
social skills, political savvy, or decisiveness. Friedman adds a new perspective to the 
leadership discussion, saying that the most important aspect of leadership is the position 
the leader occupies in the emotional process of their relationship system, whether family, 
church or Business.140 He taught that organizations are emotional systems, and if the 
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emotional system is not of primary importance in the mind of the leader then he or she 
might fail to direct the organization. If the manager does understand the emotional system 
then she or he can be calm and bring a non-anxious presence into the organization, bring 
focus to the task at hand, and instill confidence in the people that need their guidance.141  
Friedman identifies four issues that are at the heart of the leadership problem in 
America.142 First, he says, we allow the most dependent members of the family or 
organization to set the agendas, and constantly reorient our groups toward weakness. 
Second, we have devalued “individuation so that leaders tend to rely more on expertise 
than on their own capacity to be decisive.”143 Third, we have become obsessed with data 
and technique, using the analysis of data as a way to avoid dealing with the true 
emotional process. Fourth, we have a widespread misunderstanding about destructive 
forces in families and institutions. We must come to believe that toxic forces and be 
regulated through reasonableness, love, insight, and role-modeling. 
True leaders can trust in their own integrity, wisdom, and ability to make 
decisions that affect the course of their organization. Friedman says that within family 
structures he stopped looking at the data and sought the family member who could 
“express himself or herself with the least amount of blaming and the one who had the 
greatest capacity to take responsibility for his or her own emotional being and destiny.”144 
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He began to coach the leader and let the rest of the family go. From his family practice he 
proceeded to institutions. 
 As mainline denominations fail, as communities stagnate, and as long-term 
businesses struggle, the Friedman model does address leadership needs. From a macro 
vision he says that we must have an adventurous spirit to succeed. Often positive and 
unintended consequences flow out of adventurous pursuits. Columbus wanted to discover 
a trading route to Asia, instead he discovered America. The Native Americans in what is 
now Panama told Columbus of a large body of water on the other side of their landmass. 
Because of a pervious appointment he left the task to Balboa, and Balboa discovered the 
Pacific Ocean. Bannister did not listen to the sports writers who said that a man could not 
break four minutes. Chuck Yeager sped up when other slowed down.145 Societies and 
organizations are transformed by an adventurous spirit. Those who limit imagination set 
the organization back and eventually cause it to fail. A well-differentiated leader is bold 
and daring. 
Regressive families, congregations, and organizations demonstrate the same 
deadly characteristics: reactivity, herding, blame displacement, a quick fix mentality, and 
lack of well-differentiated leadership. If a leader is going to lead he or she must self-
regulate the instinctual drive, adapt to strength rather than weakness, respond to change 
positively, and allow time to mature and preserve individuality.146 An organization might 
have great data, good techniques, but if the herding instinct is present, the organization 
will focus on the weakest member. If this happens togetherness wins over individuality, 
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emotional response over progress, and the members will not be a well-differentiated part 
of the whole. When individuals are not well differentiated they become stuck in chronic 
anxiety.147 
When things go wrong in an organization if we look for a person to blame we 
participate in “blame displacement.”148 Rather than thinking about what we have done 
that contributed to the failure of the organization, we think about what others have done. 
“Contrary to popular thinking,” says Friedman, “It does not require two people working 
on a marriage to change it. Rarely are both partners equally motivated. But changing a 
marriage fundamentally does require that someone function as a leader.”149 The focus 
says Friedman should be on the emotional process and one partner, one commander, one 
boss, one leader can guide the family or organization out of its crisis. This requires a 
well-differentiated leader.  
One trap for good leadership is trying to keep up with the data. In the third 
century you could put all of the publications in the world in one small building. Today we 
create that much data in an afternoon. Friedman says, “What I am driving at is this: as 
long as leader—parents, healers, managers—base their confidence on how much data 
they have acquired, they are doomed to feeling inadequate, forever.”150 Ultimately a good 
leader sorts the important information from the least important and makes decisions. 
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Friedman focuses on an individual leader, coaching him to self-assurance, his confidence 
is translated into the whole organization.  
 Friedman offers a substantial if not brilliant alternative to the way we think about 
leadership and the success of families, congregations, and organizations. He offers five 
new ways to think about leadership: 
*A leader’s major effect on his or her followers has to do with the way the leader 
is emotionally present with his or her followers (emotional being affects the 
emotional process in the relationship system). 
*A leader’s major job is to understand his or her own self. 
*Communication depends on emotional variables such as direction, distance, and 
anxiety. 
*Stress is due to becoming responsible for the relationships of others. 
*Hierarchy is a natural systems phenomenon rooted in the nature of 
protoplasm.151 
 
 His great consistency is to focus each one who is willing to lead on their unique 
giftedness, position, attitude, and opportunities. Rather than imitating another person, we 
can seek to be who we are called to be. We no longer strive for consensus but rather 
stress each one has a unique job to do with a courageous spirit and we find the motivation 
for their participation in the organization is much stronger.152  
 We can see Friedman’s principles carried out in the leadership of Jesus. Peter was 
the one he called to be “a rock.” Peter, “petros”, became the foundation upon which the 
church would be built (Matthew 16:18). Freidman’s advice equips leaders to revive the 
failing congregations, institutions, businesses and governments of the twenty-first 
century. He stimulates our ability to lead by offering a teaching that does quantify a 
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152 These thoughts and more are captured in Friedman’s “A Summary of Principles” for Society, 
Relationships, Self, and Leadership, 201-203.  
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leader by outward standards such as height, beauty, wealth, intelligence, but rather to 
focus on that person knowing their own self and their own calling. Trusting Friedman to 
address the needs of an anxious community in the Kingdom of God could be risky. He is 
Jewish, not Christian. His thinking emerges from a culture of psychological and 
therapeutic solutions. He gives little indication that Biblical revelation has informed his 
process. Yet, much of what he teaches can be substantiated in Scripture. In the end his 
process calls allows us to imagine a whole new paradigm of leadership.
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CHAPTER 3 
A THEOLOGY OF THE KINGDOM OF GOD IN FAITH AND PRACTICE 
 
The earthly ministry of Jesus was centered in the proclamation of the Kingdom of 
God. The Kingdom of God is understood in two ways, through theological reflection and 
through the witness of history. Theological reflection is an intellectual and philosophical 
task which requires revelation, study, contemplation, and deliberation. The witness of 
history is the record of the Kingdom of God being shaped through the lives of Christians 
and by the work of the Church. Understanding the history of the Church, which is 
practical theology, brings confidence to church leaders, for they come to understand the 
context of their ministry today. History also inspires. Today’s leaders are encouraged and 
empowered as they see the invisible hand of God at work in the past and the present. This 
section will focus on the historical context of the church in order to show how the 
Kingdom of God has transformed the world from its origin until the present.  
Before beginning with a glimpse of Church history it would be good to reflect on 
some foundational elements of the Kingdom of God. The Kingdom of God existed in 
heaven before the creation of the earth. God’s Kingdom will continue to reign even after 
the end of the human race. Under the range of God’s effective will the universe was 
formed, humankind was created, and history unfolded. The Kingdom of God is the realm 
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and reign of God’s rule. Believers enter the Kingdom of God upon the repentance of their 
sin and by faith in the Triune God. Salvation is immediate and a gift for eternity. 
Salvation is accomplished as a work of the Spirit, by the sacrifice of the Son, yet the 
believers continue to work out their salvation as they live in the Kingdom. Members of 
the Kingdom live in the Kingdom love of fellow believers and the direction of the 
Church. People of the Kingdom are a living witness to the society in which they live. 
They endure times of persecution and peril, even the end times, and finally enter the 
eternal Kingdom. The Kingdom of God has already given the believer victory over sin 
and death, but it has not yet been experienced in its fullness. The Kingdom also works 
through culture like yeast working its way into the dough, so the Kingdom is expressed in 
culture and history.  
 
The Kingdom of God is Known and Understood in the History of the Church 
Jesus died because he was viewed as a threat to the authorities. When arrested in 
the garden of Gethsemane one of his disciples drew a sword. Jesus asked, “Am I leading 
a rebellion that you have come out with swords and clubs to capture me?” (Mark 14:48) 
He clearly repudiated a militant establishment of his Kingdom or a violent defense. When 
speaking to Pilate, Jesus said, “My Kingdom is not of this world, if it were my servants 
would fight to prevent my arrest” (John 18:36). By Jesus’ own words he was a king, but 
his kingdom was not to be a direct political rival of Rome. However, Rome was 
threatened with the title given to Jesus by his followers. He was called the “Son of God,” 
and they said, “Jesus is Lord.” This title created a conflict with the Roman government. 
On January 1, 42 BC, Julius Caesar was given the title Divus Julius and declared 
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posthumously by the Roman Senate to be a “god.”1 This was nearly two years after his 
assassination. Arnold Jones, professor of Ancient History at Cambridge University called 
this his greatest asset.2 When Augustus came to power in 27 BC he allowed himself to be 
“hailed as an incarnation of divinity.”3 His uncle and adoptive father, Julius Caesar, had 
officially been declared “a god.”4 Twenty-nine days after Augustus’ death on August 19, 
AD 14, “the senate enrolled him among the gods of the Roman state.”5 It became official 
policy of the empire to call Caesar “god,” or as the citizens confessed, “Caesar is Lord.” 
The declaration that Jesus is Lord was a threat to official Roman doctrine. As N.T. 
Wright says,  
In almost every letter Paul demonstrates that Jesus is Lord, and that Caesar isn’t; 
that the ‘gospel’ of Jesus upstages the ‘gospel’ of Caesar; that the true salvation is 
achieved through Jesus, not Caesar; that the world needs God’s justice, not 
Roman justice; and, with great irony, that the cross, a hated symbol of Roman 
rule, had been transformed into the life-giving symbol of God’s self-giving love.6  
 
The fact that Jesus was born under the reign of Augustus is not a coincident of history. As 
Luke reminds us, “In those days Caesar Augustus issued a decree that a census should be 
taken of the entire Roman world” (Luke 2:1). Here Luke demonstrates the timing of the 
																																																													
1  Thayer Watkins, “A Timeline of the Life of Julius Caesar,” San Jose State University, 
http://www.sjsu.edu/faculty/watkins/caesarjulius.htm  (Accessed March 7, 2016). 
 
2 Arnold Hugh Martin Jones, “Augustus,” Encyclopaedia Britannica, 23 vols. (London:  William 
Benton, Publisher), 1968. Vol.2, 758.  
 
3 Kenneth Scott Latourette, A History of Christianity: Beginnings to 1500, Volume1, (New York, 
NY: Harper and Row, 1975), 23. 
 
4 Michael Grant, “Augustus, Roman Emperor,” Britannica.com , 
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5 Ibid. 
 
6 N. T. Wright, “God and Caesar, Then and Now,” Festschrift for Dr. Wesley Carr, 2003. 
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birth of Jesus was part of God’s grand scheme from the beginning of time. When Jesus 
began to preach he introduced a new kingdom. He said, “Repent, for the Kingdom of God 
is near” (Matthew 3:2, Matthew 10:7, Mark 1:15). Jesus proclaimed a Kingdom which 
was of higher importance than the kingdoms devised by humans. The clash of the 
Kingdom of God and the political kingdom that was Rome was inevitable. The followers 
of Jesus would be persecuted by the Roman government for 278 years. From AD 33 until 
the Edict of Toleration by Constantine in AD 311 the church remained outside the 
mainstream of political leadership. In these years the church was often an underground 
movement meeting in homes. Jesus’ Kingdom was growing, but remained invisible to the 
body politic of Rome.  
In AD 300 the population of Roman Empire was 66 million. It is estimated that 10 
percent, or 6.6 million, were Christian.7 The church had been growing at about 40 percent 
a decade since its founding.8 This rate continued, and by AD 350 the Christian population 
had reached 35 million or fifty-six percent of the entire Roman Empire.9 The invisible 
Kingdom of God had become visible. The Kingdom established by Christ in AD 30, grew 
as the church in persecution was now flourishing as the church in triumph. By AD 350 
the church in the Roman Empire had become both an institution and a political force. The 
																																																													
7 Bart Ehrman, “Growth Rate of Early Christianity,” The Bart Ehrman Blog: The History and 
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three centuries of oppression had purified the doctrine of the church, made certain the 
faith of its followers, and created a solid foundation upon which to build the church as an 
institution. The Kingdom of God became visible in the Roman Church and was well 
differentiated from the dominant secular culture. As the Church ascended in triumph the 
Pagan culture was in a dramatic decline.  
Constantine ended the persecution of Christians in Rome through the Edict of 
Toleration in AD 311. He coalesced the power of the empire under his rule in AD 312 at 
the Battle of Milvian Bridge. Constantine understood that he needed more help to rule the 
empire that simply soldiers and arms. He considered the previous emperors and the many 
gods they had sought to provide aid. The flattering gods and oracles had only produced 
tyranny. There was one god who had warned of the coming wrath of heaven, a Supreme 
God, attested to by Constantine’s father. He prayed to this God and asked for a sign. “He 
said that about noon, when the day was already beginning to decline, he saw with his own 
eyes the sign of a cross of light in the heavens, above the sun, and bearing the inscription, 
‘By this symbol you will conquer.’ He was struck with amazement by the sight, and his 
whole army witnessed the miracle.”10 The vision was confirmed in a dream and he 
marched into battle under the sign of the cross.11 Maxentius the tyrant was defeated and 
Constantine ruled the empire. In 313 he issued the Edict of Milan which proclaimed 
tolerance for Christians throughout the entire Roman Empire. In 325 Constantine 
																																																													
10 Dan Graves, “Constantine’s Vision,” Christian History Institute, 
https://www.christianhistoryinstitute.org/study/module/constantine/ (Accessed March 2, 2016).  
 
11 Constantine replaced the Roman pagan symbol with “C R” (the first two letters of “Christ” in 
Latin) on the Labarum Standard a Roman cavalry standard. He marched into the battle at Milvian Bridge 
under this banner on October 28, 312, there he defeated Maxentius. This was decisive for Christianity as 
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convened the Council of Nicaea. It was in Nicaea12 that the first church wide confession, 
the Nicene Creed, was ratified and distributed. By the end of the fourth century a simpler 
confessional statement, the Apostles Creed, was also in regular use. It had taken the 
church 300 years to develop, endorse, and distribute this simple, understandable, and easy 
to memorize statement of orthodox theology.  
By the middle of the fourth century the church penetrated every area of the social 
structure and the laws of the state began to reflect Christian values. Christendom was 
established.13 The formerly-pagan culture was now guided by the Ten Commandments, 
the Sermon on the Mount, the law of grace, the parables of Jesus, and Christian ethics. 
The narrative which guided the empire was no longer the story of an emperor who 
became a god, but of God who became a man. Art and architecture reflected this cultural 
shift as the church was established in houses of worship and priests educated the 
believers in Scripture. Roman sculpting, used to show idealized images of politicians, 
warriors, and maidens, now reflected the new Christian culture with images of martyrs 
and saints. The perfection of youthful bodies gave way to the disciples of Jesus, people 
such as Peter, Paul, John, and Mary. The invisible Kingdom of God had become a visible 
Kingdom which would be known as Christendom.14 
																																																													
12 Nicaea is a town in what is now north central Turkey, 140 miles southeast of Istanbul. 
 
13 Christendom is defined by Webster’s New International Dictionary of the English Language 
(Second Edition):  1) Christianity; 2) The whole body of Christians, the church; 3) That portion of the 
world in with Christianity prevails, or which is governed under Christian institutions, in distinction from 
heathen or Mohammedan lands.  
 
14 Stanley Hauerwas and William Willimon, Resident Aliens: Life in the Christian Colony. 
Nashville, TN: Abingdon Press. 1989. 15-29. In this work Hauerwas and Willimon make the case that 
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Augustine of Hippo (AD 354-430) became the intellect who would guide the first 
century of Christendom. He wrote Confessions (AD 400) which was a testimony of 
God’s grace. In it he repented of his hedonistic life, affirmed Christ as his Savior and 
Lord, and gave himself to the service of God. He demonstrated that God could forgive 
even the most grievous sinner. He showed that repentance can change a reprobate 
existence into a beautiful life that leaves a priceless legacy. In The City of God (AD 426) 
Augustine defended the church against the charges that the Christian God had brought 
about the demise and fall of Rome, in particular the sacking of Rome in AD 410 by 
Alaric and the Visigoths. He painted a picture of the City of God as a Kingdom that was 
already here in the Church and, yet, still to come in Heaven. He focused on the Kingdom 
of God as both an earthly fellowship of believers and the eternal destination of each child 
of God. He undergirded the transformation of Rome from pagan to Christian with such 
phrases as “true justice is not to be found save in that commonwealth, if we may call it, 
whose Founder and Ruler is Jesus Christ.”15 The Roman Church had one hundred years 
of cultural acceptance and political freedom (313 to 413) and emerged with basilicas, 
chapels, clergy, creeds, and institutional structure. As the church gained social and 
political acceptance it faced another challenge. The church began to lose some of its 
vitality, vision, and discipline.  
Augustine sought to renew the spiritual life (the invisible life) of the Church. He 
believed that the church needed to be renewed in communities of love. In 397 he 
published The Rule of St. Augustine which provided standards to maintain the spiritual 
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life in community. These rules for spiritual disciplines have been adopted as a standard 
for renewal in the church since this time.16 The primary principle he taught was that a 
Christian needed to experience love in a community of faith. Augustine believed this was 
found in retreating from the world. “When a person extricates himself from an attachment 
to earthly goods in order to follow Christ and to direct his yearning to God as the only 
true riches, then he becomes a free person.”17 A community of love was to be centered in 
the Word of God. He also taught that the church must hear not only the loving words of 
Christ, but also the difficult words of Christ, “This seems hard,” he said, “but the Word of 
God flatters no one.”18 His beliefs on the end times would be characterized as 
amillennialist. He believed that teaching on the rapture, tribulation and millennial reign of 
Christ distracted from the more important teachings of sin, salvation, and a heavenly 
reward. He thought the speculation among the early church fathers about end times 
became a distraction from the work of building the City of God.   
Over the next centuries, when the influence of secular society became too 
destructive to the Kingdom, believers would retreat to the monasteries, cloisters, or 
covenant communities. In a community of love the spiritual disciplines were maintained, 
the scripture taught, and the people of God were renewed in their faith. Benedict of 
Norcia (480-534) expanded Augustine’s eight commentaries on the community into 
																																																													
16 St. Augustine lists eight rules as a basis for returning to Acts 4 and restoring the community life 
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seventy-three separate categories.19 His code addressed many details of the ascetic 
communal life. He spoke to topics as varied as “Obedience”, “Silence”, and “Humility”, 
to “Psalms”, “Deans”, and “Grave Thoughts.”20 The Benedictine Order established 
spiritual and physical disciplines to connect the believer to God by calling men out of the 
kingdom of this world to establish a godly kingdom. The Benedictine Monastery at 
Cluny, France (910-1190) offered disciplined spirituality under a Christian work ethic 
and in the process became the model of a prosperous city life in the Middle Ages. Cluny 
“became a radiating center and symbol of a renewed life that was to bring the Christianity 
of Western Europe to a fresh high level.”21 The Monastery at Bec in Normandy became 
the home of Anselm (1033-1109). He was the father of Scholasticism. “He proved to be 
the greatest theological intellect between Augustine and Thomas Aquinas.22 Bec became 
the center of intellectual life and theological activity,23 a spiritual, rational, and 
philosophical foundation for faith. Francis of Assisi (1182-1226) led his followers into a 
radical lifestyle which was given in service to the poor.24 The Dominican arose in the 
																																																													
19 “According to Gregory’s account, Benedict was the son of a distinguished Italian family. He 
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same age, “dedicated to teaching and scholarship as well as preaching.”25 Aquinas (1225-
1274), a Dominican, continued the scholastic traditions of Anselm and sought to 
synthesize the philosophy of Aristotle and Christianity, continuing the application of 
logic and philosophy to the faith. His scholasticism laid the groundwork for the modern 
university.  
From the time of Augustine until the present day the Church has struggled with 
understanding the Kingdom of God and whether it is invisible, inward, and person or 
visible and outward. In Luke 17:21 Jesus says, “The Kingdom of God is within you,” 
teaching that the Kingdom is an inward work of the heart. But the phrase can be 
translated “within you” (in Greek, entos humon) means “the Kingdom of God is among 
you.” This second translation would mean the Kingdom of God is found in the fellowship 
of believers, between Jesus and the disciples. This would mean the Kingdom of God is 
found where believers are gathered, or in the Church. If the second translation is correct, 
then in Luke 17:21 Jesus is teaching that the Kingdom of God is the Church. The 
interpretation of this verse will have a huge impact on how the Kingdom of God is 
understood.   
In the official Roman Catholic translation, Luke 17:21 reads “the Kingdom of 
God is among you.”26 This translation affirms the position of the Roman Catholic Church 
that the Kingdom is found as a gathering of Christians with Jesus in their midst. Thus, 
Roman Catholic doctrine would say the Kingdom of God is found in the Church, the one 
																																																													
25 Ibid., 437. 
 
26 The New American Bible, Revised Edition, (Wichita, KS: Fireside Catholic Publishing) 2011. 
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true Church. This was the reality of the Western World and of Christendom until the 
Fifteenth Century. In 1450 the world was changed by a technological development; the 
Printing press was invented. The Bible, which previously had taken highly educated 
scribe years to copy by hand,27 had become available to the common person. This would 
also change the understanding of the Kingdom of God. Within a generation, as literacy 
grew, and the Bible had been broadly distributed, a layman could read the Scriptures for 
themselves. They had the ability to interpret what they were reading. It was as if God was 
speaking directly to them through the Word. Individually, they were led by the Holy 
Spirit. Suddenly the ordained priest was not the only one with access to the Word of God 
or with the ability to interpret the Word. Many of these new readers of the Bible believed 
Luke 17:21 meant “the Kingdom of God is within you.” Their minds were illumined and 
their spirits filled with God’s Word. While the Church’s authority was respected, they did 
not need to wait on the church to explain the meaning. The Bible became a source of 
personal devotion.  
Within seventy years of the invention of the printing press Martin Luther 
determined that the authority of the Word was greater than the authority of the church. He 
was excommunicated for his interpretation of the Scripture. Forty years later that the 
Presbyterian Church was established. The Presbyterians believed that a congregation 
could elect leaders from its midst and that these leaders, having been informed by 
Scripture, could make decisions for the church based on their good judgment. Being 
guided by the Spirit, instructed by Scripture, and informed by their common sense a 
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congregation could call a minister without the consultation of a Bishop. They could 
organize worship, set a mission, and perform the sacraments. They could judge if the 
Word of God was rightly proclaimed. The church in Scotland would not be directed by a 
priest or Bishop, but managed by a board of trusted Christians who worked out an 
agreement on how the Scripture spoke to them and directed the church. This church 
board was called the Session. 
Three Reformation leaders laid the foundation of Presbyterianism. The first leader 
was Martin Luther (1483-1546) who trusted in the Scripture over the authority and 
tradition of the Church. He stood firmly on salvation by grace. He taught that humankind 
is saved by grace and not by works. The second leader was the intellectual giant of the 
Reformation, John Calvin (1509-1564), who set up a systemic theology to educate the 
clergy and laity alike. The central focus of his theology was the sovereignty of God. The 
third leader was John Knox (1513-1572) who studied under Calvin and took 
Presbyterianism to his home country, Scotland, where he hoped to establish the Kingdom 
of God after the vision of Augustine and the City of God, a New Jerusalem. Luther, 
Calvin, and Knox each faced severe challenges to their faith and felt compelled to take 
action to establish the Kingdom of God. Each one had a deep personal relationship with 
God which was demonstrated in their devotion to prayer and Scripture.28 From their 
devotion came the courage and conviction to establish the Kingdom in their culture. Jesus 
said, “The kingdom of heaven is like yeast that a woman took and mixed into about sixty 
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pounds of flour until it worked all through the dough" (Matthew 13:33). The devotion of 
these three established the Kingdom like yeast working through the dough. 
The split between the Roman Catholic and the Reformed Church began on 
October 31, 1517 when Martin Luther nailed the Ninety-Five Theses to the door of the 
Wittenberg Cathedral. Four years later at the Diet of Worms he took his stand, elevating 
the authority of Scripture over the authority of the Roman Catholic Church and her 
leaders. Luther had taken his priestly vows seriously and did not desire to break with the 
Roman Church. However, when he encountered Tetzel, the grand commissioner of 
indulgences in Germany, who declared deliverance from purgatory would be guaranteed 
by contributions to church construction in Rome, Luther declared it was “by grace alone” 
that men are saved (Ephesians 2:8-9).29 His conscience, informed by Scripture, would not 
allow him to keep silent as other remedies for sin were taught and accepted in the church. 
He became a lightning rod attracting the searing heat of the institutional church courts 
and facing ex-communication for the position he held. Luther agonized over his decision. 
In the end he stood on the authority of the Word of God as greater than the legal or 
ecclesiastical authority of the Roman Catholic Church. He built his work on five 
foundational doctrines of the Reformation: By Christ Alone; By Faith Alone; By 
Scripture Alone; By Grace Alone; and, To God Alone Be the Glory. These standards 
defined the new direction of the Reformation. By these standards it was determined who 
was called by God to ministry, who could be ordained, who could receive communion, 
and who could receive baptism. Luther was concerned with salvation, sanctification, and 
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heaven, but like Augustine he did not enter into much commentary on the last days, end 
times, rapture, tribulation, or the millennial reign of Christ. Luther was a prolific writer 
and a man of courage. His mantle of leadership would fall to the mind of John Calvin  
Calvin’s intellect has guided the Reformed Church for nearly five hundred years. 
Calvin’s interest in the Kingdom of God is demonstrated by his central focus on the 
sovereignty of God. A sovereign rules a kingdom. The sovereign is in complete control. 
Calvin was careful that no part of his systematic theology undermined the sovereign 
authority of God. The sovereign control of God was the central element that unified his 
systematic theology, thus, it can be said that the central element of Calvinism is the 
Kingdom of God.   
Calvin was raised in an upper middle class family in Noyon, France. After he 
received his doctorate in law at the University of Orleans, he moved to Paris and studied 
Reformed Theology. He began to promote reformation principles in his writings. His 
beliefs became a threat to the Roman Catholic Church which was protected by the King 
of France, Francis I. Francis so vehemently opposed the reformation that he issued a 
death warrant for Calvin.30 Calvin fled Paris in the middle of the night. As he hid from 
the king of France in Strasburg and Basel, he wrote the Institutes of the Christian 
Religion. In the Institutes he laid the foundation of a new way of thinking. He addressed 
not only theology but also philosophy and ethics. The Institutes are orderly, prioritizing 
																																																													
30 Maybe this contributed to the following prayer of Calvin: “Almighty God and Father, grant unto 
us, because we have to go through so much strife on this earth, the strength of thy Holy Spirit, in order that 
we may courageously go through the fire, and through the water, and that we may put ourselves so under 
thy rule that we may go to meet death in full confidence of thy assistance and without fear. Grant us also 
that we may bear all hatred and enmity of mankind, until we have gained the last victory, and that we may 
at last come to that blessed rest which thy only begotten son has acquired for us through his blood. Amen. 
(John Calvin, The Golden Booklet of the True Christian Life. Grand Rapids, MI:  Baker Book House. 2004) 
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the faith by topics such as the 10 Commandments, the Apostles Creed, the Lord’s Prayer, 
and the Sacraments. Reforming the Christian faith required Calvin to adopt a methodical 
approach to education and discipleship. Calvin began The Institutes with a Chapter 
entitled “All Men are Made to Know God.” He believed that through education, the 
guidance of young souls, following godly disciplines in adulthood, any group of persons 
can come to live in the common goodness and grace of the Almighty God. This state of 
common grace would create a culture like the city of God. He laid out a curriculum to 
enable this to happen in Geneva. The second section of his Institutes was on “The 
difference between True and False Religion.”  
Calvin relished the role of scholar and his ideal life would have been to serve as a 
professor in a university. He envisioned a professorship as a safe, protected, and peaceful 
life, but he was called to something other. As he traveled through Geneva he was asked 
by William Farel to lead the church in Geneva. He was successful in reforming the city, 
but was not supported by the City Council who thought his discipline was too rigorous 
and educational standards too high. After a few years in Strasbourg he returned to 
Geneva, this time with the blessing of the city fathers and he worked to establish reform 
through the preaching of the word and education. He worked to create the City of God in 
Geneva. He built the knowledge of his students on a systematic pattern, knowledge of 
“God”, “Man”, and “Free Will.”31 He taught that gifted ministers should preach regularly. 
He wore himself down physically by preaching five times a week. He was dedicated to 
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pastoral duties including visiting the sick, caring for the poor, and interacting with the 
city regents.  
Calvin sought to reveal the true character of God. He saw piety as based on a love 
of God more than a fear of God. While many equate Calvin with the doctrine of 
predestination he would say it is more important that those with a sense of God’s calling 
and justification lead a thankful and productive life. The great text for Luther was, “Thy 
sins are forgiven,” but for Calvin it was, “If God is for us who can be against us.”32 
Calvin had three signs that a person had been elected by God: profession of faith, upright 
living, and participation in the Sacraments. Calvin believed that if a person understood 
the truth about God, he or she would have a tranquil mind. Just as Augustine and 
Benedict did before him Calvin brought about a great renewal of faith and reformation of 
the church through devotional disciplines (Institutes, III, Chapters 6-10).33   
 Geneva became the City of God in the sixteenth century. Leaders came from 
around Europe to be trained under Calvin and to witness the peace and faith that ruled the 
“New Jerusalem.” John Knox felt this was a model that could save his nation. In the year 
1540, Knox went to St. Andrews to train for the priesthood under John Major. Here the 
teachings of Jerome and Augustine created doubt in his mind about the Roman Catholic 
Church. The excesses of the Roman Catholic clergy discouraged Knox.34 He looked for a 
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33 This section of the Institutes was reprinted in book form, entitled The Golden Book of the True 
Christian Life. In this text he sought to transform the mind, the heart, and the hand. This book was of the 
same devotional stature as Augustine’s Confessions, Thomas a Kempis’s The Imitation of Christ, and 
Bunyan’s Pilgrim’s Progress.   
 
34 Douglas Wilson, For Kirk and Covenant, the Stalwart Courage of John Knox (Nashville, 
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way to bring the church alive. In seeking the Kingdom of God he found answers in the 
Reform Church. The Reformers, called “protesters” or “Protestants” by the Roman 
Church, aligned with England, while the Catholics aligned with France. Knox who was 
established as a good scholar and church leader in his early years began his parish 
training under his mentor George Wishart in 1544.35  
The Protestant movement was outlawed by the Roman Catholic leaders Mary of 
Guise (Queen Mother and ruler of Scotland) and Cardinal David Beaton. After the 
Wishart was burned at the stake for publicly teaching Protestantism, the Cardinal was 
assassinated by followers of Wishart at St. Andrews Castle. Protestants took control of St. 
Andrews Castle in April of 1547. Knox, who had approved of the assassination of 
Cardinal Beaton but not participated in the act, became the chaplain of the rebels. In June 
of 1547, French galley ships arrived at St. Andrews and within a month they had retaken 
the castle. Knox and other noblemen from Scotland who participated in the rebellion 
against the church were enslaved on the galley ships.36 For nineteen months Knox rowed 
the English Channel and the rivers of France.37 His health declined considerably and he 
nearly lost his life as he served hard labor on the slave ship. Knox was released in 
																																																																																																																																																																																					
drowning for failing to pray to “our Lady” when giving birth to her child. Three men were put to death for 
the crime of eating a goose on Friday. 
 
35 George Wishart preached and spoke boldly against the excesses of the Church. He fell under 
great persecution. Knox protected Wishart with a doublehanded sword. In 1546 Wishart, was arrested for 
his Reformation preaching and practices. He was sentenced under Cardinal Beaton of Scotland and burned 
at the stake in the presence of the Cardinal at St. Andrews Castle. Knox had offered to go with Wishart to 
prison, but Wishart encouraged him to stay and tend the flock. 
  
36 James Stephenson McEwen, “John Knox,” Encyclopaedia Britannica, 23 vols. (London:  
William Benton, Publisher), 1968. Vol. 13, 432. 
 
37 Latourette, vol. 2, 770. 
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February of 1549. Within two months he was licensed to preach in England. By 1551 he 
was one of six chaplains serving the King Edward VI of England. Edward, the child king 
died in 1553 and Knox fled to southern Germany where he studied and preached.  
Knox studied in Geneva from 1556-1559. “There he was inducted into the 
staggering Calvinistic plan of the ages according to which God through the elect should 
rear his Kingdom upon earth.”38 He became the minister to the exiled community from 
Scotland and England. Knox was active in the publishing political tracts for the people of 
his homeland. In his tracts and sermons he criticized the Roman Catholic Church, Mary 
de Guise (who ruled Scotland), and the young Mary Queen of Scots, the Roman Catholic 
Queen. He was unafraid to criticize the rulers of the church and the rulers of the 
government; “(He was) less inhibited than they in espousing the doctrine of revolution 
against rulers who impede the will of God.”39 Knox’s calling was to purify his church and 
his country, much like the calling of Elijah to speak out against the prophets of Baal and 
to oversee their demise.40 Elijah was a servant of God at the right time in history. God’s 
hand guided history and history was in the hands of God. Knox desired to establish the 
fresh and spirit filled principles of the Word of God, the grace of God, and centering that 
faith in Jesus Christ.  
It appeared that the hand of God was at work as Knox returned to Scotland. While 
Knox was studying in Geneva, Mary I of England died. It appeared she was pregnant, but 
as it turned out that she had a tumor. She died on November 17, 1558, at forty-two years 
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of age after a five-year reign. She had re-established Roman Catholicism in England after 
Henry VIII and Edward VI instituted the Reform Church. Elizabeth I, a Protestant, 
ascended the throne of England and reigned from 1558 until 1603. It was only with her 
aid that Knox and the nobles of Scotland had hope of the establishing Presbyterianism in 
their native land.41 James V of Scotland had died in 1542, only six days after his daughter 
Mary (Queen of Scots) had been born. Her mother, Mary de Guise of France, wife of 
James V, assumed the rule of Scotland until her daughter could rightfully administer the 
throne. Mary de Guise hoped to force the nobles of Scotland to withdraw from their 
Protestant sympathies and to pave the way for her daughter Mary Queen of Scots to rule 
in conjunction with the Roman Catholic.  
When she thought the time was right to put a halt to the Protestant expansion in 
Scotland, Mary de Guise called a meeting at Sterling Castle for Scottish nobles and 
Protestant clergy. The meeting was to be held on May 10, 1559. “To this end she 
summoned the Protestant preachers, as ringleaders of the growing Protestant 
insubordination, to appear before her on May 10, at Stirling.42 The public trial would 
convict the Protestants of misdeeds and dampen the spirits of the Protestants. The 
noblemen of Scotland responded by calling John Knox to return from Geneva. He 
returned on May 2, 1559. Knox said he would appear before Mary at Stirling. Great 
masses gathered around him. He spoke in Perth and gathered a great mass of men to 
support him. With this “great multitude” of tens of thousands,43 he proceeded to Stirling 
																																																													
41 McEwen, 432-436. 
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Castle, where Knox stood his ground and brought courage to the Protestant leaders. Mary 
backed down.44 Her threat to halt Protestantism and to bring Scotland back under the 
control of Roman Catholicism was delayed.45 Knox then preached a fiery sermon at St. 
Giles in Edinburgh where he encouraged the Protestants to “stay the course” and create a 
“New Jerusalem” in Scotland.  
In the blackest hour his great sermon at Stirling put fresh heart into the despairing 
Protestant leaders and staved off irrevocable defeat. On Knox’s resolution alone 
in these months hung the fate not only of Scottish Protestantism  but of 
Elizabeth’s England and perhaps of the Reformation throughout Europe.46  
 
For Knox and the people of Scotland, the Reformation turned their nation into the New 
Jerusalem. It was the only nation in Europe which was wholly shaped after the principles 
of Calvin’s Geneva. The Presbyterian Church became the only church in Scotland. The 
government was shaped by Presbyterian Polity. Churches would be ruled under a 
covenant. Pastors would be elected by the congregation, not appointed by a Bishop. 
Elders would rule and they would be elected from the congregation as representatives of 
the congregation. Thus, a means of representative government was established first in the 
church and then in the government of Scotland. This broke the age-old rule by monarchs 
and their offspring.  
These Presbyterian principles became the mechanism by which another nation, 
the United States, would set up its representative government. It was not as simple as 
																																																																																																																																																																																					
 
44 Knox often spoke against Mary, Queen of Scots. On numerous occasions he was called into her 
presence to give an account of his teachings. Large crowds followed him and gathered in the churches 
where he preached. He was too popular in Scotland to be imprisoned or punished.  
45 Ibid., 434. 
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Knox winning the hearts of the Scottish people, other events occurred revealing the hand 
of God. There was the invisible hand of God in history along with political battles that 
had to be won to allow the people and the church to be free to establish the reformation.   
Consider the historic events which contributed to the founding of the Presbyterian 
Church. On May 2, 1559 Knox returned to Scotland. May 10, 1559 was to be the day 
Mary de Guise started the prosecution of Protestant leaders. This failed. On July 10, 
1559, Henry II, the King of France, died. He was jousting with the Captain of his Scottish 
Guards, and he died from the infection that resulted from the fragment of a splintered 
lance lodged in his eye. Henry was brother of Mary de Guise, providing the economic 
and military support which sustained her rule in Scotland. He was the uncle of Mary 
Queen of Scots. Almost one year later, on the May 7, 1560, Elizabeth I of England sent 
10,000 troops to attack Mary de Guise at Leith Castle. They were defeated and withdrew. 
However, a month later, on June 11, 1560, Mary de Guise unexpectedly died of edema. 
The French gave up their claim to Scotland and the English withdrew. The Scots were 
free to rule themselves. An amazing set of circumstances directed by the hand of God 
made possible the New Jerusalem that was Scotland. 
During the summer of 1561, Knox and five other church leaders produced the 
Scots Confession which was passed by the Parliament. It became the confessional 
document which would establish the reformation faith and the Presbyterian polity in 
Scotland. Knox and the Presbyterian leaders of Scotland were convinced that the 
Kingdom of God was for the renewal of the people, the saving of their souls, and the 
salvation of their nation. They understood that the Church stood over society, rather than 
the church serving in a chaplaincy role to a secular society. From this emerged a common 
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wealth for the nation. “In 1700 Scotland was Europe’s poorest independent country…this 
small underpopulated, and culturally backward nation rose to become the driving wheel 
of modern progress.”47 Knox believed that political power was ordained by God, but that 
the power was vested not in kings or in nobles or even in the clergy, but in the people.48 
In order for his nation to be in covenant with God his nation had to know the Scriptures, 
and in order to know the scriptures the boys and girls had to learn to read. The original 
book of Discipline (1560) in the Church of Scotland called for national system of 
education.49 Male literacy reached 75 percent by 1790. Scotland became Europe’s most 
literate society.50 In this same year England’s literacy stood at 53% and it would take 90 
years for England to reach Scotland’s literacy.51 By such statistics we can see that Knox’s 
vision for establishing the Kingdom of God through the Church and its law bore fruit.  
For Knox the Kingdom of God was to be reflected in the kingdoms of this earth, 
for the glory of God, and for the benefit of the people. Within the culture and context of 
Calvinism and the Church of Scotland this tiny nation provided the freedom, the 
intellectual environment, and the leaders who would transform the world.52 This 
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48 Ibid., 15.  
 
49 Ibid., 19. 
  
50 Ibid., 20. 
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52 In his book How the Scots Invented the Modern World, Arthur Herman demonstrates how Scots 
laid the foundation for our modern world and how all this emerged from the New Jerusalem. With the 
Reformation the small impoverished country of Scotland was transformed into the “intellectual super-
power” of the world. Thomas Hobbes (1588-1679), the founder of political philosophy and political 
science, laid the foundation of the modern republic. Adam Smith (1723-1790) a founder of the field of 
economics and free market capitalism is still one of the most respected economists. David Hume (1711-
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happened through the proclamation of the gospel for the salvation of human kind, the 
shelter, nurture and, spiritual fellowship of the children of God, the maintenance of divine 
worship, the preservation of the truth; the promotion of social righteousness, and the 
exhibition of the kingdom of heaven to the world. These were the “Six Great Ends of the 
Church” in the Presbyterian tradition and still a foundational element of the Book of 
Order. As the believer looked forward to the life to come they would live helpful and 
productive lives in the present world. In the example of Knox, we see a man convinced 
that the Church existed so that people could experience salvation, but that they would 
also use their energy, intelligence, imagination and love to transform the world.   
Emerging from the Reform Tradition was a movement toward pietism. Piety was 
a theme that ran through John Wesley’s life (1703-1791). His father, Samuel, was an 
Anglican minister. His mother, Susanna, was the youngest child of twenty-five, and she 
bore nineteen children. She raised her children in the Christian faith visualizing her 
family as a little church. Prayer, Bible reading, catechizing, and instruction in the 
Christian life were a part of their upbringing. Besides the household responsibilities that 
came with a home and nineteen children, Susanna spent an hour every week with each 
child to talk about their spiritual progress. “She came to consider self-will as the root of 
all sin and misery and so she taught her children that the essence of Christianity was 
																																																																																																																																																																																					
1776) became one of the greatest philosophers of his time. James Watt (1736-1819) was the inventor of the 
steam engine. James Hutton (1726-1797) became the father of modern geology. Sir Walter Scott (1771-
1832) became the novelist whose writings captured the imagination of Scotland and all Europe. Andrew 
Carnegie (1835-1919) became the father of the modern steel industry and the leader of modern 
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doing God’s will rather than their own.”53  Samuel would teach the children languages, 
including Greek and Latin. He was a scholar but poor at practical matters. Susanna, with 
the help of a maid, had the children up at 7:00 a.m. Their lessons were from 9:00 a.m. 
until 12:00 noon, and from 2:00 p.m. until 5:00 p.m. There were no interruptions. All 
were in bed by 8:00 pm. John’s time to review his spiritual progress with his mother was 
on Thursdays. As an adult he could still recall many of the conversations they had. Here 
was laid the foundation of discipleship that would define his ministry. “Part of the genius 
of the Methodist movement was its concentration on individuals and their particular 
needs.”54  
In 1729 Wesley started the Holy Club at Oxford. One member was his brother 
Charles, who became one of the most prolific hymn writers in the history of the church. 
Another member was George Whitefield, who was the prime mover in the First Great 
Awakening in America. Wesley went on to serve as a missionary in Georgia, then 
returned to England exhausted and depressed. A Moravian missionary, Peter Boehler, 
became his counselor and friend. On the evening of May 24, 1738, as Wesley attended a 
Moravian meeting on Aldersgate Street, in London, the preface to Luther’s commentary 
on Romans was read aloud. During that meeting Wesley said, “I felt my heart strangely 
warmed.”55 He trusted in Christ and Christ alone for salvation, and he fully trusted that 
his sins had been removed and he had been saved from their consequences. What had 
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been a striving after the will of God was now Spirit led. He wrote A Plain account of 
Christian Perfection, in which he claims that it is possible to reach perfection. For 
Wesley the goal of this life was holiness. He would not object to sinless behavior, but he 
aimed for perfection. “By perfection I mean the humble, gentle, patient love of God and 
our neighbor, ruling our tempers, words, and actions.”56 To achieve this and train the soul 
he created the class meeting. This was a small group of ten or twelve held wherever 
people could assemble: in a home, at work, shops, schools, or churches. The format was a 
hymn, followed by the leader stating the condition of his spiritual life. The leader would 
then give an account of the last week, spiritual successes and failures, sins, griefs, 
temptations, and inner battles.  
In this sense the leader was “modeling the role” for the other to follow. By 
following this example the tenor of the session was controlled and directed. Many 
of the participants were downtrodden peasants who had been unaccustomed to 
any expression of their inner feelings and personal experience. So the pace 
established by the leader was a crucial step in the process…The subject matter of 
a class meeting was personal experience, not doctrinal ideology or biblical 
information.57   
 
At the meetings attendance was recorded, collections were made, and narrative 
accounts of the progress were passed on to those who supervised. The structure identified 
different offices the member could seek to attain: street preaching, Sunday School Class 
Leader, Preacher, Christian Worker, Pastor-Deacon, and Pastor.58 While holiness was the 
theme of Wesley’s life, discipline shaped the soul to reflect Christian character. In 
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Wesley the church of the Reformation took a turn away from dogma and doctrine into the 
personal spiritual development.  
Besides establishing the Methodist movement, Wesley became the father of the 
Holiness movement which then gave birth to Pentecostalism 115 years after his death. 
Pentecostal movements are established among the grassroots, are rarely promoted by 
hierarchical churches, and can spread in one generation to places that it took 
Protestantism three centuries to reach.59 Pentecostal revivals were foreshadowed at the 
camp meetings of the Second Great Awakening (1791-1820), but modern day 
Pentecostalism traces its roots to January 1, 1901. Charles Fox Parham, a Holiness pastor, 
conducted a watch night service (a monthly service popularized by Wesley) at Bethel 
Bible School near Topeka, Kansas where he and his students prayed to receive the 
baptism of the Holy Spirit. That night they experienced speaking in tongues and revival. 
Parham became an itinerant preacher. One of his students, William Seymour, went to Los 
Angeles. In 1906, Seymour preached at the Azusa Street Mission. Seymour, who was 
black, spoke to a racially mixed audience. A revival broke out that lasted three years. 
This is said to be the start of Pentecostalism. This movement was founded in a racially 
mixed congregation. It was also the first church movement which allowed women to be 
not only teachers but also preachers; thus, Pentecostalism has led the way in bridging 
racial gulfs, affirming women in ministry, crossing national boundaries, and joining 
people across cultural divides. By 1970 there were 63 million Pentecostals worldwide. A 
study by Allan Anderson of The University of Birmingham revealed there were 631 
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million Pentecostals across the globe in 2014; his research indicated that by 2025 there 
will be 800 million adherents worldwide.60   
 The Pentecostal movement reads Luke 17:21 as “the Kingdom of God is within 
you.”61 It is a movement of Christians based on faith and revelation. The believer, 
baptized and directed by the Holy Spirit, establishes the church through his or her 
witness. Speaking in tongues is the main sign that a person has experienced this second 
baptism, but there are other signs, including healing, prophecy, and the numeric growth 
of the fellowship. As Peter added 3,000 on the first day of Pentecost in the new Church, 
so too should those filled with the Spirit experience overwhelming growth.  
 In historic accounts of Christian leaders and church movements, different 
characteristics of the Kingdom emerge. The Kingdom is an ever-expanding Kingdom. 
God, not humans, initiates it. It does not require marketing, but it is revealed to the elect 
who then witness to their faith and experience. It is invitational. The world expands its 
reach through the force of law, the power of armies, and the skill of public relations and 
promotion; the Kingdom of God requires neither the force of law, the power of the 
sword, nor clever marketing. The Kingdom advances by the movement of the Holy Spirit 
and by devoted disciples. 
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The Character of the Kingdom of God is revealed in Scripture 
 
From the study of Scripture informed by leading theologians of the last two 
thousand years, this project outlines six stages of the Kingdom of God which each 
Christian is to experience. The six stages act like a map to give us an image of the whole 
Kingdom of God. The map reveals six states or stages where the Kingdom of God is 
experienced. The stages have an order. If one stage is left out then there is an incomplete 
understanding of the Kingdom. The six stages are personal faith, a community of love, 
the church, a witness of truth in culture, the end times, and Heaven.62 These will be 
discussed at greater length as a part of the strategy for teaching church leaders. The 
balanced and mature Christian life inhabits each of these stages of the Kingdom of God. 
Many of Jesus’ parables teach about the stages and characteristics of the Kingdom. As 
the stages of the Kingdom are experienced, the Kingdom of God will change the 
character of all who enter in.  
Besides the stages of the Kingdom of God there are also attributes or 
characteristics of the Kingdom of God. Through the use of parable Jesus also teaches 
about many characteristics of the Kingdom. Characteristics would include that the 
Kingdom of God is available to all, it is given as an invitation and it is mysterious. While 
we can identify the six stages of the Kingdom and these stages can be like a road map for 
the church leader, the characteristics or the distinctive nature of the Kingdom are 
demonstrated in the scripture in many ways. For instance, in Luke 15, there are three 
connected parables teach about God’s love and God’s continual search for those who 
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stray from the Kingdom. This characteristic of God is revealed in the Parable of the Lost 
Sheep (Luke 15:4-7), the Parable of the Lost Coin (Luke 15:8-10), and the Parable of the 
Prodigal Son (Luke 15:11-32) is the faithfulness of God. These parables teach that God 
will never give up looking for the lost and helping them return home.  
While the Kingdom of God is available to all, not everyone is willing to pay the 
cost to enter in. In Matthew 19:16-20, the story of Jesus and the rich young ruler teaches 
that “no one is good but God alone.” Entering the Kingdom requires giving up the right 
to and possession of all those things which are held dear. As the well-known hymns says, 
“All to Jesus I surrender, all to him I freely give, I will ever love and trust him, in His 
presence daily live.” Complete trust requires complete surrender. This is why it is so hard 
for a rich person to enter the Kingdom, but to enter the Kingdom is worth everything we 
have. It is like a pearl merchant who finds the most beautiful pearl of his life and gladly 
sells everything to buy that pearl (Matthew 13:45-46) or the treasure hunter who finds 
treasure buried in a field and goes to sell all he has to buy the field in order to have the 
treasure (Matthew 13:44). For the believer living in the Kingdom is worth any price and 
is a wise investment. Jim Elliot understood this Christian characteristic. As a missionary 
martyred in the mountain of Ecuador in 1956, before dying for his faith, he said, “He is 
no fool who gives what he cannot keep to gain that which he cannot lose.”63 
When we enter the Kingdom of God we are judged with grace and mercy. Having 
been forgiven by Jesus Christ, we become people of forgiveness and are to be people of 
grace to all we encounter. This community of grace and love is a characteristic of God 
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(accessed September 12, 2016). 
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and of his followers. In Matthew 18:21-35, the Parable of the Unmerciful Servant 
demonstrates the utter hypocrisy of those who have claimed to receive grace from our 
Master and yet do not forgive. Bitterness and judgment cause us to be distanced from 
Christ’s Kingdom. If we are acrimonious, harsh, hostile, critical, negative, or demanding 
people we have either missed the Kingdom of God or have much to learn; we are to love 
because he first loved us (1 John 4:19).  
The Kingdom is about doing, not about talking. In the Parable of the Two Sons, 
the first son said he would not work in the vineyard and then did while the second son 
said he would work in the vineyard but did not. Jesus asks, “Who did the will of the 
father” (Matthew 21:28-32)? It is not with words that the work of the Kingdom is 
accomplished but with deeds. We must actually do the will of the father, not just think 
about doing it, talk about doing it, or dream about doing it. Kingdom people are doers.  
The Kingdom of God is not an imposition of rules and never forced on a person; 
the habits of the kingdom flow from the heart. Once the heart is transformed, behaving as 
a child of the Kingdom is natural. Rather than following a list of things to do or not do, 
the believer becomes a living witness, a human billboard, for Kingdom beliefs. In the 
Kingdom we live by a new law; it is no longer the law of sin management where one 
seeks to meet a legal requirement. Instead the law of God is written on the heart. We 
follow the law because we desire to do so, for the heart has been changed as a gift of 
God’s grace (Matthew 5-7). 
The Kingdom of God provides the fertile soil in which to grow and be productive. 
This soil is found in the fellowship of believers, the Church. The Parable of the Sower 
(Mark 4:1-20) demonstrates not only the need for seed to be in good soil, but also the 
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need to spread the seed broadly so the seed has the ability to grow. In the church the seed 
planted can become a great tree, like the mustard seed (Matthew 13:24-30).  
While the world is filled with shrewd people, this is not what is found in the 
Kingdom (Luke 16:1-3). Instead, the Kingdom is marked by honesty, love, and naivety. 
In the Kingdom, we are not surprised at the challenges we encounter from culture. The 
Kingdom of God is like a seed planted in a certain eco-system (culture) or like a field 
planted with wheat, but an evil one comes and sows weeds in the middle of the night. The 
two grow together and the good wheat is separated from the weeds (Matthew 13:24-30). 
The Kingdom in culture works much like leaven in a bowl of flour; it works its way 
through the whole dough (Luke 13:20-21).  
There is an eschatological Kingdom that will not be completely revealed until the 
end of time.64 This is a Kingdom that survives beyond the course of human history, and 
after history is concluded Heaven awaits. This everlasting Kingdom is not visible to the 
human eye. The eschatological importance of the Kingdom addresses the ultimate goal of 
human history: its meaning, purpose, and triumph. Eschatology speaks to the four last 
things: death, judgment, heaven, and hell.65 As Jesus and his disciples walked through 
Jerusalem during Holy Week, the disciples were in awe at the magnificent temple:  
																																																													
64 Merriam-Webster defines eschatology as 1) a branch of theology concerned with the final 
events in the history of the world or of humankind. 2) a belief concerning death, the end of the world, or the 
ultimate destiny of humankind; specifically:  any of the various Christian doctrines concerning the Second 
Coming, the resurrection of the dead, or the last judgment. 
 
65 The Oxford Dictionary of the Christian Church (1978) defines ESCHATOLOGY: (from Greek 
eschatos, ‘last’, and logos, ‘discourse’), the doctrine of the last things…connotes the part of systematic 
theology which deals with the final destiny both of the individual soul and of mankind in general. In the 
O.T. eschatological teaching is closely bound up with the Messianic hope. (Daniel, Isaiah, Ezekiel, 
Zechariah, Psalm 43 and 73) In the NT it is the subject of many of the Lord’s Parables, e.g. those of the 
Tares among the Wheat and the Drag Net, and in Matthew 13 and Matthew 24 it is the dominant theme. St. 
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“Look teacher. What massive stones! What a magnificent building!”  	
	
“Do you see all these great buildings?” replied Jesus. “Not one stone here will be 
left on another; everyone will be thrown down.” (Mark 13:1-2) 	
	
In this brief exchange, the disciples, even in their last week of ministry with Jesus, expose 
their naïve understanding of the Kingdom of God. They were thinking of the Kingdom in 
terms of bricks, mortar, and earthly monarchies. Jesus, however, teaches them that more 
important than this great building is to understand that all of history will come to an end 
and the Kingdom of God will remain. Peter, James, John and Andrew found a private 
moment and asked Jesus when the stones would be cast down. Jesus responded by telling 
them that before the walls fall there will be false prophets, wars, famines, earthquakes- 
these are the birth pangs.66 Sudden disaster will sweep over the world, people will flee for 
the hills, believers will be refugees, and it will be difficult on all. The distress will be 
unbearable. The sun will be darkened, the moon will no longer give its light, and stars 
will fall from the sky. Then the Son of Man will come in power and glory and send His 
angels to find the elect among every nation. This generation will not pass away until all 
these things have happened. “Heaven and earth will pass away, but my words will never 
pass away” (Mark 13:21).	
																																																																																																																																																																																					
Paul often treats of it, esp. in 1 and 2 Thessalonians, and it is the main subject of the vividly depicted 
apocalypses in the Book of Revelation.  
 
66 What will be the situation and the character of those in the Kingdom?  Jesus says that before the 
stones of the temple will be cast down. The disciples will be charged by the religious authorities and civil 
authorities. They will be flogged and put on trial. Jesus encourages them by teaching that each time they 
are punished unfairly or falsely accused will be an opportunity to witness to the truth of the gospel. He 
prophesies that the gospel will be preached to all nations before the end of history. Brother will betray 
brother, children their fathers, but, those who keep their faith until the end will be saved. The abomination 
that causes desolation will come, the sacrifice of the temple will cease, just as Daniel prophesied (Daniel 
9:27, 11:31 and 12:11). 
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The teaching on the end times reminds the believer to be watchful, sober minded, 
and careful not to be caught up in the achievements of this world such as art, architecture, 
science, and technology. The triumphs of humankind are not as great as they appear. In 
the same way, the believer is not to be defeated by the tragedies of this world. When 
people ridicule the believer, hate them, imprison them, or persecute them, they are not to 
fear as it is only for a short time. The believer must not lose sight of the world that is to 
come, the one true world, a place that is unseen today yet more real than the buildings 
they see today. In the Kingdom, tragedies are not as great as they appear. If a disciple 
loses sight of the end of history and the final judgment, they lose their faith, their hope, 
and their mission. It is in knowing that the true and permanent kingdom is the Kingdom 
of Heaven, not the kingdom of this earth, that the disciple is distinguished from all others. 
The follower of Jesus is to be a thoughtful person who is prepared for the institutions of 
this world to come to an end: the buildings, the budgets, the technology, and the artistry. 
What looks real today will vanish and Heaven, which we cannot see today, will last 
forever.	
 Heaven is the true and eternal Kingdom of God. Revelation 21-22 describes 
heaven in detail: it is 1,400 miles long and 1,400 miles wide, the walls are 200 feet thick, 
the walls are Jasper, the city is made of gold and the main street is paved with gold. The 
foundations of the walls are precious stones. There is no temple because God Almighty 
and the Lamb are the temple. There is no sun or moon for the glory of the Lord illumines 
the whole Kingdom. There will no night in the Kingdom, and “nothing impure will every 
enter it, anyone who does what is shameful and deceitful, but only those whose name is 
found written in the Lamb’s book of life” (Revelation 21:27). Paradise, which was lost in 
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the Garden of Eden, is now restored. The New Jerusalem has a river running through it 
and it is crystal clear. The tree of life bears fruit twelve times a year. There is no longer 
the curse. The Lord Almighty and the Lamb are in the city and “his servants serve him” 
(Revelation 22:3). His name is on their foreheads and they reign forever and ever. And, 
as John tells us from the Revelation, Jesus is coming soon. Heaven is a reward for those 
who have lived by faith: 
Look, I am coming soon! My reward is with me, and I will give to each person 
according to what they have done. I am the Alpha and the Omega, the First and 
the Last, the Beginning and the End. “Blessed are those who wash their 
robes, that they may have the right to the tree of life and may go through the 
gates into the city. Outside are the dogs, those who practice magic arts, the 
sexually immoral, the murderers, the idolaters and everyone who loves and 
practices falsehood. (Revelation 22:12-15)  
When Jesus preached “the Kingdom of God is at hand, repent, and believe the good 
news” (Mark 1:15), he was very clear. The person who repented and turned their life 
around inherited the Kingdom of God. The Parable of the Good Samaritan teaches that 
loving our neighbor requires loving those who are randomly encountered in life, 
especially those in trouble or need. The very religious did not help the man on the side of 
the road. The priest and Levite passed by on the other side, but the Samaritan, who was 
not even Jewish, took the time to bandage the wounds, carry the man to an inn, and pay 
for his room and recovery. 
 Just as there are two magnetic poles governing the physical universe, so there are 
two poles in the church: the church in persecution and the church in triumph. In the first 
case, the church is known by the witness of the martyrs and the church’s faith is purified 
under persecution. In the second case, the church is also known in the glory of its 
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institution: worship, Bible study, pastoral care, and doctrinal instruction are all hallmarks 
of a successfully established church. In freedom, the church can have a strong 
organization that accomplishes much good. Hospitals, universities, seminaries, 
orphanages, homes for the destitute, recovery for the addicted, and other establishments 
flow from the strength of the church in triumph.  
In persecution, the Church emerges as a true witness of God despite the stress, 
oppression, and subjugation of a prevailing secular culture. Martyrs suffer and share their 
faith at the expense of their lives. They face pain, agony, misery, embarrassment, and 
torment. In the work place they are demoted because of their faith. Yet, they give a clear 
testimony of grace and speak against pagan myths and culture. At times in history, 
governments have systematically purged the church from its land. In 1910, Russia was 
the largest Christian nation in the world67, yet with the Bolshevik Revolution the 
principles of Karl Marx were enforced. Marx taught, “The existence of religion is the 
existence of a defect.”68 Three-quarters of a century later, as his idea grew into fruition, 
the Russian empire began to establish its beliefs. They martyred 600 Bishops, 40,000 
priests, 120,000 monks and nuns.69 The Orthodox Church in Russia has never fully 
recovered.  
Sometimes the church grows despite persecution. This happened in China under 
Mao Zedong, chairman of the Communist Party of China. The persecution produces true 
disciples because they must pay a huge cost to bring the light of truth to their friends and 
																																																													
67 Sunquist, The Unexpected Christian Century, 27. 
  
68 “On the Jewish Question.” https://www.marxists.org/archive/marx/works/1844/jewish-question/ 
(accessed September 12, 2016). 
 
69 Sunquist, The Unexpected Christian Century, 78. 
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associates. They face punishment and death by giving a witness of their faith, or by 
refusing to deny their faith in Jesus Christ. The life and lifestyle of the believer is in 
conflict with the philosophy of the world (Colossians 2:8-10). The humanist is annoyed 
by the witness of the believer. The Kingdom of God is in conflict with the kingdom of 
this world. Sometimes this witness becomes the ultimate witness and a believer maintains 
his or her testimony to the point of death. This devoted witness of the Saints will, in time, 
convert many from the secular society. After this stage of witness, or martyrdom, the 
institution of the church flourishes. The church in China numbered 3.5 million when Mao 
took power.70 This church was severely persecuted. By the year 2000 the two recognized 
churches in China, the China Christian Council (CCC) and the Chinese Patriotic Catholic 
Association (CPCA) had memberships of 15,000,000 and 14,000,000 respectively. 
However, there are still many unregistered or underground churches that would add 
between 11,000,000 and 70,000,000 adherents.71 Today there are between 40 million and 
100 million Christians in China. The church in persecution becomes the church in 
triumph. The church in triumph leads many into righteousness. Laws giving freedom to 
worship, laws defending the Ten Commandments, and even laws reinforcing common 
grace such as Sabbath laws create an opportunity for people to come to faith and benefit 
from the covenant of grace. Here souls are reached by the structures of society. People 
																																																													
70 Latourette, vol. 2, 1446-1447. Historical figures reported in China for numbers of adherents are 
as follows:  1914, Roman Catholic adherents 1,581,430 and Protestant confirmands 257,431, in 1924 
Roman Catholic adherents 2,208,880 and Protestant confirmands 402,539. Despite an anti-Christian 
movement started by the Communists in the 1920s Roman Catholic membership 2,934,175 in 1937 while 
Protestant membership stood at 567,390. By 1947 the number of Catholics was 3,251,347. This leads to a 
total number of Christians in China at the time of Mao Zedong ascent to power in 1949 of about 3.8 
million.  
 
71 Sunquist, The Unexpected Christian Century, 80-81. 
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take a Sabbath because this is what everyone does. Men are gentlemen, not taking power 
over others with raw and brute force, but redeeming society through their personal 
integrity. Governments are forums whereby godly people gather and work out the 
conflicts of daily life in peace and equity. It is a productive society, safe for families, a 
place of comfort for the least and the last and the lost. The institution of the church in full 
bloom is a godsend, literally the blessing of God, to all of society. This is the Kingdom of 
God lived out in peace on this earth, giving opportunity for many to enter the eternal 
Kingdom of God.  
In the church in triumph, clergy are called and trained. Stewardship brings in 
tithes and offerings. Management is installed through a system of hierarchy, and leaders 
plan and develop strategies for growth of congregations and mission to the world. 
Endowments are raised to preserve the work of the institution. Other good works flow out 
of these well-institutionalized churches, such as universities, seminaries, hospitals, retreat 
centers, and cemeteries. The benefit of the institution flows out not only to church 
members but to all of society. When the institutional church is strong, peace and integrity 
rule among a people group; people are enriched and souls have a broader opportunity to 
receive salvation. Some see the institutional church as the true Church. Others look at the 
persecuted believers in China as the Church in its purest form with the most orthodox of 
beliefs. 
There is a debate in the church over whether the establishment of Constantine’s 
rule was good for the church and Christianity. One concern is that Christendom ties too 
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closely the church and the state.72 The assumption is that the political corruption of the 
state modifies the message of the church. Under Constantine, Christian culture was not 
only tolerated but promoted by the state. It is a situation where the church militant finds 
itself defended and supported by the government and the social structure.73 Christian 
principles of morality and community are not only taught by the church but reinforced 
through the government legislative process. 
In the early fourth century, as Christianity was on the ascent in Rome, Pagans and 
Christians shared political power. By the early fifth century, Christian principles had 
replaced the principles of the Roman Republic and pagan philosophy. Once Theodosius 
closed the temples of pagan worship (393) the church was the directing power behind 
society and by the early fifth century was destroying pagan images and ended pagan 
holidays.74 Augustine had imagined a City of God, a spiritual kingdom, which was built 
up and maintained by the church. This City of God would be alongside and influencing 
the City of the World. In the world of competing ideas, Paganism lost its influence as the 
ideals of Christian faith and behavior triumphed. The strength of the church, emerging 
from persecution, led to the establishment of Christian principle in governance and this 
																																																													
72 Christendom is defined in many different ways. Resident Aliens Hauerwas and Willimon define 
Christendom as beginning with Constantine and ending in the 1960’s.  As they say with a smile, 
Christendom ended in 1963 when the Fox Theatre in Greenville, South Carolina, decided against the 
authority of the clergy and the community values to open the movie theatre on Sundays. The fear of 
Christendom is a religious totalitarian regime which forces all under it rule to obey religious rules. The 
hope of Christendom is that people can live in the freedom and joy that comes from a society centered in 
the love and grace of Jesus Christ administered by a Christian philosophy of life and by Christian 
institutions.  
 
73 The Church militant refers to the church in this world, Christians on earth, who struggle against 
sin and the devil, living out the faith, seeking to save those who are in the grasp of the Evil One, the least, 
the last, and the lost. The Church Triumphant refers to the saints who have gone to their eternal reward in 
Heaven. 
 
74 Latourette, Vol. 1, 97-98. 
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created a symbiotic relationship between church and state. As the Kingdom of God was 
translated into the institution of the Roman Church the church then shaped the society. 
This influence was much more fair and just than any Pagan rule. The people prospered 
and freedoms were expanded. Unlike the tyrannical, brutish, and unpredictable rule of 
Roman Emperors, the Kingdom of God under Christendom transformed society into a 
millennium of relative peaceful existence.75  
Today in the Western World there are many struggles between secular or Pagan 
philosophy and the Christian Kingdom or Christendom. In the world of competing ideals 
we debate what values should be reinforce in our society and how tax dollars will be 
spent. There was once an illusion in the modern world that secularism was somehow 
more fair and reasonable than the ideas of the Kingdom of God. Church dogma was 
questioned. In the last few decades, the dogma of secular philosophy is on the ascent. In 
the end a society must decide which set of dogmas it will follow; both cannot be right.  
The Christian ethic is established in the Kingdom of God first as a personal belief, 
then nurtured in a community of love as Augustine proscribed. The community of love 
gathers for worship and joins with brothers and sisters of the faith. This personal faith, 
culture of love, and worshiping community live out the truth of the gospel. What begins 
at the personal level becomes corporate and this is a witness of truth in the culture. The 
culture can accept or reject this witness. If it is accepted, the church lives in a state of 
triumphant. If it is rejected, the church is under a state of persecution. In Resident Aliens 
Hauerwas and Willimon write: 
																																																													
75 For further information on Christendom see “Christendom” in the Catholic Encyclopedia, 
http://www.newadvent.org/cathen/03699b.htm (accessed September 12, 2016). 
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The death of Christendom (still alive in our culture, but terminally ill with no 
hope of recovery) forces each congregation to self-examination. What does it 
mean for us to live in a culture of unbelief, a culture that does not even know it 
does not believe because it still lives on the residue of Christian civilization?76 
 
Their answer is to train leaders and produce pastors who can create a living, breathing, 
witnessing colony of truth.”77 This should be the goal of the leaders of a church seeking 
to usher in the Kingdom of God in such a way that it renews the church and restores faith.  
One of the powerful differences between the Kingdom of God and secular thought 
is that the Kingdom acknowledges that history will come to a conclusion followed by the 
judgment of God. Secular thought rest its hope in a positive evolution of humankind. 
Beyond the final judgment, the Christian has the hope of eternal life. As Daniel says, 
“those who are wise will shine like the brightness of the heavens, and those who lead 
many to righteousness like the stars for ever and ever” (Daniel 12:3). 
Wayne Cordero is senior pastor of New Hope Christian Fellowship in Honolulu, 
Hawaii. This innovative Foursquare Gospel Church has 11,000 in attendance on Sunday 
with 3,000 attending online. In its twenty-nine year history over 73,000 have made 
professions of faith in Christ and they have planted 124 churches across the Pacific 
Rim.78 A few years ago, Cordero was asked to speak to a gathering of eighteen pastors in 
a large city in Mainland China.79 The pastors he spoke with had been persecuted because 
of their faith for decades. Each of the eighteen were overseers of an underground church.  
																																																													
76 Hauerwas and Willimon, Resident Aliens, 114-115. 
 
77 Ibid., 123. 
 
78 https://www.enewhope.org/aboutus/pastorwayne/  
 
79 This story is recounted in Robert Lewis, Wayne Cordeiro, Tex Dallas, Culture Shift:  
Transforming Your Church from the Inside Out, San Francisco: Jossey-Bass, 2005. 38. 
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Cordero conducted a three-day meeting in a non-descript apartment in a large city 
in Mainland China. The eighteen pastors who attended were careful to make sure they 
were not followed. Some of the pastor’s had scars on their hands or face where they had 
been shackled or tortured for their faith. Before Wayne began his two days of instruction 
he asked his translator how many people the pastor’s oversaw in their ministries. The 
pastors huddled for about five minutes and replied that they pastored 22 million people. 
These pastors and their members had memorized much scripture so that when they were 
imprisoned they would have the Word of God with them. If they were caught meeting 
with Cordero it would be a crime against the state and they would face three years in 
prison.  
At the conclusion of their three days together he asked the pastors how he might 
pray for them. One pastor said, “Pray that we would become like you in America…you 
have many Bibles, freedom to worship openly, and even air conditioning to keep you 
from being distracted.” “No,” he replied, “Instead I will pray that we become like you.”80 
In the Kingdom we cannot pick the culture in which we live. We might experience the 
church in triumph or in persecution, but we can live the thoughtful and balanced 
Kingdom life wherever we are planted.
																																																													
80 Lewis, Cordeiro, Dallas, Culture Shift, 38.  
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THE PRACTICAL APPLICATION OF THE KINGDOM OF GOD
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CHAPTER 4 
GOALS AND PLANS TO INTRODUCE THE KINGDOM OF GOD 
TO THE MADEIRA-SILVERWOOD PRESBYTERIAN CHURCH 
 
Church leaders need a map of the Kingdom of God. Maps help us to understand 
where we are and where we are going. The purpose of this chapter will be to provide a 
map for church leaders. The subject of the Kingdom of God is so broad that a Christian 
leader today must have a reasonable way to grasp it. Church leaders need a coherent and 
consistent way to explain the Kingdom of God to a seeker. Disciples need to understand 
where they stand in the Kingdom and where their journey will take them. The Church is 
called to translate the Kingdom of God to the world today. If a model is developed that 
can be understood in Madeira, Ohio, it can assist churches and pastors everywhere. The 
right focus on the Kingdom will make a congregation more effective, transforming it 
from a gathering which observes the Kingdom to a gathering which participates in the 
Kingdom. This new ministry initiative will develop an understanding of the Kingdom of 
God so that the leaders at Madeira-Silverwood become willing contributors in the 
Kingdom rather than onlookers.  
A primary task of the leaders at Madeira-Silverwood Presbyterian Church will be 
to understand their context. Madeira is an exceptional community, a middle class and 
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upper-middle class community, located in a large and prosperous metropolitan area. In 
this successful community families and individuals are often caught up in an intense 
competition in school and business. Children focus on extracurricular activities, 
especially sports, music, school clubs, and travel. This competes for the time that might 
otherwise be spent in worship, spiritual development, and self-differentiation. One great 
challenge for leaders at Madeira-Silverwood is to address the competitiveness of a high 
achieving culture which can lead to poverty in relationships. A proper understanding of 
the Kingdom can bring a right perspective on true success to many in the Madeira 
community.  
Another task for the leaders at MSPC will also be challenged by weakness of its 
denominational connection. The Presbytery of Cincinnati has declined from eighty-six 
churches to seventy-six churches in the last fifteen years. The Presbyterian Church in the 
USA (PCUSA) has declined from 2,313,662 members in 2005 to 1,667,767 members in 
2014.1 This is a loss of 645,895 members (a 28 percent decline) in ten years. The 
Kingdom growth in the first three centuries of the church was 40 percent a decade.2 If the 
PCUSA were a healthy denomination after the order of the early church we should expect 
an increase to 3,239,126 members by 2015. A Kingdom focus should reverse the decline. 
A third task for the leaders at Madeira-Silverwood will be to deal with their larger 
cultural context. Western culture continues to drift into troubled waters away from the 
solid moorings of its Christian roots and Christendom. Traditional Christian views of 
																																																													
1 See the Layman.org for a full report of annual membership loss in the PCUSA. 
http://www.layman.org/pcusa-continues-membership-decline-92433-members-gone-in-2014/  
 
2 http://www.unrv.com/forum/topic/7378-the-size-of-early-christians-populations/. 
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marriage and sexual morality have been overturned in the highest courts and in public 
opinion.3 On the political front in the West, Christianity itself appears to be under attack. 
In Britain, a top-level commission was created to investigate whether the United 
Kingdom should be de-Christianized.4 Dystopian visions of the future are popular today. 
Movies like Mad Max and the series The Walking Dead are filled with fear and 
hopelessness. Such visions have captured the imagination of the culture. The Kingdom of 
God offers a distinct alternative to this cultural vision. This project will focus on the 
Kingdom of God and will reveal the steps that lead to renewal.  
Jesus had an answer for the Pagan philosophy that ruled the world of his day: it 
was apprenticeship. Jesus preached the Kingdom of God (Mark 1:14-15) and called 
twelve men to be trained over three years. He trained twelve men in the concepts of the 
Kingdom and within three centuries the faith of the twelve had become the belief of more 
than half of the empire. Augustine spoke boldly to the Pagan culture of his day fearlessly 
proclaiming the City of God whose foundation was Christ as superior to their concept of 
community. Calvin’s understanding of the Kingdom first transformed a reckless and 
																																																													
3 Ron Dreher, “Orthodox Christians must now learn to how to Live as Exiles in our own Country,” 
Time. June 30, 2015. http://time.com/3938050/orthodox-christians-must-now-learn-to-live-as-exiles-in-
our-own-country/. (Accessed December 12, 2015) Four days after the Obergefell Decision of the U.S. 
Supreme Court, Time Magazine published an article saying, “Voting Republican and other failed culture 
war strategies are not going to save us now. No, the sky is not falling—not yet, anyway—but with the 
Supreme Court ruling constitutionalizing same-sex marriage, the ground under out feet has shifted 
tectonically. Dreher quotes Justice Alito who says the decision will be used to vilify Americans who are 
unwilling to assent to the new orthodoxy and the faithful will be oppressed “by those who are determined 
to stamp out every vestige of dissent.” 
 
4 John Bingham and Stephen Swinford, “Britain is no longer a Christian Country and Should Stop 
Acting as if it is,” thetelegraph.com (United Kingdom) December 7, 
2015,http://www.telegraph.co.uk/education/12036287/Britain-is-no-longer-a-Christian-country-and-
should-stop-acting-as-if-it-is-says-judge.html (Accessed January 15, 2016). The article reports on the “blue 
ribbon” panel of cultural elites in England who recommend the systematic “de-Christianization” of the 
country.   
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chaotic city, Geneva, into a community of peace and prosperity which then transformed 
the world. Knox did not yield to political and ecclesiastical corruption but rather 
established a Kingdom founded in Heaven which would not fade. His commitment to the 
Kingdom of God transformed the illiterate and poverty stricken people of Scotland into 
the creative force behind the modern world. Their experiment in Calvinism and reformed 
theology laid the foundation for the representative republic of the United States of 
America.  
Wesley transformed the world using small groups to hold their members 
accountable to holiness and devotion. Not only did this help to usher in the Second Great 
Awakening but also laid the foundation for the Pentecostal movement. In the last one 
hundred years the Pentecostal movement has swept across the globe with numbers 
estimated to be 631 million5 or about one half of the Roman Catholic Church. The Pew 
research Center’s Form on Religion and the Public Life finds that one in four Christians 
in the world today are Pentecostal.6 The 1.2 billion adherents of the Roman Catholic 
Church represents one sixth of the 7.1 billion people in the world. A focus on the 
Kingdom of God will guide the leadership at MSPC to have a significant witness to the 
truth in the culture.  
A fourth task of our leaders will be to work to create a healthy congregation. 
Mature disciples emerge from healthy congregations. Healthy congregations arise from 
																																																													
5 Marc Cortez, “The Growth of Global Pentecostalism (Wheaton Theology Conference 4)” 
Everyday Theology. April 16, 2014. http://marccortez.com/2014/04/16/growth-global-pentecostalism-
wheaton-theology-conference-4/ (Accessed January 15, 2016). 
 
66 Brittany Smith, “More than 1 in 4 Christians are Pentecostal, Charismatic,” The Christian Post, 
December 21, 2011. http://www.christianpost.com/news/more-than-1-in-4-christians-are-pentecostal-
charismatic-65358/. (Accessed January 15, 2016). 
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an orthodox theological foundation. The reformation renewed the Church and society 
with five key principles: Sola Scriptura, sola fide, sola gratia, Solo Christo, and Soli Deo 
Gloria. These five Solas were the substance of renewal. Personal faith and cultural life 
were renewed by a focus on the fundamental truths. A healthy congregation is built on 
the right foundation. A proper understanding of the Kingdom of God the leaders of 
Madeira-Silverwood Presbyterian Church should create a healthy congregation.   
The six stages of the Kingdom of God are: A personal faith, a community of love, 
the Church, a witness of truth in the culture, end times, and eternal life.7 If the church is 
going to present the whole gospel it must reach people at each level. This is the road map 
that the elders can follow. They can ask which part of the Kingdom is being addressed in 
their church and which is being neglected, working toward a balanced approach to 
teaching each one. This map of the Kingdom creates a good matrix for decision-making, 
planning, mission, and discipleship. As each member understands and lives out each 
aspect of the Kingdom they will be mature in the faith and fruitful in their ministry. 
Stage One: The Kingdom Invitation Received by Personal Faith 
Jesus said, “Come follow me and I will make you fisher of men” (Matthew 4:19) 
 
Jesus replied, “A certain man was preparing a great banquet and invited many guests 
(Luke 14:16) 
 
The first stage of the Kingdom is personal faith. A person enters the Kingdom 
when he or she individually accepts the call to follow Jesus Christ. We see this in John 3, 
the story of Nicodemus. The disciple understands that Jesus is their savior and accepts his 
death on the cross as for sin. Out of gratitude, he or she submits to the Lordship of Jesus 
																																																													
7 These six stages have been developed by the author of this project based on insights from the 
Scripture and from the Church Fathers. 
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Christ. Without this first step an individual understanding of the Kingdom of God is 
purely academic, detached, and superficial. Without a personal faith a person reads and 
hears about the Kingdom but they do not enter in. It would be as if a student thought they 
understood a foreign country by reading about it rather than traveling to it. 
Jesus invited his listener to enter the Kingdom. “The time has come,” he 
said. “The kingdom of God has come near. Repent and believe the good news” (Mark 
1:14-15). Jesus invited, he did not try to force anyone to receive the Kingdom. The 
invitation was accepted by trust in the words of Jesus. Preaching the Kingdom was the 
main work of Jesus. Signs and wonders emerged as Jesus traveled from place to place to 
speak. The miracles illustrated the power of the Kingdom and the preaching established 
the Kingdom. Jesus told those who would listen that God’s reign had come to earth. 
God’s rule was superior to the powers of nature (Matthew 8:23-27), demons (Luke 8:26-
37), and disease (Mark 5:21-34). The Kingdom is about truth not tradition: Jesus said, “if 
you know the truth, the truth will set you free” (John 8:31-47). The Kingdom is not about 
following laws but about the law of God flowing from the heart transformed by the 
Kingdom (Matthew 5-7). Inviting people into the Kingdom was the work of Jesus and 
remains the work of the Church today.	
The invitation to the Kingdom is good news. In the midst of a hopeless world, 
there is hope because of the love of God. Inviting others into the Kingdom life is 
evangelism. An evangelical approach to ministry can revive a church and a 
denomination. Evangelicals remain strong in America.8 A 2012 study revealed that 
																																																													
8 Sarah Eekhoff Zylstra, “Pew: Evangelicals Stay Strong as Christianity Crumbles in America,” 
Christianity Today. Posted online May 11, 2015. 
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between 30 percent and 35 percent of the USA (90 to 100 million people) are 
evangelical.9 As leaders understand the joy of the Kingdom their invitation will be 
attractive to others.  
Jesus taught that entrance into the Kingdom comes through accepting an 
invitation, like those who were invited by a man to a great banquet (Luke 14:15-24). The 
invitation to faith is not to be forceful or manipulative. It can be as easily rejected as it 
can be accepted. It is not the role of the leader in the Kingdom of God to coax or cajole, 
but it is their role to offer an invitation and be prepared for some to accept and others to 
reject the invitation. When the Apostle Paul had a vision to leave Asia Minor and travel 
to Philippi (Acts 16) his purpose was to take with him an invitation and offer into the 
Kingdom that any listener could receive. The pressure was not on Paul to make converts, 
for the Spirit of God would convict the listeners of the truth (John 16:13). It was Paul’s 
responsibility to share the story of God’s love and the Holy Spirit’s job to make the 
invitation effective.   
Jesus taught that the Kingdom of God is like a farmer going out into a field with 
seed (Matthew 13, Mark 4, and Luke 8). The seed is the Word of God. This parable 
teaches that the word must be sown. Some seed will land in difficult soil, but some seed 
lands on rich soil that will produce thirty, sixty, or one hundred fold. We cannot possibly 
know when a person is ready to accept the word. We can sow the word and trust God to 
																																																																																																																																																																																					
http://www.christianitytoday.com/gleanings/2015/may/pew-evangelicals-stay-strong-us-religious-
landscape-study.html. (Accessed January 15, 2016) The Pew Research Center reports the Evangelicals have 
remained strong in the midst of the decline of other expressions of Christianity in America. 
 
9 Larry Eskridge, “How Many Evangelicals are there?” Institute for the Study of American 
Evangelicals. http://www.wheaton.edu/ISAE/Defining-Evangelicalism/How-Many-Are-There , (Accessed 
January 22, 2016) Study by The Institute for the Study of American Evangelicals in Wheaton, Illinois.  
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give the growth. The healthy disciple is as comfortable when people accept the invitation 
as with those who do not receive it. The response to the Word is up to God, not up to the 
one who spreads the Word. Leaders sow the word and God gives the growth. 
Personal faith is the first step into the Kingdom. In personal faith we receive 
forgiveness, a life of grace, and eternal life. It is an answer to the invitation, or calling, of 
God. After entering the Kingdom the believer is taught the disciplines of the faith. These 
disciplines of faith include prayer, Scripture, fellowship, worship and witness. A church 
firmly rooted in the message of the Kingdom of God is unafraid to give an invitation to 
personal faith. As the believer comes to faith, and receives an assurance of salvation their 
experience of life is not static. In other words salvation is not something the believer 
receives and then rests on the accomplishment of gaining entry into the Kingdom. As a 
member of the Kingdom they continue to follow the words of Paul:  
Therefore, my dear friends, as you have always obeyed—not only in my presence, 
but now much more in my absence—continue to work out your salvation with 
fear and trembling, 13 for it is God who works in you to will and to act in order to 
fulfill his good purpose. (Philippians 2:12-13) 
 
Salvation opens the opportunity for the believer to have the power of God’s Kingdom to 
do good works: To bring other into the Kingdom, to bring peace, to heal, to comfort and  
to drive out demons (Luke 10). Personal faith is not the final accomplishment of the 
Christian life, it is the beginning. 
 
Stage Two: The Kingdom of God Nurtured in a Community of Love 
 
Jesus said, “A new command I give you: Love one another. As I have loved you, so you 
must love one another” (John 14:34)  
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“Suppose one of you has a hundred sheep and loses one of them. Doesn’t he leave the 
ninety-nine in the open country and go after the lost sheep until he finds it?” (Luke 15:4) 
 
The Kingdom of God is translated into the life of a believer through a community 
of love. A community of love provides a home for those who have been lost. Here the 
believer finds a home and learns how to care for others in a way that mirrors the love of 
Christ. In this community the believer learns to pray, interpret Scripture, share their story 
of salvation, and establish Christian friendships. The community of love might happen in 
our family, as it did for John Wesley. It could happen in a small group Bible study at 
college. It might be found in a country church or a mega church. Someone might discover 
it by serving on a church board or by attending a Wednesday night dinner. It could be in 
the home of a Christian neighbor or with a friend to meet one-on-one. A great joy of the 
Kingdom is to be a part of a loving, nurturing, fellowship of believers. People are not 
designed to live alone. A failure to enter into a community of love can create loneliness 
in the Christian walk and is often why people leave a church.  
It is in fellowship that we experience the gifts of other Christians, such as wisdom 
and discernment, encouragement, and correction. It is in a community of love that the 
believer discovers his or her gifts. The gift might be hospitality or healing, teaching or 
administration. It may be humor, or insight, comfort or counsel. Each believer has gifts 
for the Kingdom and those gifts must be used in a community of love. Without this 
gathering of love, faithful believers can slip into a gray, dull, or uninteresting experience 
of the local church, which does not feel or look like the Kingdom. Without a community 
of love the believer can feel spiritually homeless, poor, or adrift. It is here that victories 
are celebrated and tragedies become survivable. In a community of love the church 
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becomes the family of God. Effective and healthy congregations nurture people in such a 
community. In this way the truth of God is spread to a culture. If the disciple seeks to 
bring truth to culture without the benefit of the second stage of the Kingdom of God, then 
they may do so without grace and joy. In this case a witness to truth might sound harsh or 
judgmental.  
When Augustine was baptized by Ambrose in about AD 387, he dedicated his life 
to be a servant of God and to live the religious life. Using Acts 4:32-37 and relying on the 
experience of the Desert Fathers and third century Egyptian monastic movements, 
Augustine developed rules for living the monastic life. The entire rule is built around 
“The Basic Ideal: Mutual Love Expressed in the Community of Goods and Humility.”10 
Each rule served the purpose of aiding the believer in living a humble life of service to 
God while loving one another. He demonstrated that after a personal conviction the 
believer needs to enter into a community that provides an occasion to serve, love, 
encourage and to hold one another accountable. The relatively short Rule of St. 
Augustine, only fourteen pages, was established to guide the believer into the disciplines 
of living in love with other people. 
Jesus modeled the community of love gathering twelve men for three years. It was 
in love and understanding that they grew in the Kingdom. Not only did the twelve need 
the love of Jesus, their master also needed their love, fellowship and affirmation. The 
Kingdom of God could not be established without these men learning to love, support 
and correct each other. The confidence of life they gained in their company of the 
																																																													
10 St. Augustine, The Rule of St. Augustine, 11. 
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committed allowed them to take the invitation of God to the ends of the earth. Personal 
faith nurtured in a community of love is the foundation of the Church.  
 
Stage Three: The Kingdom of God is Expressed in the Church 
 
Jesus replied, “Blessed are you, Simon son of Jonah, for this was not revealed to you by 
flesh and blood, but by my Father in heaven.  And I tell you that you are Peter and on this 
rock I will build my church, and the gates of Hades will not overcome it. (Matthew 
16:17-18)	
	
Others, like seed sown on good soil, hear the word, accept it, and produce a crop—some 
thirty, some sixty, some a hundred times what was sown. (Mark 4:20)	
	
Jesus called the church into being. The Greek word for church is ekklesia or the 
“called out one’s.”11 The church is the fellowship of believers who accepted the invitation 
to be called out of the world into the life of Christ. On the first day of Pentecost 3,000 
believers were added to the handful of disciples.12 They were men and women from 
many different tribes, cultures, and countries. Immediately they began to hold 
possessions in common, to share meals together, and to serve the poor and the widows. In 
other words, they began to form as a people who shared faith in common and who were 
called to serve. Their faith was nurtured with the teaching of Scripture, preaching, prayer, 
worship, and music. For a short period of time the early believers even shared food, 
clothing, and shelter.  
																																																													
11 James Strong, Strong’s Exhaustive Concordance of the Bible, with Brief Dictionaries of the 
Hebrew and Greek Words of the Original with References to the English Words. Nashville, TN: Thomas 
Nelson Publishers, 1979. Greek Dictionary, 1577. 
 
12 “Every day they continued to meet together in the temple courts. They broke bread in their 
homes and ate together with glad and sincere hearts, praising God and enjoying the favor of all the 
people. And the Lord added to their number daily those who were being saved” (Acts 2:46-47). 
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Church is a vital stage of the Kingdom of God. The life and energy of the 
Kingdom shared by a large group of believers reinforces faith, models the diversity of 
God’s chosen ones, and creates a plausible alternative to the world. A church with 
missional vision has exciting worship that transforms those in attendance. A lack of 
missional vision in a church creates a dull experience of worship. Dry or monotonous 
worship is a poor advertisement for Kingdom life and fails to encourage believers and 
transform society. The early church was a radical community. They were a group of 
people gathered together not based on what they possessed or their political power, but a 
people who shared the belief that Jesus Christ had been raised from the dead and had 
granted to them entrance into a new Kingdom. By their new birth they were given “an 
inheritance that can never perish, spoil, or fade” (1 Peter 1:4). This perfect Kingdom 
would be experienced in Heaven and until that time they would gather as the Church. 
Together they would love God and love one another. They would worship, serve, suffer 
various trials, but ultimately be saved by God. The Church is the great alternative to the 
kingdoms of this world.  
People who have entered the Kingdom must have a church, a place of regular 
worship where they receive instruction, encouragement, correction, and pastoral care. In 
these larger groups believer find opportunities for service and an outlet for their gifts. In 
the Reformed Tradition the true church is identified by the correct preaching of the Word 
and the correct administration of the sacraments. The Church is built on people who have 
entered the Kingdom by personal faith, and been nurtured in a community of love. 
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Stage Four: The Kingdom of God is a Witness of the Truth in Culture 
 
His intent was that now, through the church, the manifold wisdom of God should be 
made known to the rulers and authorities in the heavenly realms, according to his eternal 
purpose that he accomplished in Christ Jesus our Lord. (Ephesians 3:10-11)	
	
When a person believes in Jesus Christ they have entered the Kingdom of God. 
They become children of God. They grow in a community of love. In a local church they 
rightly worship Christ in the Word and sacraments. In the local congregation they are 
connected to the Holy Catholic Church or Church Universal. The first three stages of the 
Kingdom lead to a fourth stage, witnessing to the truth of Christ in culture. As Paul says, 
“His intent was that now, through the church, the manifold wisdom of God should be 
made known to the rulers and authorities in the heavenly realms according to his eternal 
purpose that he accomplished in Christ Jesus our Lord” (Ephesians 3:10-11). It is the 
mission of Paul to witness to governmental and cultural leaders so they too might learn 
the truth about the Kingdom of God. 
The believer is first called to a personal faith and to follow Christ. Second, they 
are called out of the world and into a community of love. Third, the believer grows in a 
larger group of called out ones, the church, where they are taught, encouraged, corrected, 
and worship. The fourth calling is a call to return to the world. Here the believer is a 
living example of faith, to be a witness to the world and one who invites those in the 
world to enter the Kingdom of God. Paul was called to faith on the road to Damascus 
(Acts 9). He entered into community of love with Ananias and the believer in Damascus. 
He tried immediately to be a witness to the world, but his efforts failed. According to 
Galatians 2:1, he retreated and was called to Syria where he studied, grew in the faith, 
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and was nurtured by the church for fourteen years. After this time apart he was ready to 
take Christ to the Roman Empire. It takes time for the believer to be prepared to return as 
a witness to the culture and engage the world.  
In this fourth stage, power is available through the Holy Spirit to bring the 
redemption of God to society.  This could be by the power of the pen, the power of the 
spoken word, the power of a witness of service, or even the power of a martyr’s sacrifice. 
The Christian is first called out of the world then called back to the world as a witness to 
the power of the Kingdom: power over death, disease, and the Evil One. With the faithful 
witness, secular answers and Pagan practices fall apart. The culture can be completely 
transformed by the witness. Eventually, as was the case in Rome, Geneva, and Scotland, 
whole cultures come to reflect the Kingdom of God. 
The peace of Rome, pax Romana, was created through the sword and political 
power.13 The peace of Christ is established in the first four stages of the Kingdom of God 
outlined above. The peace of Christ rules over cultures as individuals touched by Christ 
are directed by the Holy Spirit to live holy and moral lives before God and to serve their 
fellow human beings. This peace of Christ is internally motivated. It flows from the 
hearts of those who have a personal faith in the one true God of Heaven. Such an 
internally motivated peace creates a culture of righteousness and fairness that is beyond 
																																																													
13 The cultural tipping point of the gospel in Rome was AD 350, (See Rodney Stark, The Rise of 
Christianity, page 8) when Christians became the majority population in the Roman Empire. The pax 
Romana had begun with the rule of Caesar Augustus in 27 BC and continued through the reign of Marcus 
Aurelius in AD 180. It was a period of two centuries where the political and social stability, enforced by a 
Roman military and economic rule, gave peace to the citizens of the empire. This peace was established by 
Augustus who convinced the citizens of Rome that they had greater prosperity without war. This peace was 
externally enforced on the people by the government. See research by Rodney Stark and 
http://www.unrv.com/forum/topic/7378-the-size-of-early-christians-populations/. 
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compare in human history. The peace of the Kingdom dramatically changed Geneva 
through the leadership of John Calvin. Under the leadership of John Knox, the Kingdom 
of God transformed the people of Scotland. The new life in Scotland spilled over to the 
new world and the American Constitution was heavily influenced by the new culture in 
Scotland which emerged from the Presbyterian Church. 
In America the peaceable Kingdom grew out of the journey of the Pilgrim 
reformers and their Mayflower Compact, signed in 1620. They sought the freedom to 
worship as they saw fit and a more perfect community of Christ. Through the work of 
Roger Williams in Rhode Island, James Oglethorpe in Georgia, and William Penn in 
Pennsylvania communities were formed and governments were set up designed to reflect 
the Kingdom of God. America became a bastion of hope that Christian culture could rule 
and guide a nation.  
Sometimes the transformation of a culture from Pagan or secular to a Christian 
culture appears to be “accidental.”14 Sometimes a Christian culture emerges despite 
governmental oppression. Such was the case with the church in Mainland China. 
Communism has been weakened by the steady peaceful witness of many who follow 
Christ and become witnesses in a culture. H. Richard Niebuhr considered how the church 
relates to culture in his book Christ and Culture. He examined the desire for universal 
																																																													
14 Consider the case of Laszlo Tokes. The communist government of Romania fell in December of 
1989, and the Ceausescu family lost their grip on power when Laszlo Tokes, a reformed pastor, preaching 
in Timisoara, Romania, was protected from his arrest by the government by his church members. The 
subsequent clash with authorities led to the fall of the government and to Communism in Romania. This 
was the first Communist government to be overturned in Eastern Europe. The overthrow of the Romanian 
government spread throughout Eastern European countries until the complete collapse of the Iron Curtain 
in 1991. Trevin Wax, “How a Reformed Church Overthrew Communism in Romania,” 
blogs.thegospelcoalition.org, December 22, 2009.  
https://blogs.thegospelcoalition.org/trevinwax/2009/12/22/how-a-reformed-church-overthrew-communism-
in-romania/ (Accessed March 2 2016). 
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regeneration found in the conversion of the culture. He begins by pointing out that 
secular or pagan culture will bring charges against the Church. In the first centuries pious 
Romans charged Christianity with atheism, while nineteenth century atheist intellectuals 
charged it with theism. Nationalists and humanists join with them making the same 
charge which Gibbon summarized in The Decline and Fall of the Roman Empire that 
Christians “are animated by a contempt for presence existence and by confidence in 
immortality.”15 Christianity is in constant movement between the revelation of Christ, 
which believers hold as supreme, and the reason which directs a culture. The struggle for 
balance is between the culture deciding what is right and wrong and the truth of good and 
evil revealed in Christ and Scripture. As Niebuhr says: 
It is not essentially the problem of Christianity and civilization; for Christianity, 
whether defined as church, creed, ethics, or movement of thought, itself moves 
between the poles of Christ and culture. The relation of these two authorities 
constitutes its problem. When Christianity deals with the question of reason and 
revelation, what is ultimately in question is the relation of the revelation in Christ 
to the reason which prevails in culture. When it makes the effort to distinguish, 
contrast, or combine, rational ethics with its knowledge of the will of God, it deals 
with the understanding of right and wrong developed in the culture and with good 
and evil as illuminated by Christ.16 
 
He looks at the “conversionist” theology of Paul, Augustine, Luther, and Calvin. As he 
says, “the conversionist needs to contend on two fronts—against the anti-cultural 
culturalism of exclusive Christianity, and against the accommodationism of culture-
Christians.”17 He wants to find in the thinking of these church leaders a theology which 
																																																													
15 H. Richard Niebuhr, Christ and Culture (New York: Harper, 1951), 5.  
 
16 Ibid, 11. 
 
17 Ibid, 206. 
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can replace secular and pagan thinking with an orthodox, Trinitarian belief system. Not 
only was Augustine a conversionist, but the conversion of culture was the aim of Luther, 
Calvin, Knox, Puritans, and evangelists such as Billy Graham. “Christ is the transformer 
of culture for Augustine, in the end he redirects, reinvigorates, and regenerates the life of 
man, expressed in all human works, which in present actuality is the perverted and 
corrupted exercise of a fundamentally good nature.”18 By personal faith the believer is 
called out of the world into a community of love and into the church, only to be called 
back out of the church as a witness to the culture.   
Stage Five: The Kingdom of God Explains the Culmination of History 
Heaven and earth will pass away, but my words will never pass away. “But about that 
day or hour no one knows, not even the angels in heaven, nor the Son, but only the 
Father. (Mark 13:31-32) 
  
Jesus understood and knew the signs of the culmination of history. He spoke with 
authority about the end times. Jesus is very explicit about the signs and clear that no one 
knows the exact time or day. In Matthew 24, we understand that the end times will not be 
easy on believers, they will be persecuted, tested, and punished.19 In the middle twentieth 
century, there was much speculation about the end times. The church vigorously debated 
if there was going to be a one thousand year reign of Christ. The millennial debates were 
also concerned with a seven-year period of persecution and tribulation, and whether or 
not there would be a rapture, and if so when it would occur. Daniel 6-12, Revelation 20-
22, and 1 Thessalonians 4-5 were studied to find the answer. The truth is that speculation 
																																																																																																																																																																																					
 
18 Ibid, 209. 
 
19 For parallel passages see Mark 13 and Luke 21. For other the “end times” addressed by Paul see 
1 Thessalonians 5:1-9; by Peter see 2 Peter 3:1-18; by John see The Book of Revelation, in particular 
chapters 19-22. 
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about how the end times will unfold and when Jesus would return became consuming. 
The emphasis on this fifth stage of the Kingdom of God captured the imagination of the 
Church and may have distracted the believers from a focus on the other five stages of the 
Kingdom.  
The life of a disciple is changed when she or he understands the end time 
prophecies of Scripture. First, they become sober minded. Second, they give greater focus 
to their faith. Third, they are prepared for persecution. Fourth, they know that history can 
come to an end at any time. Fifth, the acknowledgement of a final judgment and the end 
of time bring a sincerity of faith to the believer. Finally, the believer trusts in the 
promises of Scripture that God will never leave us or forsake us.    
 Christians searching the Scriptures are not alone in their speculation about the 
end of history. In the twenty-first century Western world many believe that science can 
help us understand the end times. Science can explain many of the mechanics of the 
universe, but it cannot speak to the designer, or tell us the purpose of the design. Jesus’ 
teaching on the Kingdom of God tells us about the purpose of the creation and defines it 
limits. His words go beyond the scope of science. Science can explain process and 
function. Science can speak to the senses, but Scripture speaks to the ultimate meaning of 
life. For instance, a professor and researcher can tell us all about the characteristics of 
gold, but she or he cannot tell us about its effect on the soul.  
Science can speak to the origin of life, but it is beyond the scope of science to 
speak to the originator of life. Science can observe and theorize about the mechanics of 
the foundations of life, but it cannot tell us of the designer of life. The mechanics of the 
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founding of the universe can be explained by the “Big Bang Theory,”20 but the reason for 
the universe is beyond science. The mechanics explained by modern science do not 
contradict the scripture. Instead, the discovery of an inflationary universe was already 
revealed: “And God said, ‘Let there be light,” and there was light. God saw that the light 
was good, and he separated the light from the darkness’” (Genesis 1:3-4). So our best 
science concludes that the entire observable universe comes from the explosion of an 
infinitesimally small dot in the darkness and nothingness of space.  
There is a general assumption in the twenty-first century world presuming that 
progress is made through the manipulation of the material world, and the key to that 
manipulation is found in science and industry. The philosophical failing here is that the 
material world is not all there is. According to the Bible, there is a spiritual world that is 
eternal and the physical world will pass away. Scripture claims that behind the orbit of 
the earth and the brightness of the stars is the hand of God who created it all. Before the 
material world was God. God is the creator of the material world. After the material 
world has passed God will still be. The greatest knowledge we can have is not in 
knowing, understanding, or manipulating created materials, but the greatest knowledge is 
to know the Creator and Designer of the observable universe.  
																																																													
 
20 In 1984 Alan Guth and Paul Steinhardt published an article in Scientific American entitled, “The 
Inflationary Universe:  A new theory of Cosmology suggests that the observable universe is embedded in a 
much larger region of space that had an extraordinary growth spurt a fraction of second after the primordial 
big bang.” Alan H. Guth and Paul J. Steinhardt, “The Inflationary Universe,” Scientific American, Volume 
250, Issue 5, May 1, 1984, Volume 250, Issue 5. 116-128. In March of 2014 Scientific American published 
an article to confirm the 1984 publication entitled, “Cosmic Inflation and Big Bang Ripples: The Imprint of 
gravitational waves created shortly after the Big Bang may offer direct evidence for inflation theory, 
according to the discovery by Bicep2 experiment at the South Pole.” 
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“The heavens declare the glory of God; the skies proclaim the works of his hands. 
Day after day they pour forth speech; night after night they reveal knowledge (Psalm 
19:1-2). To know God is the greatest knowledge a person can have. To understand how 
history is guided by the hand of God is to have the most important understanding of 
history. It is this same God, who, according to Scripture, guides our own personal 
destiny; as the prophet Isaiah writes, “So do not fear, for I am with you; do not be 
dismayed, for I am your God. I will strengthen you and help you; I will uphold you in my 
righteous right hand (Isaiah 41:10). Identifying the one who designed the stars in the sky 
points to a purpose of the universe and a purpose for human life. Science cannot tell us 
why we are here, nor can scientific investigation reveal the goal of human history.  
Scientific investigation can speculate about the end of life on earth, but it cannot 
be definitive about the conclusion of human history. Jesus was definite about the end of 
human history; this means that Jesus speaks beyond the realm of science. In the 1960s it 
was popular to speculate that the number of nuclear weapons developed by mankind 
could destroy all of human life. There is not much public concern about the destruction of 
the world by a nuclear device today.  On April 28, 1975 Newsweek magazine published 
“The Cooling World”21 by Peter Gwynne forecasting a global cooling that would 
drastically reduce food production by the year 1985 and challenging the government to 
take action. In the early years of the twenty-first century there was speculation that global 
warming would destroy our planet, again this has been proposed with a challenge that 
governments take action to avoid the end of life as we know it. Dr. Richard Lindzen, 
																																																													
21 Peter Gwynne, “The Cooling World,” Newsweek, April 28, 1975.  
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climatologist from M.I.T. has sought bring scientific skepticism to the global climate 
change alarmism.22 Within a few years, as warming was less dramatic, the theory was 
then called global climate change.23 Scientific theories about the end of time and the end 
of life continue to change. On September 1, 2008, an article in Scientific American stated 
that an expanding red giant sun would engulf the earth; one scientist proposed using the 
gravitational pull of an asteroid to pull the earth to a more distant orbit and save life.24 In 
September of 2010 Scientific American dedicated an entire issue to “The End,”25 which 
included articles about the end of life, the end of time, why we can’t live forever, and the 
end of cultures. 
The Bible speaks to the end of time. Jesus is very explicit about the characteristics 
of the world and its inhabitants when the end is near. The Bible tells us that Jesus will 
return and that he will appear in the heavens. The truth is the Church should constantly 
keep before its people the necessity to stay awake even in the distractions of the last days 
as in the Parable of the Ten Virgins. Believers should be prepared for the days of 
difficulty and disaster, unlike those who hope in the material world (Matthew 24). 
Christians should be at work in the Kingdom being productive and increasing the talents 
of gold that they have been entrusted with (Matthew 25). Speculation about the thousand 
																																																													
22 Climate Depot, http://www.climatedepot.com/2016/01/20/mit-climate-scientist-dr-richard-
lindzen-on-hottest-year-claim-why-lend-credibility-to-this-dishonesty/ (accessed September 12, 2016). 
 
23 NASA. “What’s in a Name?” https://pmm.nasa.gov/education/articles/whats-name-global-
warming-vs-climate-change (Accessed September 12, 2016). 
 
24 David Appell, “The Sun Will Eventually Engulf Earth—Maybe:  A Big Solar Gulp,” Scientific 
American, September 1, 2008. Volume 299. Issue 3.  
  
25 Scientific American, “The End” September 2010, Volume 303, Number 3.  
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year reign of Christ, the rapture, and the tribulation are much less vital to the faith than 
the more important lesson of the end times: be prepared.  
Stage Six: The Kingdom of God is an Eternal Kingdom 
 
It is possible to overemphasize heaven to the point that life lacks concern for 
earthly duties. It is possible for the disciple or church to be so caught up with an 
anticipation of the glory to come in eternal life that they fail to undertake the calling of 
their earthly mission. Paul said,  
If I am to go on living in the body, this will mean fruitful labor for me. Yet what 
shall I choose? I do not know! I am torn between the two: I desire to depart and be 
with Christ, which is better by far; but it is more necessary for you that I remain in 
the body. Convinced of this, I know that I will remain, and I will continue with all 
of you for your progress and joy in the faith, so that through my being with you 
again your boasting in Christ Jesus will abound on account of me. (Philippians 
1:22-26) 	
	
Paul also said that he desired to be at home with the Lord rather than being away from 
heaven by being in the body: “so we make it our duty to please Him, whether at home in 
the body or away from it” (2 Corinthians 5:9). While heaven is where we desire to be, 
until that time we have a mission to serve God and to witness to God.	
Jesus preached the Kingdom of God. He taught that if people made the decision to 
turn their life away from their natural inclination to the direction of the Kingdom of 
heaven (repentance) and if they believed in Him, the Kingdom would be theirs. This 
Kingdom was a place where they would live in relationship with God, both now and in 
eternal life. Jesus teaches that there is an eternal life that is a greater reality than the 
mountains, the sky, and the sea: “Heaven and earth will pass away, but my words will 
never pass away” (Matthew 24:35, Mark 13:31). In 1980 Carl Sagan, a professor of 
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astronomy at Cornell, wrote in Cosmos in which he definitively states that “the Cosmos is 
all that there is or was or ever will be.”26 His book became a highly successful PBS series 
of the same name and was eventually viewed by as many as 500 million people. Of 
course, this statement of philosophy and theology and cannot be addressed or proven by 
the scientific.  
In the gospel of Matthew, the Kingdom of Heaven is used to describe what is 
otherwise referred to as the Kingdom of God. Throughout the seventy-six references in 
Matthew, the Kingdom of Heaven is described as both an eternal destination and is 
exhibited right now as the power of heaven has invaded this world. Paul would say that 
the Kingdom of Heaven is alive and active now and, as a response, we are to have our 
hearts set on heaven:   
Since, then, you have been raised with Christ, set your hearts on things above, 
where Christ is, seated at the right hand of God. Set your minds on things above, 
not on earthly things. For you died, and your life is now hidden with Christ in 
God. When Christ, who is your life, appears, then you also will appear with him 
in glory. (Colossians 3:1-4)	
 
The Kingdom of the Heavens, Matthew’s phrase for the Kingdom of God, is the 
destination of those who know Christ.  
As the disciple understands and grows in his or her knowledge of the Kingdom, 
he or she embraces the joy and undertakes the responsibility for each stage of the 
Kingdom. When a disciple fails to understand the Kingdom of God he or she can become 
weak and unproductive in their faith and easily distracted from their heavenly purpose. A 
lack of balance in the knowledge of the Kingdom can lead to the overemphasis on one 
																																																													
26 Carl Sagan, Cosmos (New York: Random House, 1980), 4. 
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aspect of Kingdom life and the neglect of others. For example if the church gathered in 
worship is emphasized without having an appropriate emphasis on personal faith, then 
worship might be a gathering of nominal believers and fall far short of its intended joy 
and richness. If the end times are not studied and considered the church might lose its 
sense of urgency. If a new believer does not have a community of love they might not 
remain active in a worshipping community. If the church focuses on personal faith and 
heaven to the neglect of the stages between, the growth of the believer will be stunted. A 
stable and considered understanding of the Kingdom produces joy in the private life of 
the believer, love in a community of saints, a church connection which is invigorated by 
its mission, a renovation of culture, an understanding that God is in control of history, 
and a certainty in the joy of a heavenly reward. With this in mind it is important to 
consider each manifestation of the Kingdom of God and to understand a few important 
characteristics of the Kingdom. 
 
Church Leaders Understand the Characteristics of the Kingdom of God 
The Kingdom of God is invitational. The Kingdom is made available to those who 
do not believe by invitation. The invitation is clear and the invitation waits on a response. 
Like the invitation to a great banquet, people might not accept the invitation because of 
distraction but many will accept (Matthew 22). A church leader seeks to bring the 
invitation to many and looks for those who accept the invitation. A person cannot come 
into the Kingdom because of another’s belief, nor can they be swept into the Kingdom by 
a crowd. As each one receives an invitation, each must reply. Taking seriously the first 
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aspect of the Kingdom of God, personal faith, requires recognizing that faith becomes 
true and real when an individual accepts the invitation.    
The kingdom of God requires one-on-one discipleship or apprenticeship. New 
believers need an experienced and mature believer to guide them. If we want to improve 
at golf, cards, or computer programming we need someone with more experience than we 
have and the patience and time to help us learn the new discipline; the same is true with 
faith. Group lessons are helpful, but our most valuable learning experience is one-on-one. 
The disciple needs someone to guide them out of his or her past life into his or her new 
life in Christ. 
The Kingdom of God is nurtured in love. The Kingdom of God is as much caught 
as it is taught. Once someone accepts the invitation into the Kingdom they need to enter a 
community of believers and they need the love and acceptance that comes in Christ. One 
thing is certain, without the community of love the new believer will be on their own. 
Proverbs 20:7 says “the righteous lead blameless lives, blessed are their children after 
them.” 
One Spirit directs the Kingdom of God. In the Kingdom there are many gifts but 
one Spirit who gives them all. The Holy Spirit connects the Kingdom of God across the 
globe. This is the power of the gospel. There is a sense of peace and continuity between 
all the believers. The Kingdom of God is seen in the fellowship of believers: “one Lord, 
one faith, one baptism” (Ephesians 4:5). 
The Kingdom of God is an ever-expanding Kingdom. It is an unstoppable force. 
Isaiah prophesied of a Messiah to come and that “of the increase of His government there 
shall be no end” (Isaiah 9:7). Today there are 2.4 billion Christians in the world. The 
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Kingdom is expanding out around the world, and those who believe are all related. Jesus 
said: 
This is what the kingdom of God is like. A man scatters seed on the ground. Night 
and day, whether he sleeps or gets up, the seed sprouts and grows, though he does 
not know how. All by itself the soil produces grain—first the stalk, then the head, 
then the full kernel in the head. As soon as the grain is ripe, he puts the sickle to it, 
because the harvest has come. (Mark 4:26-29)	
	
Jesus teaches us that the mystery of growth, the providence of sunshine and rain, and the 
harvest is a function of the Kingdom and beyond our ability to manipulate or control. 
The Kingdom of God exists in two extremes. At times it is the church in triumph: 
well organized, well defined by its mission, strategic, well-funded, and an institution of 
strength. At other times it is persecuted; the leaders of the persecuted church are 
sometimes martyred and at other times severely oppressed. There are no nominal 
Christians when the Church is persecuted. Under state ordered discrimination the witness 
to culture is not counted in the numbers of church members, but strength of the martyrs. 
Such is the witness in Syria today where hundreds of thousands of Christians have been 
asked, “Do you follow the Nazarene?” If they answer, “Yes,” they pay with their life or 
are given twenty-four hours to leave with the clothes on their back.27 Under persecution 
the important question may be whether one is a disciple. Faith is strong in the church 
under persecution. There is no nominal faith in the church when being a disciple costs a 
person his or her job, career, or social standing. People do not give up all their worldly 
possessions for that which they do not truly believe. Christians who suffer for their faith 
																																																													
27 Christine Sisto, “A Christian Genocide Symbolized by One Letter,” NationalReview.com, July 
23, 2014. http://www.nationalreview.com/article/383493/christian-genocide-symbolized-one-letter-
christine-sisto (Accessed March 1, 2016) 
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prove their orthodoxy, confess that the world has lost its allure, and demonstrate that the 
Kingdom of God rules their heart. Membership in the church in triumph can be nominal 
and superficial. Belonging to the church in persecution is a sure sign of true faith. When 
the church is exists in its triumphant state it can be hard to distinguish between the true 
believer and the imposter. The church in its triumphant state can become comfortable 
with the culture. It can accommodate the culture and enjoy the status as a chaplain to the 
culture. Sermons become moral encouragements. The Bible becomes another interesting 
book. Prayer becomes a wish list. This was not the case for Paul when he was in Philippi. 
His theology became very clear, very straight, and effective for all generations to come.  
The Kingdom of God grows through a natural process; a little leaven works its 
way through all the dough (Galatians 5:9). The Church began with the witness of Jesus’ 
twelve disciples. The witness of the disciples brought others alive in the grace and 
knowledge of Jesus Christ. The twelve, following the way of their master, introduced the 
Kingdom in several ways. First, they proclaimed the truth. Second, they lived their lives 
in such a way as to be a living testimony to their faith. Third, they gave a reason for the 
hope that was within them. Fourth, they developed the disciplines of the Christian life:, 
prayer, fasting, charity, and humility. Over and over again for two thousand years the 
process has continued. In this way the Kingdom of God grows.  
The Kingdom of God is empowered from heaven. The power comes from Christ 
who is in the “heavenly realms,” and who sits above all “rule and authority, power and 
dominion…not only in the present age but also in the one to come” (Ephesians 1:20-21). 
Paul demonstrates that heaven is not just a promise of a glorious and beautiful kingdom 
that we will enter when we die, but it is a kingdom we have access to it in the present. 
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Our God, who is rich in mercy, said Paul, made us alive in Christ when we were dead in 
our trespasses. This is grace.  
And God raised us up with Christ and seated us with him in the heavenly 
realms in Christ Jesus, in order that in the coming ages he might show the 
incomparable riches of his grace, expressed in his kindness to us in Christ 
Jesus. For it is by grace you have been saved, through faith—and this is not from 
yourselves, it is the gift of God— not by works, so that no one can boast. 
(Ephesians 2:6-9) 
 
Not only was Christ raised on the first resurrection day, Paul says that we too are raised 
up with Christ and have a seat in the heavenly realm. We are no longer “foreigners and 
strangers, but fellow citizens with God’s people” (Ephesians 2:19). The whole foundation 
has a cornerstone that is Christ. 	
 The Kingdom of God is demonstrated in service. The words placed over the 
entrance of a magnificent church in Charlotte, North Carolina, said, “Enter to Worship, 
Depart to Serve.”28 The kingdom involves a personal relationship with God that we enter 
into by faith. We submit our wills to God. On the Sabbath day we enter a place of retreat 
from the world to give God the worship which God deserves. We are refreshed and 
renewed for the week. We are recommitted to our faith. We are now ready to serve. 
Service begins as an attitude of love lived out in our homes. Service is an attitude we take 
with us to work, the character of Christ worked out in our own heart and life. We learn to 
be patient and kind, not self-seeking, keeping no record of the wrongs. We become living 
examples of love. Our homes are a place of worship. Service is a way of life. We ask not 
what others can do for us, but we lose ourselves in the task of doing things for others. We 
go to work seeking to serve. We serve our boss, our co-workers, our external customers 
																																																													
28 The Myers Park United Methodist Church in Charlotte, North Carolina. 
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and our internal customers. Service involves a deliberate mission. Church becomes a 
place of worship and learning about our relationship with Christ. This allows us to 
practice service in our homes. From the hope and encouragement of home we take Christ 
with us to work and consider how we might serve the world. 
 
The Kingdom of God Restores People to a Right Relationship with God 
 
In the Kingdom of God we are restored to right relationship with God. The 
ecosystem of the spiritual life is reestablished. Erwin McManus, pastor of Mosaic, an 
innovative, growing, multicultural, inner city congregation in Los Angeles, speaks of our 
contemporary world as a balanced ecosystem. In An Unstoppable Force he plants the 
vision of the Church being an “unstoppable force” to change the world. It is not to be 
seen as an organization, but as an organism, and in this shift we unleash the power of 
God to transform not only the church, but all of society.29 Just as God’s physical creation 
has relational integrity, McManus proposes, so too there is a spiritual realm that demands 
relational integrity.  
The idea that the sin of one man and one woman could send a disruption through 
the entire cosmos is an extraordinary description of the organic connection 
between all nature. The pulling of one piece of fruit from the tree of the 
knowledge of good and evil was the primary influence of famines that spread 
across deserts, tsunamis that swallow up villages, earthquakes that shake the earth 
and the unpredictable force and violence of nature. According to Scripture, 
everything is connected and every action has at least some effect on the whole.30  
 
																																																													
29 Erwin Raphael McManus, An Unstoppable Force: Daring to Become the Church God Had in 
Mind. (Loveland, CO: Group, 2001), 14. 
 
30 Ibid., 15. 
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McManus understand that there is an ecosystem where the church influences society and 
is influenced by society. The church balances the ecosystem of society. He reminds us of 
the Apostle Paul’s words, “For just as through the disobedience of the one man the many 
were made sinners, so also through the obedience of the one man the many will be made 
righteous” (Romans 5:19). 
 McManus proposes that the righteousness of Christ brings a balance to culture. 
He notes the words on the Jefferson Memorial in Washington D.C.: “Can the liberties of 
a nation be thought secure when we have removed their only firm basis, a conviction in 
the minds of the people that these liberties are a gift of God?”31 McManus goes on to 
quote T. S. Elliot who says that “only Christianity can produce a Voltaire or a 
Nietzsche.”32 He shows how the Christian faith is the basis of the arts, law, medicine, and 
the political structures that support the western world.33 It is the Church which balances 
the ecosystem of the world we live in. It is the Church creating Christian disciples and 
Christian institutions which bring the leaven into the dough of society. He demonstrates 
the intimate connection that lies between the church and the community. His leadership 
searched for a metaphor that would rightly describe the church:  
Mosaic’ is the perfect metaphor not only for who we are, but also for who we 
long to become. A mosaic is an art form of broken and fragmented pieces brought 
together to reflect the glory of God, especially when light strikes it.34  
 
																																																													
31 Ibid, 103.  
 
32 Ibid., 104. 
 
33 Ibid, 104-105. 
 
34 Ibid., 177.  
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McManus tells the story of many of the “broken pieces” that fit into the culture of his Los 
Angeles church. His intent is to show that each church has amazing stories which build a 
mosaic of grace.35 
 One insight which has helped to transform Mosaic church is their concept of 
membership. A traditional congregation is made up of members who make use of the 
services of the church. Worship, children’s programs, and pastoral care are a few of these 
services the church offers it members. At Mosaic every person receives services from the 
church, whether a member or not; teaching, counseling, comfort, love, education, and 
care for the family are offered to all. “Becoming a member at Mosaic is a declaration that 
you are moving from being a consumer to being an investor; that you are joining not 
simply the community of Christ, but the cause of Christ.”36 The motivation of being a 
member is not what that person might receive, but rather what they will give: time, 
leadership, talent, and treasure. Such a model has creates the opportunity to impact an 
immediate community perhaps even the world. 
 
The Session’s Responsibility to Set Kingdom Goals for MSPC 
 
The recovery of the message of the Kingdom of God is vital for the recovery of 
the gospel in the Western world. The Kingdom of God can be misrepresented by numbers 
alone. We might be making progress when we have greater participation, but the 
Kingdom is revealed as God touches one life at a time, and each life has a story.  
																																																													
35 Ibid., 118-121. 
 
36 Ibid, 215. 
	
	
162 
 
The Fellowship Community of Presbyterians offers an alternative to numerical 
measures. They seek to create a narrative of what God is doing in the local church. They 
ask member congregations to enter into a covenant with their fellowship. They measure 
the advancement of the Kingdom with questions that seek a missional focus. They ask the 
congregation to develop a narrative on the health of mission and ministry in the local 
congregation. The first three questions asked are: 
1. How has the Holy Spirit been evident in your congregation in the past year; 
through conversions, growth in the fruit of the Spirit, or other transformational 
experiences that make disciples of Jesus Christ?  
2. How has your congregation extended itself beyond its bounds through the 
establishment of new communities of worship and discipleship, expanding the 
Kingdom of God? 
3. In what ways is your congregation seeking the welfare of the community to which 
you have been called; devoting itself to the poor, seeking justice, and living out 
the whole of the Great Commission?37 
Such questions guard against our tendency to create a numeric measurement of success in 
the Kingdom. They guard against our tendency to explain the activity of the Holy Spirit 
with numbers alone. Leaders must be able to tell the story of life in the Kingdom of God.  
 The Kingdom focus from the pulpit has brought a greater peace to the 
membership and a stronger unity in worship and mission. As we have recognized that the 
Kingdom operates through invitation we have become more comfortable in asking 
members if they are called to leadership, service, and mission. Service has flowed 
naturally from our study of the Kingdom of God. Mission service has been joined by 
more members. Such efforts as supporting the Matthew 25 ministries, supporting a 
																																																													
37 For all 10 question from the Fellowship Community of Presbyterians see the resources made 
available on the web at http://www.fellowship.community/wp-content/uploads/Narrative-on-the-Health-of-
Mission-and-Ministry.pdf  
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mission in Haiti where a daughter of the church is serving, and working with the 
Fellowship Community of Presbyterians to build closer relationships with mission-
minded churches in our Presbytery has been a direct result of the new Kingdom focus in 
our congregation. 
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CHAPTER 5 
 
IMPLEMENTATION AND EVALUATION OF A NEW THEOLOGY FOR 
MADEIRA-SILVERWOOD PRESBYTERIAN CHURCH 
 
The goal of this doctoral project is to transform the leadership at Madeira-
Silverwood Presbyterian Church through an understanding of what Jesus meant when He 
said “the Kingdom of God is at Hand.” The plan to expand the vision of the leadership of 
the church and to deepen the understanding of the members began with a seven-week 
sermon series - “Everyone at Work in the Kingdom” - in the fall of 2015. The church was 
also offered ten different small groups to study the text behind each message. The 
associate pastor, Stephen Eyre, wrote the study.1 Studies were made available at every 
level from middle school to senior adult. The Session was to be introduced to concepts of 
the Kingdom of God at regularly-called meetings and during the annual Session retreat. 
Small group leaders were trained in the Bible studies prepared by Rev. Eyre. The 
Thursday Women’s Bible Study was used for a trial run of the study and this resulted in 
some helpful changes to the final questions. There were two nights of training for the 
																																																													
1 Rev. Stephen Eyre is an ordained Presbyterian minister. He has had a lifelong interest in the 
Kingdom of God. He is a published author of two books and over fifteen Bible studies published by 
InterVarsity Press. 
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eight Bible study leaders.2 The study was offered at ten different times during the week.3 
Classes began the week of September 20, 2015 and ended by November 8, 2015. We 
sought as broad a cross section of the church as possible and were successful in engaging 
about a quarter of our 450 members in Bible study and about two thirds of the 
congregation heard at least one of the sermons.  
A Summary of the Weekly Content on the Kingdom of God 
The sermon series and Bible studies began on September 20.4 The first sermon, 
“The King and His Kingdom,” was based on Mark 1:14-30. In Mark a whole new 
kingdom was foretold by John, proclaimed by Jesus, and revealed in power to deliver the 
people from demons, disease, and death. Jesus’ sermons were based on the Kingdom of 
God; “The time has come,” he said. “The kingdom of God has come near. Repent and 
believe the good news” (Mark 1:15)! The listeners were invited to enter into the Kingdom 
by personal faith. The Kingdom is available to all those who believe. The realm of God is 
higher and more powerful than the reign of earthly kingdoms and institutions. The 
Kingdom outlives the course of human history. This is the kingdom that all of humankind 
has longed for. Jesus’ invitation was for all to enter the Kingdom by personal faith.  
																																																													
2 The Leaders included: Rev. Stephen Eyre; Rev. Dr. Timothy McQuade; Drew Hood; Cheryl 
Weiss; Dan Moore; Brian Thompson; Larry Lewis; and Rev. Tom Sweets. 
 
3 The ten classes were: Sunday morning education hour; Sunday afternoon for Middle School; 
Sunday evening High School; Tuesday morning Mom’s study; Wednesday morning seniors study; 
Wednesday evening Bible study for all ages; Thursday morning for boomer generation ladies; Thursday 
mornings for senior men; Saturday morning for men; and in a monthly couples Bible study. 
 
4 The Sermon Series which began on September 20 was concluded seven weeks later on 
November 1. The titles and texts were:  “The King and His Kingdom,” Mark 1; “The Law of the 
Kingdom,” Matthew 5-7; “The Prayer of the Kingdom,” Matthew 6:5-14; “The Mystery of the Kingdom,” 
Mark 4:1-20; “The Work of the Kingdom,” Mark 8:31-38; “The return of the King,” Matthew 24; and, 
“Entering the Kingdom,” John 3. 
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In the second message, “The Law of the Kingdom,” was a message centered in 
the Sermon on the Mount. In Matthew Chapters 5-7 Jesus addresses questions of 
happiness, purpose, and obedience.5 The truth is that the perception of the non-religious 
is that religion is made up of too many rules. Yet Jesus does not propose rules but, rather, 
an inner transformation far more powerful than attempting to memorize a rule. A natural 
tendency of humankind is to keep a list of rules, but when our heart is right, we no longer 
have a need for the list of rules, because that which is right to do flows from the heart. To 
live under the Law of the Kingdom is to have the imperatives of God written in your 
heart. One’s heart is healed, instructed, and made strong in a community of love. Our 
heart is shared with others in a community of love. This community might be a group of 
friends, our family, a Bible study, or a group with a missional identity. This community 
when centered in Christ will provide a place to grow, to be accountable, and to become a 
living example of God’s love. This flows from the heart being renewed in love, it is not 
as the result of the external force of a law, but an inner transformation, which is gift of 
the Holy Spirit.  
The third message was “The Prayer of the Kingdom.” The church received a 
prayer from Jesus that shaped the one who prayed the prayer into a Kingdom person. In 
Matthew 6, Jesus taught the Church to pray. The Lord’s Prayer is not a laundry list of 
desires and quick fixes but a heartfelt communion with God. If this prayer is prayed with 
sincerity then it will change the direction of the life of the one who prays it. This prayer 
begins with a focus on the importance of honoring God. Next it leads the believer to ask 
for the Kingdom of Heaven to come into our world, as well as to rule in our hearts. The 
																																																													
5 Willard, The Divine Conspiracy, 97 ff.  
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Kingdom prayer requires us to be become persons of forgiveness. If we do not become 
forgiving we are warned that we will not be forgiven. We are to ask for God’s aid to 
avoid sin, and seek God’s deliverance from evil. This is not a prayer to convince God we 
have fulfilled our legal obligations but to change us so we will live in righteousness. This 
is not a prayer that is meant to convince God we have made our best effort, greatest 
sacrifice, or strongest plea. The Kingdom prayer acknowledges that God is there, God has 
the power to protect and guide us, and that we desire to become imitators of God. When 
we pray the Kingdom prayer we become co-managers of the Kingdom with God. We are 
not simply petitioners, instead we are promoted to an executive position in the Kingdom, 
we become part of the management team with God. As management we are actually 
responsible to see that the Kingdom is established wherever we are.  
The Church is to be the center of Kingdom life, proclaiming the Word, 
maintaining worship, training apprentices, teaching the history of the Kingdom and the 
principles of the kingdom. It is a place which teaches holiness and cares for those who 
have lost their sense of the holy. It is the human institution which produces change to all 
the other institutions of the world. In the church the Kingdom is united as a force for 
good. As Dallas Willard says: 
Their union with Jesus allows them now to be a part of his conspiracy to 
undermine the structures of evil, which continue to dominate human history, with 
the forces of truth, freedom and love. We can quietly and relentlessly align 
ourselves with these forces, wherever they are, because we know what is 
cosmically afoot. To ‘overcome evil with good,’ in the apostles Paul’s words is 
not just something for an individual effort here and there, is actually what will 
come to pass on earth.6  
																																																													
6 Ibid. 188. 
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How different this is from the efforts to bring peace through politically-motivated 
religious movements, militaristic religious movements, social movements, or 
governmental policies. 
The fourth message in the series on the Kingdom of God asked how the kingdom 
works. The message entitled “The Mystery of the Kingdom,” used the parable of the 
Sower in Mark 4 to consider how to meet the audacious Kingdom goals set before us by 
Jesus. Here we learned that the Kingdom is like a farmer sowing seed: some falls on the 
hard path, some on rocky soil, some in good soil with weeds, and still other in soil where 
it can produce thirty, sixty, or one hundred fold. The Kingdom is advanced by sowing. 
The fertilization, growth, and fruitfulness of the seed is a mystery and clearly in the hands 
of God. The task of the church is to sow the seed, to be the good soil, and to prepare for a 
harvest by the owner of the field. The church cannot make the seed grow for God gives 
the growth. The Church must freely fling the seed while trusting God to water and give 
the growth. Church growth tactics need not be manipulative. Disciples need not be 
forceful. The message need not be compromised. The church should be invitational. 
Spurgeon said, “Our duty is not measured by the character of our hearers, but by the 
command of our God. We are bound to preach the gospel, whether men will hear, or 
whether they will forbear. It is ours to sow beside all waters.”7  
From our perspective the expansion of the Kingdom is mysterious. In his book 
The Unexpected Christian Century, Scott Sunquist demonstrates that sometimes the best 
laid plans for the missional success of the church appear to fail, but the church grows in 
																																																													
7 Charles Haddon Spurgeon, Farm Sermons (London: Alabaster Passmore and Sons, 1882), 119.  
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ways that are surprising or accidental.8 He points to the great missionary efforts planned 
at the 1910 World Missionary Conference in Edinburgh, where John R. Mott had great 
success in gathering global ecumenical leadership. For the first time in history the Church 
set a clear goal of “reaching the world for Christ.”9 As it happened these goals were met 
in ways that could not be imagined at the time of the conference. No one in attendance 
could have predicted the amazing growth of the church in China and Africa at the end of 
the century. No one could have predicted two great World Wars or the effects they would 
have on the Kingdom of God. The Orthodox Church in Russia had made Russia the 
largest Christian nation in Europe in 1910. By the end of the World War II, the leadership 
and membership were decimated. The Leaders at the World Missionary Conference did 
not foresee the coming decline of Christian influence in the West and the growth of 
academic atheism.10 The Kingdom advanced from 1910 to 2010 and the Gospel was 
preached to all nations but not in the ways planned and strategized at the Edinburgh 
conference of 1910. The Church is an ever-expanding Kingdom, or an unstoppable force. 
As the prophet Isaiah said, “Of the increase of His government and of peace there will be 
no end.” (Isaiah 9:7, RSV). We will set our plans and God will act. 
 In the fifth week the topic was centered in the churches call to bring truth to 
culture with the topic “The Work of the Kingdom.” Truth begins in personal faith as the 
believer confesses Jesus Christ as savior and Lord. It is nurtured in a community of love. 
It is reinforced in the church through study, worship, service and devotion. Then it is 
																																																													
8 Sunquist, The Unexpected Christian Century, xvi. 
 
9 Ibid., 24. 
 
10 Ibid., 24-28. 
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lived out day by day in the public square, lived out in courage before the world. The 
Christian faith demands a cross, not only for our Savior, but also for His followers. The 
cross was prophesied for the Messiah (see Isaiah 52-54), and Jesus instructed his 
apprentices that Kingdom life required a cross (Mark 8:31-38). While the cross is painful 
it brings life. Jesus’ death was for the forgiveness of our sins. As one colleague said, 
“The Cross, by means of Jesus’ death, was transformed from an instrument of death to an 
instrument of life.”11 As the believer lives out his or her life with integrity before the 
Lord it becomes a testimony of truth in culture. The Kingdom life is a witness to all 
around us when the believer turns the other cheek, goes the extra mile, or answers wrath 
with love and patience. In the Kingdom we understand that love is costly and standing for 
what is true can be difficult. The truth of the Kingdom requires sacrifice. The witness to 
the Kingdom will bring rejection, persecution, ridicule, and anger. It is God who will 
bless the work and the sacrificial witness will produce fruit. “Take courage, I have 
overcome the world” (John 16:33). 
The focus on the Kingdom shifted in week six to the culmination of history. The 
parable of the Ten Virgins in Matthew 25 was the text. It focused the congregation on 
being prepared for the end of time to come. The clear danger illuminated in the parable is 
unpreparedness. The Christian must be ready for the return for the Lord to return. The 
believer risks being excluded from the eternal Kingdom if he or she is not watchful until 
the end. The temptation is to be lulled into complacency. The five who were excluded 
became distracted and unfocused when it appeared that the arrival of the bridegroom had 
																																																													
11 Stephen Eyre, Minister of Congregational Development, Madeira-Silverwood Presbyterian 
Church. 
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been delayed. It is frightening to think that the heavenly banquet could be missed. On the 
other hand, those who are ready for the procession to the wedding feast will experience 
ecstasy. With this parable Jesus strikes out at the proud, the self-reliant, the self-
sufficient, the intellectually satisfied, and the comfortable. Presbyterians might heed the 
warning; they can be busy with life they avoid thinking about end times. As C. H. Dodd 
points out, “The primary duty of the servants is to keep awake—to sit up for the master is 
a common phrase.”12 This sermon did not address the different views of the millennium. 
It could have been informative to speak to the three views of the thousand-year reign of 
Christ and the rapture. However, for the purposes of this stage of the Kingdom, the power 
of end time teaching is the necessity of preparedness, the appropriate fear of being left 
behind, and the call to live a sober life. 
The emphasis of the seventh and final week sermon and study was eternal life. 
When our eternal destination is secure then we live our lives in preparedness, as a 
witness, in the church, in a community love, all of this beginning with personal faith. 
Entering the kingdom of God is a matter of heart and faith. We do not enter the Kingdom 
by birth, either through family or nation. We enter the Kingdom of God through a 
covenant of heart. It was a decision of heart and mind that saved Noah. By faith Abraham 
believed and received the promise. David, Isaiah, Jeremiah, and Daniel all lived through 
the conviction of faith sealed in their heart. Nicodemus was reminded by Jesus that the 
spiritual life is a matter of faith. As Paul says: 
Since, then, have been raised with Christ, set your hearts on things above, where 
Christ is, seated at the right hand of God. Set your minds on things above, not on 
earthly things. For you died, and your life is now hidden with Christ in God. 
																																																													
12 Dodd, The Parables of the Kingdom, 128. 
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When Christ, who is your life, appears, then you also will appear with him in 
glory. (Colossians 3:1-4) 
  
Our eternal dwelling has been prepared for us in heaven (John 14:1-6). It is marvelous 
beyond our imagination (Revelation 21-22). The wise person is prepared to enter in 
(Matthew 7).  
 
Expectations from this Teaching on the Kingdom of God 
 
Generally the introduction of a new focus of the ministry of a congregation 
produces stress. As Peter Steinke says, “Leaders will surely kick up the dust of 
anxiety…a leader has to expect people to raise opposition when the congregation is 
resting comfortably.”13 Madeira-Silverwood Presbyterian Church needed a concept to 
inject energy into its comfortable and staid nature. Hopefully the new initiative would 
bless the past, honor the heritage, yet speak in such a way as to bring the church to new 
life. To focus on the primary teaching of Jesus, “The Kingdom of God is at hand,” 
brought peace to the leadership. 
There was a greater understanding that God was directing history. As we realized 
that the message of the Kingdom took priority over the Temple (John 2:13-22, Matthew 
21:12-17) and over the nation of Israel (Mark 12:17), the Elders at MSPC were able to 
take the same perspective. The work we are about in our congregation is a greater work 
than the denominational leadership and greater than the government. This is something 
bigger and that is the Kingdom, and that is the job of the leaders at Madeira Church. 
Jesus was not afraid to criticize the leaders of the Temple, nor should we be afraid to 
																																																													
13 Peter L. Steinke, Congregational Leadership in Anxious Times:  Being Calm and Courageous 
No Matter What. Herndon, VA:  Alban Institute. 2006. 73.  
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question our denominational leaders. Jesus was not afraid to confront the leaders of Israel 
or Rome, neither should we be afraid to question governmental programs or decisions 
that conflict with the Kingdom. Jesus did not give his life to defend cultural institutions; 
rather he introduced the reign of Heaven and invited many to enter in so they could 
become Children of God. The spiritual reality is that the Kingdom of God is more 
important than the temple and more sustainable than a political kingdom. Understanding 
the Kingdom should lower the stress, pressures, and anxieties of the believer.  
The Elders were given an overview of the Kingdom by the pastor during their 
regular monthly meetings. This helped to set a Kingdom context in the decision making, 
guiding the mission and vision of the church. This model of leadership began with a look 
at our traditional practice, then introduced the new theology of the Kingdom and, finally, 
moved to a new practice. As Nancy Ammerman says, rather than simply moving from 
faith to life, theology to practice, the pastor and the leadership must be in conversation as 
the direction of the congregation moves from life to faith and then back to life.14 The 
Kingdom of God has become an ongoing conversation among the Elders. 
 The Session was invited to determine the areas of ministry which need to be 
addressed after considering the Kingdom model. This involved a two-fold risk. The 
Session had to take leadership and the pastor had to yield control. Steinke also notes that 
true progress comes with the threat of pain, and strong leadership cannot cater to the 
weakest members.15 Steinke teaches that pain is required to make good decisions, but the 
																																																													
14 Nancy Tatom Ammerman, Studying Congregations: A New Handbook. (Nashville, TN;  
Abingdon Press), 1998, 25. 
  
15 Steinke, 77. 
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anticipation of pain creates anxiety. This is a good anxiety. Steinke says, “The anxiety 
that spurs growth is survival anxiety, when you choose something new because survival 
itself is at stake.”16 The “pain” of the new focus on the Kingdom of God will come in the 
congregation moving from a staff lead church to a lay led church. After the conclusion of 
the series one observer in the congregation noted:  
First, The Kingdom of God Series altered the ethos of the church. The series 
created a new sense of what it means to be the church. There is a shift from a 
management mentality (e.g. “the church is a building that holds meeting for 
religious purposes and is run by the pastor and committees”), to a mission 
mentality (e.g. “the church is a community of people who are following Jesus 
Christ and are seeking to be faithful to his message and mission”).17 
 
Rather than introduce a season of “pain” in the leadership of the church, the concept of 
the Kingdom of God brought a helpful change of perspective. Lay leaders understood 
they were working for a higher purpose than a local congregation or pastor; they were 
laboring in God’s vineyard and that shift of perspective made all the difference.  
Not only were the elders instructed in Kingdom dynamics on a monthly basis, 
they found that they had a map to guide mission planning. The primary stages of the 
Kingdom were discussed with the leaders. Each aspect of the Kingdom was shown to be 
vital to the life of a healthy and balanced congregation. Every aspect must be explored, 
understood, and taught. No stage could be neglected. An elder can look at the map and 
determine how or if the mission of the congregation addressed this area.  
 Maps guide us. Maps give us perspective. Maps help us explore. The elders of 
MSPC were taught that various issues that we face in the church can be located on the 
																																																													
16 Ibid., 78. 
  
17 Story recounted by my Associate Pastor, Stephen Eyre. 
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map of the Kingdom. After this training, an issue arose concerning a new stance on 
marriage in the PCUSA. The issue, contentious in the past, was located on the map as 
part of speaking truth in culture. Once located on the map we recognized that we were 
doing good work in the other regions. MSPC was offering folks a path to personal faith, 
and we were creating small groups where people could enter into a community of love. 
We were supporting the worshipping church and giving support to missionaries around 
the world. We were raising warning that all should be alert and sober minded for without 
notice we could face the end of history. Finally, we are a congregation rightly celebrates 
when one of our own enters their eternal reward and we find our hope in the promise of 
eternal life received from our Lord. Our elders realized we had one area to address. It was 
in an overture to the Presbytery of Cincinnati. Here we would support a Biblical view of 
marriage and ask the Presbytery to do the same. It was important that we be a living 
witness to the Scripture whether we found support in this or not. The leadership felt 
comfortable that in the Kingdom we are required to witness to the truth but not required 
to win an argument. With this in mind the Session had a healthy discussion about 
marriage and voted unanimously to overture our Presbytery. Although we lost the vote, 
we witnessed truth to the culture. We were not debating a survival issue, but we were 
debating an issue that affected our relationship with our Presbytery and denomination. 
After locating the issue on the map of the Kingdom, the leadership was calm and focused. 	
In a second practical issue facing the Session we addressed our need to improve 
stewardship and the budgetary process at the church. A church consultant was brought in 
by the stewardship team to help the Session define a set of tasks which would help us 
nurture a spirit of charity and raise support for the vision of the church. The consultant 
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recommended a fifteen-point plan for improving stewardship at MSPC.18 The response to 
our stewardship consultant was noted in the evaluation of our series:	
(The) elders responsible for leading the church, fifteen of them, are taking new 
levels of responsibility for ministry tasks that in the past have been relegated to 
the pastor. When a church consultant met with the session in January 2016 he 
listed fifteen tasks necessary to move our church forward; elders eagerly 
volunteered. What struck me was the attitude by which they volunteered—they 
were noticeably warmer, open and responsive.19 
 
The study of the Kingdom and map of the Kingdom helped the leadership of MSPD take 
on a new level ownership in the management of the church. 	
Exploring the Kingdom of God affirmed our connection to the Presbyterian 
Church USA. The six stages of the Kingdom of God were seen as a complement to “The 
Six Great Ends of the church,” which are a part of the constitution of the PCUSA.20.This 
provides an independent affirmation of the importance of defining our mission in terms 
of the Kingdom of God. The “Six Great Ends of the Church” were almost identical to the 
six stages of the Kingdom of God. This was significant for the church staff as it affirmed 
the direction of study and application that we had found in our understanding of the 
																																																													
18The presentation of the fifteen-point plan included:  1) Clarify a compelling vision; 2) 
Testimonies in Worship; 3) Write a narrative Budget for the 2016 Stewardship Campaign; 4) Grant the 
pastor access to giving information; 5) Express gratitude; 6) Create a culture of being a high expectation 
church; 7) Changes to the endowment program to increase confidence in the givers; 8) Raise the 
expectation level of participation for new members; 9) Create electronic giving opportunities; 10) Create an 
assimilation plan; 11) Develop listening and communication skills; 12) Preach on the theology of Money; 
13) Communicate regularly about finances; 14) Get 25 percent of the congregation involved in hands-on 
mission; 15) Read and Study The Spirituality of Fund Raising by Henri Nouwen.  
 
19 An evaluation was handed out to the congregation. This is one response. 
 
20 The PCUSA defines the Six Great Ends of the Church as:  The proclamation of the gospel for 
the Salvation of humankind; the shelter, nurture, and spiritual fellowship of the children of God; the 
maintenance of divine worship; the preservation of the truth; the promotion of social righteousness; the 
exhibition of the Kingdom of Heaven to the world.	
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Kingdom. It also provided continuity to our leaders as they recognized the Historic 
Prologue to our constitution was based on the principles of the Kingdom. 	
It should be noted that the greatest change in the congregation has been seen in 
my work as a pastor. I have had a whole new perspective on priorities and leadership. I 
have begun to feel more comfortable inviting folks into the Kingdom. It is no longer 
personal. I am not pushing an agenda. I am simply passing on the invitation that was 
given to me. Each person is to respond as they feel led. Second, I have undertaken one-
on-one personal discipleship meetings with those who are entering the Kingdom. They 
need guidance for a number of months, maybe even up to a year before their questions 
are answered. I can no longer expect a six-week class to answer everyone’s question. The 
only obligation is that they too must lead someone through the initial steps of the 
Kingdom life. Finally, as a pastor I am more relaxed. The story of the Kingdom is the 
story of God’s work through his imperfect servants. I am only one of the servants. The 
pressure of success has lessened as God is in control. 	
The stages of the Kingdom and the map of the Kingdom can revolutionize 
ministry in a local church. It is helpful to the leaders of the church on a local and national 
level. Ministry can become more focused as the study created new priorities and a new 
urgency to the task of ministry. There is a renewed emphasis on the importance of small 
group gatherings. Leaders are more content that we are accomplishing God’s will. It 
appears that the focus on the Kingdom has lowered volunteer fatigue among some of the 
most active members of the congregation. The Kingdom focus reminds the leaders that 
we are preparing our people for the culmination of history and entrance into the eternal 
Kingdom. 
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 SUMMARY AND CONCLUSION 
Jesus said that the purpose of his earthly ministry was to preach the Kingdom of 
God. This study of the Kingdom of God in Scripture, in history, and in the life of a 
congregation is intended to map a return to this original gospel. It has revealed that there 
is a pattern to the Kingdom of God in Scripture and the Church. The Kingdom is revealed 
in six different stages: personal faith, a community of love, the church, a witness in 
culture, the sudden culmination of history, and the eternal kingdom. To neglect to address 
one or more of these stages in the Kingdom is to fail to preach the whole gospel. To 
proclaim the gospel by addressing each area brings completeness to proclamation of the 
good news and to the ministry which accompanies this proclamation.  
My ministry has been changed in a number of ways from the study of the 
Kingdom of God. First, my preaching is better focused. Recently as I spoke about the 
fifth stage of the Kingdom, the sudden and surprising coming of the bridegroom (a text 
that I might have neglected in years gone by), there was a strong response from the 
congregation. After the sermon a twelve year old came forward to pray. She wanted to 
make a commitment to Jesus Christ as her Lord and savior. I asked her why she came and 
she said she was afraid she might miss the opportunity much like the bridesmaids that did 
not have oil in their lamp when the bridegroom arrived. She did not want to be left in the 
darkness. Not only did this young lady come forward she also brought her mother, father, 
and grandfather. She has always had a spiritual sense and a good heart, but it was in 
hearing the parable of the Ten Virgins that she entered into the Kingdom. The stress and 
anxiety of being unprepared for the Day of Judgment was too great for her. She wanted to 
be prepared. Had this stage, the culmination of human history, not been made clear from 
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the pulpit she would still have a largely academic understanding of God, rather than the 
heartfelt faith she now enjoys. A focus on proclaiming each stage of the Kingdom has 
brought balance and health to Madeira-Silverwood.  
The study of the Kingdom of God has brought about a change in my follow up 
with those who are seeking to join the church and those who want to enter into 
discipleship. Recently when a person has sought church membership or when a person 
has come to faith I have set aside weekly time with them to meet, to train in Scripture, 
and to ask how things are with their soul. These one-on-one Bible studies have been very 
encouraging to me as the pastor, and very helpful to those beginning a new walk with 
Christ. As we work through a Bible study on six foundational truths of the gospel1, we 
also have a chance to talk about any questions they might have on theology, faith, work, 
and relationships. Whole lives are being restored. It requires a great deal of time, one 
hour a week per person, but the new disciples have a much more certain foundation of 
faith upon which to build their new life in the Kingdom.  
Sometimes very personal questions must be addressed. One young man was going 
through alcohol rehabilitation. He needed to talk through his relationship with his wife, 
his attitude at work, and how to avoid the triggers that caused him to use alcohol in the 
past. Our weekly conversations helped in each area. The Bible study was important, but 
of even higher importance was his ability to address real life questions with a fellow 
Christian. The teaching was undergirded with a bond of love and respect. In this case, the 
young disciple came to understand that Jesus died for his sins and he should bear the sins 
																																																													
1 The six lessons are: How to be sure you are a Christian; Understanding God’s Love and 
Forgiveness; Understanding the Holy Spirit; Walking in the Spirit; Witnessing in the Spirit, and; How to 
have a daily time with God.  
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of others, whether it is his wife or his co-workers. He understood that believing in Christ 
means that he has been healed by Christ’s sacrifice, and he must make sacrifices for 
others just as Christ did for him. This has taken him to a deeper level. He is not just a new 
member; he will not remain a nominal member. His life is now focused on Kingdom life. 
He is truly living out faith in Christ.  
The Kingdom of God study has a third practical component. I have been able to 
use this teaching of the Kingdom to bring greater clarity and focus to our administrative 
boards. As we use the matrix of stages we are able to evaluate our ministry in a way that 
leads us from good to great. The teaching on the Kingdom has helped our Session with 
decision-making. For months our Session has been upset over the vote of the General 
Assembly in the PCUSA to change the definition of marriage. Still others were upset 
about decisions made on Israel and abortion. In our Session meeting we located the issues 
we were facing on the map of the Kingdom of God. The denomination issues dealt with 
stage three and stage four: the Church and a witness of truth to culture. The map brought 
peace to our discussion and resulted in the unanimous passage of decisions on the map of 
the Kingdom. If our responsibility was to be a strong worshipping community we could 
continue in that role while addressing these politically charged issues. If our 
responsibility was to be a witness of truth to culture, we were not responsible to win a 
vote but rather to bear witness to the truth. The denominational difficulties had a smaller 
impact on our church than we had previously imagined.  With a Kingdom focus we 
stayed balanced.   
The fourth result of this study in the Kingdom of God has been in increased 
confidence in the mission of our church. It is easy to become discouraged without a 
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dramatic increase in numbers of worshippers or membership, but a Kingdom focus has 
created the type of progress that will yield dividends in the future. To believe that we are 
working in the right way, to have a balanced gospel, and a balanced mission has brought 
peace to the leadership. The leadership is not feeling the pressure to be a mega church, 
but they are working on the basic tasks of the Kingdom. Every Christian has a faith story 
of God moving in his or her life. By looking for the hand of God at work in each 
individual life, by hearing the narrative story of those who are being brought into the 
Kingdom, the focus has changed from the numbers we have in worship to the 
transformation that is happening in individual lives. The transformed lives bring new life 
to the congregation.  
The fifth impact of the Kingdom of God series is a road map to fully understand 
where we are going in the kingdom. The first three stages prepare us for the last three 
stages. Personal faith, a community of love, and the church, prepare the disciple to be a 
witness in his or her culture, prepare the disciple for the culmination of history, and, 
finally, focus the believer on their eternal home. Elected leaders of the congregation have 
a better idea of where their work fits in the grand scheme of things. The Kingdom-based 
ministry of the first century is translated into the twenty-first century in a way that is 
authentic.  
The sixth impact of this study is the renewing of the mind of the believer and his 
or her congregation through the study of a theological truth. A focus on the Kingdom 
brings peace as the political kingdoms of our present age take on a less significant look. 
The nightly news heightens anxiety in the lives of many of our members. A focus on the 
Kingdom of God elevates the importance of God over and above the course of history. 
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There is a comfort in the mind of the student who understands the Kingdom of God 
throughout the history of the Church. The thought that Augustine by A.D. 400 was 
beginning to contemplate how to withdraw from society so that the spiritual disciplines of 
the devotional life might be maintained in a community of love was a significant 
revelation. In AD 350 the Christians in the Roman Empire reached 56 percent of the 
population. Forty years after triumph of the fourth century church, the leaders saw the 
need to retreat to maintain a purity of faith. The Christian who observes the decline of the 
impact the church on Western Civilization finds in Augustine a hope for this age. Rather 
than bemoan the decline of great Christian institutions, the theology of the Kingdom of 
God teaches us to get busy creating new institutions of Christian renewal, mission, and 
worship. One observer noted that the mainline denominations were set up to gather 
members for worship and mission became the tip of the pyramid.2 In the Kingdom of 
God mission is the foundation of the pyramid, personal faith, and worship is the tip of the 
pyramid.  
The seventh impact of the study of the Kingdom of God defines the renewal of 
the church. The last five stages of the Kingdom are meaningless without the first. The 
work of the church is to invite people to enter into a personal faith. The response to this 
invitation is where the work of the church begins. The renewal movement of the sixties, 
seventies, and eighties has disappeared. These movements called people to renew a faith 
they had already experienced. Today renewal is about offering an invitation to believe. 
Many are waiting to receive this invitation. They need to hear and understand the 
Kingdom of God. They need to be invited. They need to sit with someone who can 
																																																													
2 Recounted by Associate Pastor for Congregational Development, Stephen Eyre. 
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explain it. They need to share in a community, a true community of love. Worship will be 
the overflow of joy from personal faith and friends who love them into the Kingdom. 
Then, one day, they might stand for the truth of God’s word in a cultural context that 
would be lost without their witness.   
Finally, the study in the Kingdom of God has calmed the anxiety of church 
leadership. We should understand that some anxiety is good. Peter Steinke points out 
“survival anxiety” pushes us forward in life.3 To have concern about the survival of the 
church and to return to a foundation theological doctrine to address this anxiety is good. 
There is another type of anxiety, however, that creates blame. If a church senses the need 
for renewal and looks for people to blame for its recent failings, then this creates a toxic 
environment. A church that is filled with blame and looking for scapegoats is in trouble. 
Edwin Friedman says:  
Chronically anxious families encourage blaming rather than “owning it.” This is a 
natural byproduct of the erosion of well-differentiated self that results from the 
herding attitude. The capacity to take responsibility for one’s own being and 
destiny requires integrity which in this context means not only honesty but being 
“put together well.” The projection process of casting blame outward rather than 
taking responsibility for one’s own condition shows up with regard to both family 
members and other institutions and forces.4 
 
The failure of denominations, the failure of the church to influence culture, the failure of 
the gospel to penetrate the academy, should not be a matter of blame, but a time to focus 
and take responsibility and consider how we have lost our way and how we return to our 
																																																													
3 Peter L. Steinke, Congregational Leadership in Anxious Times:  Being Calm and Courageous 
No Matter What. (Herndon, VA: Alban Institute, 2006), 78. 
 
4 Edwin H. Friedman, A Failure of Nerve (New York: Seabury Books, 2007), 76. 
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mission. Jesus came to a world that was almost completely secular and his answer was to 
preach the Kingdom of God.  
 People come into the Kingdom of God by personal faith as a response to an 
invitation. There is no need to cajole, bargain, manipulate or change our message for 
them. We should invite. People who come into the Kingdom are in need a community of 
love. If they discover this they will be forever faithful to the Church. People need the 
church. If they have a reasonable way to worship, enter into the sacraments, and receive 
the Word of God they will never want to leave. Having discovered these first three then 
people of the Kingdom will see the darkness and failures of the world and want to bring 
the light of Christ to culture. Those who know Christ are also able to live an alert and 
sober lifestyle. It is the most satisfying way to live. We are alert for the end of human 
history might be just around the corner; we have to be prepared. Finally, the Kingdom of 
God is about an eternal dwelling place, eternal life.  
Life is so much more than believing and going to heaven. The broad and well-
rounded view of the Kingdom transforms our lives and our churches. When we become 
people who believe our lives are altered, renovated, or converted. We become people 
who invite, people who worship, people who live the truth of Christ for all to see, and 
people who overcome the structures of evil through the grace of love of Christ. We are 
people who are alert and ready. We are living a completely new life here and now as we 
are bound for the Promise Land.  
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